


INTRODUCTION

THE work at hand in its original Arabic is, in a sense, the product of two minds:
the author himself, Abi al-Fid@ Tmad al-Din Ismal b. Umar b. Kathir,! and,
to a lesser extent, its editor, Mustafa ¢Abd al-Wahid. In his introduction to the
Arabic, ‘Abd al-Wahid points out that this work is in fact the culmination of a
search for a biography of the Prophet Muhammad to which Ibn Kathir makes
reference in-his celebrated exegesis of the Qur*an. There is, however, no extant
copy of any such independent biographical study traceable to Ibn Kathir. That
such a study did exist is questionable, notwithstanding Tbn Kathir’s own allusion
thereto. Given the unavailability of this particular work, ‘Abd al-Wahid offers
the theory that the biography in question is none other than that which appears
in Ibn Kathir’s chief work, his opus on history, the ¢/-Bidiya wa al-Nihaya.? He
argues that the sira section of the latter work i$ s0 comprehensive in its analysis
of the life and times of the Prophet Muhammad as to almost obviate the need for
any independent study of the same topic. The biography at hand, therefore, is the
same 2s found in the al-Bidaya. Nevertheless, ‘Abd al-Wahid must be commended
~ for the not inconsiderable task of editing and publishing this particular section as
an independent unit, and approprlately tltlmg it al-Sira al-Nabawiyya i Iin
Kathir.

ibn Kathir, whose ancestors are e said to have been from Iraq, was himself
- born around the year 1313 CE/700 AH in the Boesra district of eastern
Damascus. He died 74 years later, shortly after suffering a total loss of vision.
He counts as his tutors such illustrious personages as the eminent historian
Shams al-Din al-Dhahabi, the Maliki jurist Abi Muisa al-Qarafi, and the cele-
brated Damascene polemicist and jurist Ibn Taymiyya al-Harrani.

Ibn Kathir’s was an era of the great political and social upheavals that posed
many challenges to the Muslim world at large, and in particular, to its scholars.
What with the scourge of the Tartars threatening the very existence of Islam as a
socio-political entity from the outside and the sectarian and ethnic strife created
by the Mamluk revolution doing much the same from within, Ibn Kathir and his

1. According to R. Y. Curtis, Authoritative Interpretation of Classical Islamic Tafsir: Critical
Analysis of Ibn Kathir's Tafsir al-Quran al“Agim. Unpublished dissertation. (Ann Arbor:
University of Michigan, 1989) (21), classical bibliographers have cited Ibn Kathir’s name in more
than one way. Al-Dhahabi for instance, in the supplement to his bibliography, Dbay! Tadhkirar al-
Huffaz, gives Ibn Kathir's name as Ismatl b. Umar b. Kathir b. Daw b. Kathir b. Zart. Other
versions have been given, however, such as appears in al-Zirikle’s ¢l-4%8m (1: 320) and *Umar Rida
Kahhal2’s MuSGam al-Mi?allifin (1: 28).

2. According to C. Brockelman in his Geschichte der Arabischen Literatur ii. 49, this historical
work of Ibn Kathir is itself based on al-Birzali’s chronicle. For more information see also, Ibn
Hadjar al-Asqalani, a-Durar al-Kamina (Cod. Vienna, no. 1172).
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INTRODUCTION Xix

The text itself suffers from a singular lack of the literary cadence that makes
the historical works of al-Tabari, for instance, more of a pleasure to read. This
seems to result from fbn Kathir’s efforts to present an authentic description of
the life and times of the Prophet of Islam, and to submit such data as is found in
the popular biographical works to the scrutiny of sadith literature. The flow of
his text is, without question, a casualty of this exercise. But, as has been pointed
out by a scholar of the Bible, “If we rcad biblical narrative (or in this case the sirg
material) as a story, we abandon its historical truth. If we read it as literature, we
will often find literary art in it, but this art takes us further from truth.”% Not
that the method of Ibn Kathir is altogether without its redeeming features: it
certainly provides useful information to scholars, particularly those of the tradi-
tional schools, who would prefer to have the classical sources for sira studies
close at hand.

The contents of works such as Ibn Kathir’s sirg are today regarded by many
scholars ef Islam as largely proto-historical, focusing, that is, on an era whose
source documentation falls short of contemporary historiographical standards.
It is, some say, the stuff of myth and legend, entwined in places with real his-
torical data. For modern historians of Islam and the Middle East such as
Mazxime Rodinson, Patricia Crone et al., sira material contains, in the first
instarice, virtually “nothing of which we can say for certain that it incentestably
dates back to the time of the Prophet”.” And so, “when doing research about
the life and work of the Prophet Muhammad”, Rudi Paret warns, “we on prin-
ciple distrust the traditional statement and explanation of facts given by later
generations, in so far as they cannot be verified by internal evidence or in some
other way.”$8

In addition, the work at hand may be seen by some to be no more than the
product of one who had a variety of interests in the topic: one who was, at one
and the same time, a historian, a scribe of “sacred biography”, and also a devotee;
the results of an endeavour such as Ibn Kathir’s, therefore, risk being perceived
as less than the product of dispassionate scholarship.?

This critical approach to Islamic historiography emerged gradually in the
18th and 19th centuries. It was, understandably, only a matter of time before -
Albert Schweitzer’s “quest of the historical Christ” would be appropriated by

6. See Robin L. Fox, The Unauthorized Version: Truth and Fiction in the Bible (New York:
Alfred A. Knopf, 1992). -

7. This particular statement appears in the introduction to Maxime Rodinson’s own biography
of the Prophet. See Maxime Rodinson, Mohammed. Trans. Anne Carter (Londor, 1971).

8. For the full text of this article see R. Paret, “Recent European Research on the Life and
Work of Prophet Mubammad, Journal of the Pakistan Historical Socicry, Karachi, 1958,

9. See in this regard G. D. Newby, The Making of the Last Prophet: A Reconstruction of the
Earliest Biography of Muhammad (Columbia: University of Southern California Press, 1989).
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scholars of Islamic history in their search of the demythologized Muhammad;
after all, this kind of appropriation of the analytical tools indigenous to studies of
Christianity for the unravelling of the Islamic historical experience has become
almost a convention in Islamic and Middle Eastern studies. Yet the entire
process is, I believe, fraught with questionable hypothieses, broad generalizations
and a certain disregard for the spatio-temporal factors that shape ostensibly sim-
ilar events. The application of New Testament heuristic tools such as Form and
Redaction criticism to the corpus of information pertaining to the sira seems to
beiray a casual disregard for the Sitz im Leben of that very corpus. The life and
work of Jesus is clearly different from that of Muhammad; the former’s mission
— if it can be described as such —is, for example, singularly devoid of the political
and socio-economic objectives that informed that of the latter. It is, therefore,
hardly surprising, as F. E. Peters in his recent article “The Quest of the
Historical Muhammad” points out, that “even though 2 great deal of effort has
been invested in research into the life and times of Muhammad, the results do
not seem at all comparable to those achieved in research on jesus, and the reasons
are not at all clear.”1®

Ever since Gustav Weil presented his Mokammad der Prophet, sein Leben und
seine Lehre in 1843, scholars have endeavoured to unravel the historical
Muhammad using a variety of tools and stratégems. Initially the material
offered by Muslim historians such as Ibn Ishaq, Ibn Hishim and more, import-
antly, al-Tabari was used almost unquestioningly by Christian scholars who, as
Holt characterizes them, belonged mainly to “holy orders™.!! Their primary
purpose, it would seem, was to provide a spirited defence of Christian theology
and dogma against the claims of Islam and its adherents. The polemics that
ensued were, in the main, reflective of the attitude that there was “not any
rational inducement in all (that Muslims) believe or practice; insomuch that
common sense must be discarded in order to embrace their system.”1? As for
Muhammad, he was for many in that era “so coarse and barbarous an imposter,
that there is not a man, who does not or cannot perceive plainly his cheating
and corruption.”!® Humphrey Prideaux, the 17th-century lecturer in Hebrew
at Oxford, captured rather succinctly the disposition of scholars vis-é-vis the
study of Muhammad, in the rather long-winded title of his work, The true
nature of imposture fully display’d in the life of Mahomer. With a discourse annex’d

10. F. E. Peters, “The Quest of the Historical Muhammad”, in International Journal of Middle
East Studies 23 (1991), 291-315.

11. See P. M. Hoit, “The Treatment of Arab Historians by Prideaux, Ockley, and Sale,” in
Historians of the Middle Fast, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962),
290-302.

12. Tbid., 300.

13. Toid., 300.
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Jor the vindication of Christianity from this charge. Offered to the consideration of
the Deists of the present age.'* Later Simon Ockley, the somewhat less acerbic
and brusque vicar of Swavesey in Cambridgeshire, authored The History of the
Saracens, a “much more solid contribution to historical knowledge” as Holt
puts it, but one that nonetheless did “not fail to follow common form by
stigmatizing Muhammad in his first line, as ‘the great Imposter’ and then
describing the Arab conquests as ‘that grievous calamity’.”'® The liberalism that
swept across Europe in the 18th century helped create a relatively less hostile
attitude among European scholars towards Islam and its leader. We thus
find during that era scholars such as Henri de Boulainvillier emerging.
Boulainvillier, his theological affinities notwithstanding, assumed a decidedly
more conciliatory tone in his biography of Muhammad, La vie de Mahomet. For
him, Christianity is undoubtedly superior to Islam but he is, none the less,
quite charitable in his evaluation of his subject, and says: “With respect to the
essential doctrines of religion, all that (Muhammad) has laid down is true; but
he has not laid down all that is true; and that is the whole difference between
our religion and his.” 10

The quest itself began in earnest in the writings of the Belgian Jesuit, Henri
Lammens. Whereas Theodor Noeldeke, prior to him, had largely failed in his
attempts to unravel “the historical person of Muhammad”, Lammens plodded
on, and succeeded to some extent, in demonstrating “the possibility of the criti-
ical analysis of the sire”. Lammens’ efforts, however, were directed, not at a
biographical study.of Muhammad per se, but rather on the search for the secret
of his personal appeal and the rapid expansion of his message. “Muhammad to
him, was a historical problem as weil as a symbol of Islam’s obstinacy and insen-
sitiveness to the missionary influence.”!”

Lammens also happened to be among the first to argue, with some conviction,
that the hadith traditions as well as the sira material on the Prophet are, on the
whole, fictitious. This inaugurated a new perspective on Islamic history: the
emphasis shifted from a critique of the actors in that history to the questioning
of the source material itself.

In the 19th century, the Hungarian scholar Ignaz Goldziher concluded that
much of the kadith material was but a “pious fraud . . . invoked by every group
(in early Islam) for every idea it evolved; . . . through solid chains (isnad) of tra-
dition, all such matters acquired an unbroken tie to the ‘Companions’ who had
heard those pronouncements and statutes from the Prophet or had seen him act

14. Tbid., 291.

15. Ibid., 311.

16. P. M Holt, The Treatment of Arab History, 300.

17. K. S. Salibi, “Islam and Syria in the Writings of Henri Lammens , in Historians of the
Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962), 330-342.
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in pertinent ways.”® Later Professor J. Schacht further explored the foregoing
hypotheses by subjecting the isnad of a few legal traditions to an exhaustive
scrutiny. He concluded that “hardly any of these traditions, as far as matters of
religious law are concerned, can be considered authentic; they were put into cir-
culation . . . from the first half of the second century onwards.”'” From this
others were quick to extrapolate that even the biographical material is fraudu-
lent. Crone thus states: “that the bulk of the sire . . . consists of second century
hadiths has not been disputed by any historian, and this point may be taken as
conceded.” %

Not all Western scholars, however were as eager to jettison the classical
material. W. M. Watt, writing in his Muhammad ar Mecca, is clearly more
reluctant than Crone, for example, to reject out of hand all such material, simply
on the strength of Schacht’s conclusion. He thus maintains that “In the legal
sphere there may have been some sheer invention of traditions, it would seem.
But in the historical sphere, in so far as the two may be separated, and apart
from some exceptional cases, the nearest to such imnvention in the best early
historians appears to be a ‘tendential shaping’ of the material . . 72!

It must be remembered, however, that traditicnal Muslim scholars display little
awareness of the foregoing conundrum. The classical methodology of kadith
criticism as practised by early Muslim scholars, with its close scrutiny of the #snad
and the mutin of prophetic traditions, has, in the main, not been discredited, or
even questioned, by Muskim scholars. If anything, that methodology has today
been given a new lease of life by scholars such as Nagir al-Din al-Albani, who, for
example, regard the re-evaluation of the early sources as integral to what they cail
the Islamic renaissance (a/~-Nahda al-Islamiyya). Such a renaissance, Albani argues,
will fall far short of its goals, without a thoroughgoing purge of what remains of
the spurious material that had crept into hadith and sira works during the turbu-
lent epoch of early Islamic history.”? He thus set himself the task of appraising
scholars and the Muslim laity alike to those traditions that were deemed spurious
by the regimen of classical sadith studies. His findings, which were first published
under the title “al-Ahadith al-Da’ifah wa al-Mawdiiah” in a weekly column in
the magazine al-Tamaddun al-Islgmi, now comprise a multi-volume work,
appropriately titled Silsilak al-Ahadith al-D@ifah wa al-Mawdiah >

18. See Goldziher’s chapter on the development of the law in Islam ir frzroduction to Islamic
Law and Theology, (Princeton: Princeton University Press, 1981).

19. J. Schache, The Origins of Muhammadan Jurisprudence (Oxford University Press, 1959).

20. Crone, Slaves on Horses, 14-15.

21. W. G. Watt, Muhammad at Mecca (Oxford Univesity Press, 1953), xiii.

22. M. N. Al-Albani, Silsilah al-Akadith al-Daifak wa al-Mawditeh. Vol. i. Damascus?:
Manshurat al-Makeab al-Islami, 1376 h.

23. Ibid., 6.
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Clearly not all contemporary scholars are as eager as Schacht et al. to ring the
death knell on jpadith literature as a tool for unraveliing early Islamic history.
Azami for one, in his studies on early hadith literaturc has attempted to show
that kadith literature is indeed the richest source for the investigation of that era,
for it provides, among other things, material for the understanding of the legal,
cultural and religious ideas of those early centuries. He maintains that the
theories of Margoliouth, Goldziher and more recently, Schacht can no longer be
incontestably accepted given the recent discoveries of manuscripts or research.
According to him:

“In the period referred to, works on the biography of the Prophet and on other
historical topics were in a very advanced stage. We find that work on the biography
of the Prophet was begun by the Companions. ‘Abd Allsh b. “Amr b. al-‘As
recorded many historical events. It is possible still to trace his work in the abadith
narrated by ‘Amr b. Shu‘ayb (d. 118 AH) as he utilized his great grandfather ‘Abd
Alfah b. ‘Amr’s books. “Urwah (d. 93 AH) in his biography of the Prophet names
his authority and most probably he had obtained the information in writing.
There are works mentioned here and there on a single topic of the Sirah, e.g.
Memorandum on the Servants of the Prophet, a book on the ambassadors of the
Prophet to different rulers and chieftains with their negotiations. There are
references to the collections of the Prophet’s letters in a very early period.” %

But it is, in fact, these very sources that Azami cites that have, through the use
of contemporary literary and hermeneutical tools, been relegated to no more
than “the rubble of early Muslim history”. For Patricia Crone therefore, the
“inertia” of material such as appears heretofore “comes across very strongly in
modern scholarship on the first two centuries of Islam.”? “The bulk of it”, she
argues, “has an alarming tendency to degenerate into mere rearrangements of
the same old canon — Muslim chronicles in modern languages and graced with
modern titles.”

Others, such as Juynboll, have strived to arrive at the inevitable solution inter-
médiaire, “a conceivable position that could be taken between the two points of
view represented respectively by Muslim and Western scholarship.”#” For him
therefore, the hadith traditions “taken as a whole” do provide a fairly reliable
rendition of early Islamic history, and “a judiciously and cautiously formulated
overall view of what all those early reports . . . collectively point to, may in all
likelihood be taken to be not very far from the truth of ‘what really happened®.” %

24. Azami, Early Hadith, 7-8.

25. See in this regard the introduction to her work, Slaves on Horses: The Evelution of the
Islamic Polity. (Cambridge University Press, 1980).

26. Ibid., 13.

27. See G. H. A. Juynboll, Muslim Tradition: Studies in chronology, provenance and authorship of
early hadith. (Cambridge University Press, 1983), 1.

28. Tbid., 7.
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Finally, the true value of this particular work probably resides outside the
context of the foregoing academic debate, for as Gadamer explains in Frush and
Method?® “The meaning of a literary work is never exhausted by the intentions
of its author; as the work passes from one cultural or historical context to
another, new meanings may be culled from it which were perhaps never antici~
pated by its author or contemporary audience.”30

Muneer I'areed
Reviewer of Velumes II-1V

29. H. G. Gadamer, Truth and Method (London, 1975).
30. This is in fact an interpretation of Gadamer’s thoughts as espoused by T. Eagleton in his
study, Literary Theory: An Introduction (Minneapolis: University of Minnesota Press, 1983), 71.



TRANSLATOR’S PREFACE

AS has often been observed, translation is impossible, since the associations and
emotive content of words in one language and culture differ from those of all
others. Attempts at translation, therefore, inevitably represent strivings for
compromise. While accuracy and precision are prime objectives, the ultimately
necessary requirements for clarity and comprehension in the host language may
require simplification or even omission from the original text, The dilemmas
inherent in these conflicting objectives are at times irreconcilable, and this is
particularly true when one is dealing, as here, with languages and cultures so far
removed as ancient Arabic and modern English. This translation, composed in
evéryday, contemporary English, gives no impression of the ubiquitous rarities,
oddities and archaisms of vocabulary and syntax that make- the original
extremely challenging to comprehend. Tt is hoped, of course, that the innumer-
able compromises that this translation represents will be accepted as good-faith
attempts to convey the spirit and purpose of the original in & form that readers of
English will not find impossibly daunting.

In some instances Ibn Kathir repeats anecdotal ahadith with differing chains
of authority that are almost identical in content; often, as will be seen, the
accounts differ in only very few of their words and these are typically vocabulary
rarities. Whitle such variations between accounts may seem of scant interest to
the Western reader, they have nevertheless been left complete and intact in this
translation. Including them in full, as in the original work, gives a strong impres-
sion of the care with which these anecdotes have been handed down and the
impression of their likely authenticity is therefore enhanced. This seems espe-
cially the case where the discrepancies involve vocabulary rarities that are
synonymous. It seems that it would be just such words that would have been
subjected to dispute, change or loss from memory.

Ibn Kathir’s objective was to appear authoritative and discriminating in his
choices of inclusion and discussion of specific afaditk; to him the listing of all
the names of his authorities and his comments on their reputations was an essen-
tial component of this lectures. The give-and-take of oral lecturing — of which
this work is cssentially a record — would have enabled immediate verbal
clarification. Our English text, in contrast, has to stand by itself, and to present
an inherent and visible logic and clarity; it must also give some impression of the
reliability of the Arabic text that is indicated by its complexity, and by the care
with which the names of quoted sources are given and at times evaluated.

A perpetual challenge in presenting this text has therefore been to leave the
essential narratives clear and succinct while including yet simplifying the lines of
authority on which their authenticity is based. The names of authorities quoted
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have been included in full, since their identities were of prime importance for
the initial ‘readership’ of this work as well as to students and researchers today.
However, the exact nature and relative value of the means of transmission from
authority to authority and the suggestions implied of Ibn Kathir’s preference for
certain sources over others, have not been conveyed with exactitude, since com-
mon English vocabulary is unable to convey some of the subtleties of the Arabic
technical terms employed for this purpose. The essential completeness of the
original text in this translation does, however, enable serious students of early
Islamic materials to bring their own differentiation to bear by their knowledge of
the reputations of the persons quoted. :

Certain words common in this text — such as Ak and s#rat — change in their
form in Arabic to accord with basic grammatical rules. Here, however, to avoid
confusion for those readers who do not know Arabic, they have been left in the
form in which they are most commonly met. Initial kamza, moreover, has been
omitted. Since early Arabic manuscripts, like the Arabic printed version of this
text, are devoid of quotation marks, the identity of the narrator is sometimes
unclear. Similarly, it is occasionally difficult to discern whether comments at the
end of an account are those of the transmitting authority or of Ibn Kathir him-
self. Footnotes referring to these and similar textual difficulties have been kept
to a minimum, while brief parenthetical explanatory comments have sometimes
been inserted to aid the general reader.

Discriminating and knowledgeable readers and reviewers will ne doubt find
discrepancies and perhaps inaccuracies in this lengthy and demanding text,
especially in the extensive poems quoted. For these the translator — and his
reviewers, text editors and typesetters — apologize. But since this work offers
intimate details not elsewhere available in English about Arabian history and the
inspiration and leadership of Islam in its earliest formative period, it would seem
unsatisfactory to leave it in a language and form accessible only to a small coterie
of scholars. The evident religious historical and philosophical interest of this
text suggests that all those associated with its production may properly take
refuge and find consolation from criticism in the knowledge that “to err is
human’. To attempt the impossible, moreover, while perhaps foolhardy, is
surely more laudable than to make no attempt at all.

Trevor Le Gassick
Ann Arbor, 2000
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THE YEAR 3 AH.

Early that year the Najd expedition, known as the raid on Dhi ‘Amarr, took
place.

Ibn Ishiq stated, “When the Messenger of God (SAAS) returned from the
expedition to al-Sawig, he remained for roughly the remainder of Dha al-Hijja
and then attacked Najd, seeking out Ghatafan; this expedition is known as that
of Dhii ‘Amarr.”

Ibn Hisham stated, “He left ‘Uthman b. ‘Affan in command of Medina.”

Ibn Ishag went on, “He remained for all, or almost all; of Safar in Najd and
then returned without being ambushed.”

AL-Waqidi stated, “News reached the Messenger of God (SAAS) that a force
of Ghatafan fighters, from Banti Tha‘aba, Ibn Muharib, had gathered at Dhi
‘Amarr intending to attack him. He therefore left Medina on Thursday, 12¢h of
Rabi¢ al-Awwal in 3 AH, placing ‘Uthmin b. ‘Affan in command of Medina. He
was away for 11 days, and was accompanied by 450 men.

“The bedouin fled from him away into the mountains. He travelled on until
he reached a well known as Dhii ‘Amarr, where he made camp. Much rain fell
and the clothes of the Messenger of God (SAAS) were sozked. He dismounted
beneath a tree there and hung out his clothes to dry, in full sight of the polytheists,
who were keeping to themselves.

“The polytheists then sent out one of their warriors, a man named Ghawrith
b. al-Harith, or Du‘thiir b. al-Harith, telling him, ‘God has enabled you to kill
Muhammad?

“That man then went forth armed with a well-polished sword and reached the
Messenger of God (SAAS). He stood before him, his sword drawn, and asked,
‘Muhammad, who will protect you from me now?’ ‘God will,’ he replied. Then
(Gabriel gave the man a push in the chest and the sword fell from his hand.

“The Messenger of God (SAAS) picked it up and said, ‘And who will protect
you from me?” ‘No one’, the man replied, ‘and I testify that there is no god but
God and that Muhammad is God’s messenger! I swear, I’ll never gather a force
to attack you.”

“And so the Messenger of God (SAAS) gave him back his sword.

“When the man rejoined his men, they criticized him and asked what had
happened. He explained, ‘I saw a tall man who pushed me in the chest and made
me fall over on to my back. I knew him to be an angel. I then testified that
Mubammad is the Messenger of God and that I would not gather a force against
him.’ He then began inviting his people to accept Islam,
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“It was about this incident that God Almighty stated, ‘0 you who believe,
remember God’s favour to you when a force had prepared to stretch out
their hands against you, but He held back their hands away from you’” (siraz
al-M@ida; V, v.11},

Al-Bayhaqi stated, “A similar account will be given about the expedition of
Dhat al-Riqd®; there may be two different incidents.”

I comment that if the above account is correct, then the other is definitely not.
Because in that case — the man’s name also being Ghawrith b. al-Harith — he did
not accept Islam but retained his old faith, and he did not vow to the Prophet
{SAAS) that he would not attack him thereafter. But (God knows best.

THE ATTACK ON AL-FURU<OF BUHRAN.

Tbn Ishaq stated, “He remained for almost all of Rabi€ al-Awwal in Medina, but
then mounted an expedition against Quraysh.”

Ibn Hisham stated, “He appointed Tbn Umm Maktiim in command of
Medina.” |

Tbn Ishaq went on, “He contmued on to Buhran, a mine in Hijaz over towards
al-Furu<.”-

Al-Wagqidi stated, “The Messenger of God (SAAS) was absent from Medina
only for ten days.” But God knows best.

An Account of the Jews of Bani Qaynuqa® who dwelt in Medina.

Al-Wiqidi clatmed that this relates to a Saturday (during the first) half of
Shawwal in 2 AH. But God knows best.

it ts to them that reference is made in the words of the Almighty: “Like those
shortly prior to them; they experienced the ugly consequences of what they did,
and they shall have painful punishment” (s@rar al-Hashr; LIX, v.15).

Ibn Ishaq stated, “It was at the time of these raids made by the Messenger of
God (SAAS) that the affair of the Bana Qaynuqa¢ arose.

“People say that the Messenger of God {(SAAS) assembled them in their
market and addressed them, saying: ‘O Jews, beware of God afflicting you as He
did Quraysh. And so accept Islam. You well know that I am a prophet sent with
a mission; you find that to be so in your Book and in God’s pact with you.’

“They responded, ‘Mubiammad, do you think we are your people? Don’t
delude yourself, just because you did battle with those who lacked knowledge
of warfare, and so you could take advantage of them. If you fight against us,
yow’lt find us to be real menl”

Ibn Ishaq continued, “A freed-man of Zayd b. Thabit related to me, from
Sa4d b. Jubayr, and from dkrima, from Ibn ‘Abbis, who said, “The following
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verse was revealed specifically concerning them. “Tell those who disbelieve:
“You shall be defeated and herded into hell, a terrible abode. A proof of this came
to you when two forces clashed.’” (sarar Al <Imran; I, v.11). This refers to the
Companions of the Messenger of God (SAAS), to these who participated at
Badr, and to Quraysh. (Along with;) “One side fights for God’s cause, while the
other is unbelieving, whom they sce with their own cyes to be twice their like.
And God aids with His help whomsoever He wishes. There is surely a lesson in
this for those who have sight.”’” (sirat Al ‘“fmran; 111, v.12).

Tbn Tshaq stated, “‘Asim b. “Umar b. Qatada related to me that the Banii
Qaynuga® were the first of the Jews who broke their pact and fought in the
period between the battles of Badr and Uhud.”

[bn Hisham stated, “‘Abd Allsh b. Ja‘far b. al-Miswar b. Makhrama related,
from Aba ‘Awn, ‘The problem with Banti Qaynuqi® arose as follows. An Arab
woman took an ornament of hers and sold it in the market of Bani Qaynugi®.
She sat there with one of their goldsmiths and the men present began pestering
her to uncover her face. She refused, but the goldsmith- managed to attach the
hem of her dress to her back. When she got up, she was exposed, and they all
laughed at her. She screamed and one of the Muslim men attacked and killed the
goldsmith, who was a Jew. The Jews then seized the Muslim and killed him. The
Muslim’s family called for help from the other Muslims against the Jews. The
Muslims were enraged, and so enmity arose between them and Ban@ Qaynuga®.’”

Ibn Ishaq stated, “‘Asim b. ©Umar b. Qatada related to me, ‘And so the
Messenger of God (SAAS), besieged them until they surrendered to him.

““Abd Allah b. Ubayy b. Sallal went to him after God had given him power
over them and said, “Muhammad, treat my allies kindly!” They were allies of
Bant al-Khazraj. He turned away from him, however, and so ‘Abd Allih put his
hand inside the pocket of the chain-mail of the Messenger of God (SAAS).”

Ibn Hisham stated that this pocket was known as the dkat al-fudil, “the
bounteous”.

Ibn Ishaq continued, “The Messenger of God (SAAS) then told him ‘Let go
of me!” His face darkening in rage, he repeated, ‘Let go of me, I say?

“Abd Allzh replied, ‘No; I'll not do so until you agreé¢ to treat my allies
well. Four hundred men without armour and three hundred with chain-mail
have protected me from all and sundry, and you would mow them down in one
morning! I'm a man who is afraid of turns of fate.’ The Messenger of God
(SAAS) then said to him, “They are yours!””

Tbn Hisham stated, “The Messenger of God (SAAS) placed Aba Lubaba
Bashir b, ‘Abd al-Mundhir in charge (of Medina) during his siege of them,
which lasted for 15 days.”

Ton Ishagq stated, “My father related to me, quoting Ubada b. al-Walid, from
Ubada b. al-Samit, who said, “When Banti Qaynuqif opposed the Messenger
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of God (SAAS) ‘Abd Allzh b. Ubayy remained allied with them and protected
them, while Ubdda b. al-Samit, who had the same alliance with them as did
€Abd Allzh b, Ubayy, went to the Messenger of God (SAAS) and gave them over
to him, renouncing his pact with them in favour of Ged and His Messenger.
‘Ubada told him, “O Messenger of God, 1 ally myself with God, His messenger
and the believers, and I renounce my association and alliance with these
unbelicvers.”””

Ibn Ishag continued, “It was about him and ‘Abd Allih b. Ubayy that the
following verses were revealed, ‘O you who believe, do not ally yourselves with
the Jews and the Christians; they are allied with one another’” (s@rat al-Ma@ida;
V, v.50). This referred to ‘Abd Allah b. Ubayy. And “.. those who ally
themselves with God and His messenger and those who believe; they are the
party of God who will triumph” (si@rat al-Maida; V, v.56). This referred to
Ubada b. al-Samit. We have discussed this in our Tafsir.

THE ATTACK MADE BY ZAYD B. HARITHA AGAINST THE QURAYSH
CARAVAN WHICH WAS ALSO ACCOMPANIED BY ABU SUFYAN AS
WELL AS, IT IS SAID, BY SAFWAN.

" Yunus b. Bukayr quoted Ibn Ishiq as follows, “This occurred six months after
the battle of Badr.”

Ibn Ishaq stated, “The account of it related that Quraysh became insecure
about the route they usually followed to Syria, after the events of Badr, and
so they took the Iraq route. Some of their merchants, including Aba Sufyan,
who was bearing a large quantity of silver which was the greater part of their
merchandise, left, having hired as a guide for that route a man of Banua Bakr b.
Wil named Furat b. Hayyan, that is al-djli, who were allied to Ban@i Sahm.

“The Messenger of God (SAAS) sent forth Zayd b. Haritha who met up with
them at a well called al-Qarda. He secized the caravan, and all it contained, but its
men escaped. He returned with the spoils to the Messenger of God (SAAS).

“Hassan b. Thabit spoke the following verses about this:

‘Say farewell to the rivulets of Syria, for in the way
are swords like the mouths of pregnant camels hurtlng
from ecating arak leaves

In the hands of men who have moved off towards their
Lord and to His helpers in truth, and in angels’ hands.

If they proceed to the lowlands from the sand valley,

PJ b2

then tell them, “the route is not there!

Ibn Hisham stated, “This gasida is included in the verses by Tlassan; Abt Sufyan
b. al-Harith composed a response to them.”

Al-Wiagqidi stated, “This foray by Zayd b. Haritha occurred at the start of
Jumada al-Uwla, some 28 months after the Hijra. Safwan b. Umayya was the
leader of this caravan.
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“The reason he sent out Zayd b. Haritha was that it was Nu%ym b. 'Mas‘ad,
then still a follower of his own people’s religion, who had come to Medina with
news of this caravan. This Nu‘ym had met with Kinana b. Abu al-Huqaygq,
along with some of Banti al-Nadir, among whom was Sulayt b. al-Nu‘man,
of Aslam. They had been drinking, this being before the prohibition of wine.
Nu‘ym had talked of the departure of the caravan with Safwan b. Umayya,
and of the valuables it carried. Sulayt had immediately left and informed the
Messenger of God (SAAS), who had promptly despatched Zayd b. Haritha. His
force met and seized the caravan, but the men accompanying it escaped. They
did capture a man or two, then took command of the caravan and brought it in.
The Messenger-of God (SAAS) divided it up into five portions, each of which
amounted to 20,000 dirhams. He appoitioned four-fifths of it to the expedition.
Among those captured was the guide, Furat b. Hayyan. He accepted Islam, may
God be pleased with him.”

Ibn Jarir stated, “Al-Waqidi asserted that in the spring of that year Uthman
b. ‘Affan married Umm Kulthiim, daughter of the Messenger of God (SAAS)
and that she was brought to him in Jumada al-Akhira.”

THE KILLING OF KAB B. AL-ASHRAF, THE JEW.

He was of the T#1 tribe, part of Banii Nabhan; but his mother was of Bant
al-Nadir.

Ibn Ishaq related it thus, before the withdrawal of the Bant al-Nadir.
Al-Bukhari and al-Bayhaqi, however, noted it following their accounts of the
Bantt al-Nadir affair. Ibn Ishaq was correct in relating it as he did, as will be clear
from what follows, namely that the Banii al-Nadir matter occurred after the
battle of Uhud. It was in the siege of the enemy then that wine was prohibited,
as we will later explain, if God wills 1t.

In his sakik collection, al-Bukhari stated, in a section entitled, “The killing of
Ka% b. al-Ashraf”, that ‘Ali b. ‘Abd Allgh related to him, quoting Sufyan, that
‘Amr stated, “I heard Jabir b. ‘Abd Allah say, “The Messenger of God (SAAS)
asked, “Who will deal with Ka®b b. al-Ashraf? He has sought to harm God and
His Messenger.” Muhammad b. Maslama arose and replied, “O Messenger of
God, do you wish that I kill him?” “Yes,” he answered. “Then please permit me
to say something.” “Do so,” he was told.

“‘Muhammad b. Maslama then approached him (Ka%) and said, “This fellow
(i.e. the Messenger of God (SAAS)), asked us for charity, but he has become a
nuisance to us. I’ve come to you to ask you to give us 2 loan.”

“He responded, “So, by God, you too are tired of him!”

“‘Muhammad b. Maslama responded. “Having followed him, we don’t want
to abanden him until we see how it turns out for him. We’d just like you to make
us a loan.”

“‘All right; give me some security.” “What would you like?
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“*Pledge me your womenfolk!’

“They objected, ‘How could we pledge you our women, you being the most
handsome of the Arabs!”

““Then pledge me your sons’, he asked.

“‘How could we pledge you our sons?’ they demanded, ‘and have them
insulted by being told they are only worth the value of a wasg or two! That would
be shameful for us. But we will pledge you our /#’ma.” Sufyan said that by this
he meant their weapons.

“Mubammad b. Maslama then made a night rendezvous w1th him and did go
to him one night, accompanied by Abt N@'ila, who was Ka%’s foster-brother.
Ka% invited them into his castle and came down to them. His wife asked him,
“Where are you going at this late hour?” (According to another account, one not
from ‘Amr, she commented, “I hear a voice dripping blood!”)

“He replied, ‘It’s-only my brother Muhammad b. Maslama and my foster-
brother Abt N#@ila. A man of honour, if invited to a stabbing at night, would still
accept!’

“Muhammad b. Maslama went in accompanied by two men. He told them,
‘When he comes, I’ll lean over towards his hair to smell it. When vou see me
seize his head, then you come on over and strike him.” He went on, ‘I’ll do it
once, then let you smell.”

“When Ka®h came down, he was wearing a loose sash and was redolent with
- perfume. Muhammad b. Maslama commented, ‘I never smelled a finer scent
than today!"” {According to the other tradition, he (Ka%) commented, “I have
the best-perfumed and best-looking women of all the Arabs!™} :

‘Amr went on, “He thén asked, “Would you permit me to smell your head?’
‘Certainly,” Kab replied.

“He then smelled it and had his companions do the same. He then asked, ‘Do
you permit me?’ Yes,” Ka%h replied. And then he (Muhammad b. Maslama)
seized hirn, calling out, ‘Get him!” And they killed him. They then went to the
Prophet (SAAS) and informed him.”

Ibn Ishaq stated, “Ka% b. al-Ashraf was of the T#1 tribe, of the sub-tribe of
Banui Nabhan, though his mother was of Banti al-Nadir. Ie received news of
the deaths of those at Badr after the arrival of Zayd b. al-Haritha and ‘Abd Allah
b. Rawzha. He commented, ‘By God, if Muhammad has really struck down
thase people, then better be inside the earth than upon it!

“When this enemy of God was sure of this news, he left for Mecca, where
he visited al-Muttalib b. Abt Wada% b. Dubayrat al-Sahmi, whose wife was
‘Atika, daughter of Abzi al-9s b. Umayya b. ‘Abd Shams b. ‘Abd Manaf. She
accommodated him graciously and he began instigating an attack upon the

1. The Arabic of this comment, curious since it is being made to a Jew, reads, wa anta ajmalu
al-Sarab,
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Messenger of God (SAAS) speaking verses and mourning the deaths of those
polytheists killed at Badr.”
Here Ibn Tshaq gave his poem which begins with the verse,

“The Badr millstone ground to death those killed there,
and for the like of Badr one speaks and weeps.”

He also gave the response to this poem by Hassan b. Thabit, may God be pleased
with him, as well as verse by others.

He went on, “Ka® then returned to Medina where he composed verses that
were suggestive about the Muslim women and critical of the Prophet (SAAS)
and his followers.” :

Misa b. Ugba stated, “Ka®b b. al-Ashraf was of Bant al-Nadir, or associated
with them; he harmed the Messenger of God (SAAS) by ridiculing him in
verse and he rode in to Quraysh to incite them further. Aba Sufyan, in Mecca,
asked him, ‘In your view, I pray you tell me, which religion is more favoured by
God, that of Muhammad and his friends, or our own? Which of us, do you
think, is more correct and appropriate? We slaughter our meat generously, give
milk-topped water to drink, providing food for all and sundry - who come.’

“Ka% b. al-Ashraf replied, ‘You are better-guided in your path than they are.””

Miisi went on, “And so God revealed to His Messenger the verses, ‘Have you
not considered those given a part of the Book who believe in enchantment and
devils, and who say to those who disbelieve, “These are better guided on the
path than those who believe (in God).” They are indeed cursed by God; those
whom God curses you shall find to be without succour’” (s@rat al-Nis@; IV,
v.51, 2).

Both Musa and Ibn Ishaq stated further, “Iie went to Medina where he
proclaimed his enmity and incited people to go to war. He had not left Mecca
before he had united them to fight the Messenger of God (SAAS); he then
began composing amatory verse about Umm al-Fadl b. al-Hirith and other
Muslim women.”

Ibn Ishaq stated, “The Messenger of God (SAAS) asked, as ‘Abd Allah b.
al-Mughith b. Abu Burda related to me, ‘Who will take care of Ibn al-Ashraf?’

“Muhammad b. Maslama, a brother of Banti ‘Abd al-Ashhal, responded, ‘T’il
take care of him for you, Messenger of God. I will kill him!’

“‘Do so then, if you can,” he told him.”

Ibn Ishiq went on, “Muhammad b. Maslama then returned and stayed three
days and nights eating and drinking nothing except what was essential. The
Messenger of God (SAAS) was informed of this and he summoned him and
asked, “Why have you given up food and drink?’ He replied, ‘O Messenger of
God, I promised you something that I don’t know whether I can fulfil or not.’
He was told, “You only have to try.’

“He replied, ‘O Messenger of God, we'll have to say certain things.’

“‘Say whatever you think fit; you will be free of blame for doing so.’
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“Muhammad b. Maslama then set about killing Ka% with Salkan b. Salama b,
Wagsh, who was known as Abti N#ila. He was of Banti “Abd al-Ashhal. He was,
moreover, the foster-brother of Ka% b. Ashraf. Also with them were “‘Abbad
b. Bishr b. Wagsh, of Bani ‘Abd al-Ashhal, along with al-Harith b, Aws b.
Mu<%dh, of Bant ‘Abd al-Ashhal, and Abu ‘Abs b. Jabr, a brother of Bantu
Haritha.”

Ibn Ishaq went on, “They then dispatched to Ka%h, that enemy of God, Salkan
b. Salama Aba N#’ila. When the latter was with him, he talked with Ka% and
they recited poetry to one another; Abii N@’ila was a poetry reciter. He then told
Ka%, ‘T’m so sorry, Ibn al-Ashraf, but I've come to you about something 1 want
to discuss, and for you to keep confidential.” ‘I’ll do that,” he said.

“Muhammad b. Maslama went on, “This man’s arrival among us was a
disaster! The Arabs becaine hostile to us, and united against us. They have cut
off our routes, so that our young are deprived and scared. We and our families
are suffering greatly.’

“Ka% commented, ‘P’m al-Ashrafs son! Didn’t I tell you, Ibn Salama, that
things would turn out this way?’

“Salkan then told Ka%, ‘What 1 wanted was for you to sell us some food
for which we would give you a surety and keep trust with you; you’ll do well
by that.’ ‘

“He asked, ‘Will you give me your sons as surety?’

““You want to disgrace us? I have companions who share my views, and |
wanted to bring them to you for you to sell to us, by which you would do well,
and we would give you an equivalent pledge in weapons.’

“Salkan wanted him not to refuse to have weapons present when they brought
them. Ka% agreed, saying, “Weapons would be good security.’

“Salkan then returned to his companions and informed them what had
transpired. He told them to get their weapons and to set off, and to meet up with
him. They then assembled with the Messenger of God (SAAS).”

Tbn Ishiq went on, “Thawr b. Zayd related to me, from Tkrima, from Ibn
‘Abbas, who said, “The Messenger of God (SAAS) travelled with them as far
as Baqi¢ al-Gharqad, and there he dispatched them, saying, “Go in God’s name!
O God, give them help!” He then returned home. It was a moonlit night, and
the men set off and reached Ka%’s castle.

“‘Abu N@ila calfed up to him. Ka‘% had recently taken a new wife, and he
jumped up wrapped in a coverlet. His wife took hold of its hem and said, “But
you're a man engaged in combat! Warriors don’t go down at such a time as
this!” Ka®h replied, “But it’s Abti N#ila. He’d not have woken me if I had been
asleep.” She commented, “I swear I sense evil in his voice!” Ka®h replied, “If a
man of honour were invited to a stabbing, he’d stll accept!”

“‘He then went down and engaged them in conversation. Eventually they
asked him, “Ibn al-Ashraf, would you like to take a walk with us to Shi%b
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al-‘Ajtiz, where we can spend the rest of the night talking?” “If you wish,” he
replied. And so they left and walked for a while.

“‘Eventually Abu N#ila touched the hair at Ka®%’s temple with his hand,
which he then sniffed, saying, “I swear, I’ve never before this night smelled
anything so fine!” He then walked further, then did the same, to make Ka‘ feel
secure. Having gone yet further, he then took hold of Ka%’s hair at both temples
and said, “Strike down the enemy of God!” Their swords rained blows upon
him, but to no effect.’

“Mubammad b. Maslama continued, ‘T then remembered a poignard I had
with my sword and drew it, Ka%h meanwhile making such a din that ail the forts
thereabouts had lit up. I stabbed my dagger into his lower stomach and bore
down on it till it reached his scrotum. The enemy of God then collapsed.
Meanwhile al-#iarith b. Aws had suffered a wound from one of our swords in
his leg or on his hand.

““Thereafter we left, our path taking us past Bant Umayya b. Zayd, then
Bant Qurayza and then BuS%th. After that we went on up the stony tract of
al-Arid. On account of the blood he was losing, our companion al-Hirith b. Aws
was lagging behind and so we halted for a while. When he came up, following
our tracks, we carried him and so arrived at the Messenger of God (SAAS) as the
night was ending and he was engaged in prayer. We greeted him and he came
out to us. We told him of the execution of God’s enemy. He then spat upon our
companion’s wound and we went on to our families. By next morning the Jews
were in shock at our attack upen God’s enemy; every Jew feared for his safety.’”

Al-Wiqidi claimed that they had brought the head of Ka‘h b. al-Ashraf to the
Messenger of God (SAAS).

Ibn Ishaq stated, “Ka‘b b. Malik spoke the following verses about this affair:

‘Ka® having been left lying stretched out, after his
demise al-Nadir were humiliated.

As he lay prostrate on his hands, our men with drawn
swords having overcome him

Upon Muhammad’s order, when he told Ka%’s brother to
slip by night secretly to Kab. .

And he tricked him, bringing him down by deceit, yet
praiseworthy is he, worthy of trust and brave.””

Ibn Hisham stated, “These verses are from an ode he composed about the battle
with Bana al-Nadir that will be quoted hereafter.”

I note that the death of Ka® b. al-Ashraf at the hands of Aws came after
the battle of Badr. Khazraj killed Abu Rafi¢ b. Abi al-Huqayq after the battle of
Uhud, as will be explained hereafter, if God, in whom is all trust, so wills it.

Ibn Ishaq also gave the following verses by Hassan b. Thabit:

“How fine a party of men you met, O Ibn al-Hugayq, and
you too, Ibn al-Ashraf
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Men who travelled by night to bring their light swords
to you, as cheerful as lions prowling in their lairs.

They came to you in your own territory, making you
taste death with their swift-killing blades

Foreseeing the victory of the religion of their
prophet, minimizing every matter of danger.”

Muhammad b. Ishag stated, “The Messenger of God (SAAS) said, ‘Kill
whatever Jew you may conquer!’

“Muhayyisa b. Mas‘ad of Aws thereupon attacked and killed Tbn Sunayna, a
Jewish merchant who used to associate with them and do business with them.
His brother Huwayyisa b. Mas‘Gd was older than Muhayyisa and had not yet
accepted Islam. When the lfatter killed the Jew, Huwayyisa began hitting his
brother and shouting, ‘You enemy of God, you! Have you really killed him? Yet
much of the fat in your belly is from his money!

“Muhayyisa replied, ‘T was ordered to kill him by someone who, if he ordered
me to kill you, I would strike your neck!” He also said that this was the start of
Huwayyisa’s acceptance of Islam.

“Huwayyisa asked, ‘Do you really mean that if Muhammad told you to kill
me, you would do it?’

“Mubhayyisa reiterated, “Yes, by God! If he were to order me to strike your
neck, I would do so.

“‘By (God, any religion that would so affect you is truly wonderful ? said
Fluwayyisa, and he accepted Islam.”

Tbn Ishaq continued, “A freed-man of Banti Haritha related this to me, from
Mubhayyisa’s daughter, from her father.

“Muhayyisa spoke the following verses about this:

“A mother’s son complains that if T were ordered to
kill him, I would strike him with my sharp sword at the
nape of his head.

Its blade sait-like in colour, it is so well burnished;
when I aim it, it never deceives.

It would not have pleased me to kill you voluntarily,
even if we owned all between Busra and Ma’rib.””

Ibn Hisham recounted, from Abli ‘Ubayda, from Abi ‘Amr al-Madani, that this
story relates to the time following the battle with Banii Qurayza, and that the
man killed was Ka%h b. Yahtidha. He stated that when Muhayyisa executed him
on the orders of the Messenger of God (SAAS) on the day of the battle with
Banao Qurayza, his brother Huwayyisa said what he did and Muhayyisa replied
as above. And so that day Huwayyisa accepted Islam. But God knows best.
Note: al-Bayhaqi and al-Bukhari related the Banu al-Nadir affair before
the battle of Uhud, but what is correct would be to refer to it thereafter, as did
Muhammad b. Ishiiq and other authorities on the early military engagements.
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The proof of this is that wine was prohibited on the nights when Banii
al-Nadir were being besieged. It is established in the sakik collections that
some of those who died as martyrs at Uhud had been drinking that morning.
This indicates that wine was permitted at that time and was only prohibited
later. And so it is clear that the Bant al-Nadir affair came after the baitle of
Uhud. But God knows best.

A further note: the affair relating to the Jews of Bant Qaynuga‘ came after
the battle of Badr, as told above. The same applies to the killing of Ka® b.
al-Ashraf, the Jew, at the hands of Aws.

The Bant al-Nadir affair came after the battle of Uhud, as will be told
hereafter. The same is true of the death of Abti Rafi¢, the merchant Jew from
Hijaz who was killed by Khazraj.

The account relating to the Jews of Bantt Qurayza will be given after the
report of the battle of the akzab — “the clans” — and after that of al-khandaq,
“the trench”.

THE BATTLE OF UHUD, IN SHAWWAL, 3 AH.

A supplementary note from the author on the naming of Uhud: Uhud was so
named because of its unique’ distinction among these mountains.

In the sakih collection it states, “Uhud is a mountain that loves us and that
we love. It is said that its name refers to its inhabitants. It is also said that it is
so named to affirm the closeness of one’s family on one’s return from a trip, as
does a lover. It is also said to mean, “%/@ zakuriki; i.e. ‘in a concrete and literal
interpretation’, as in God’s words, ‘some of them tumble down in fear of God™”
(sirat al-Bagara; 11, v.74).

In a kadith from Abi ‘Abbis b. Jabr, it states, “Uhud loves us and we it; it
stands at the gate of paradise, And it is (like a) wild ass that loathes us as we it.
It stands at one of the gates of hell.”

Al-Suhayli commented, in substantiation of this hedith: “It is well estabhshed
that the Messenger of God (SAAS) said, ‘A man is with whomever he loves.””

Al-Suhayli’s comment is strange. For this fadith relates to people and a
mountain could not be referred to as human.

This battle took place in Shawwal, 3 AH. This is stated by al-Zuhri, Qatada,
Miisa b. Ugba, Mubhammad b. Ishiq and Malik,

Tbn Ishaq stated, “It occurred in the middle of Shawwal.” Qatida said, “It
took place on Saturday, the 11th of Shawwal.”

Malik stated, “The battle took place early in the day, and it is commonly
agreed that the reference is to it in the words of the Almighty: ... when you went
forth from your family in the morning to set the believers in their positions
for the batde; and God is All-Hearing, All-Knowing. When two groups from

2. The Arabic root @had implies the number one and singularity or uniqueness.



12 THE LIFE OF THE PROPHET MUHAMMAD

among you were inclined to being cowardly, even though God was their ally. It
is in God that believers should trust. And God did aid you at Badr when you
were weak. Be pious in God, that you may give thanks. (Remember) when you
said to the believers, “Is it not enough for you that your Lord give you the aid of
3,000 angels He has sent down? Yes indeed! If you remain fast and pious and
they charge straight down upon you, vour Lord will send down 5,000 of the
angels to cause havoc ...” and so on to the words, “... and God is not one to leave
the believers in circumstances such as yours without differentiating evil from
good. Yet God is not one to reveal to you the unknown™’” (siirat Al Imrin; I11,
v.120-124 and v.178). )

We have sufficiently discussed details relating to ail this in our Tafsir. And all
praise and reliance 1s for God.

We will relate herewith the essentials of the battle as in the accounts given
by Muhammad b. Ishiq, God be pleased with him, and other scholars expert in
this field.

(Tbn Ishaq stated) “Mubammad b. Muslim al-Zuhri, Muhammad b. Yahya b.
Habban, ‘Agim b. Wmar b. Qatida, al-Husayn b. ‘Abd al-Rahman b. ‘Amr b.
Sa‘d b. Mu4Gdh and others of our scholars related to me various aspects of the
battle of Uhud, What follows is a composite of all their accounts.

“When those polytheists of Quraysh suffered their fate of burial in the pit, the
remnants of their force returned to Mecca, as did Aba Sufyan with his caravan.
‘Abd Allah b. Abn Rabi‘, Tkrima b. Abt Jahl and Safwan b. Umayya gathered
with others of Quraysh whose fathers, sons or brothers had been struck down at
Badr. They talked with Abti Sufyan and with others of the Meccan merchants
who had been with that caravan, as follows: ‘O Quraysh, Muhammad has done
you great harm and has killed your élite. Give us your assistance with this wealth
to make war on him and to take revenge on him.” They agreed.”

Tbn Ishaq stated, “It was about them, so T have been told by certain scholars,
that Almighty God revealed the words, “Those who disbelieve are spending their
wealth to block off God’s path. And they shall spend it and then they shall suffer
regret and be defeated. Those who disbelieve will be herded together into hell
(siarat al-Anfal, VIII, v.36).

“And so Quraysh gathered to go to war against the Messenger of God (SAAS)
when Abi Sufyan and the caravan owners did this, assembling their Abyssinian
mercenaries and those of the tribes of Kinana and the lowlands who accepted
their authority.

“Abii ‘Azza ‘Amr b. ‘Abd Allih al-Jumahi had been treated kindly by the
Messenger of God (SAAS) at Badr. He was a poor man with children and
responsibitities and had been taken captive. Safwin b. Umayya now asked him,
‘Abti ‘Azza, you are a poet. Help us with your voice and go forth with us,” He
replied, ‘But Muhammad was kind to me, and I don’t want to oppose him.’
Safwan persisted, ‘Yes indeed, so help us with your mind; I swear that if you
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return safe, I will make you weaithy. If you are killed, I swear P’ll treat your
daughters just like my own. Whatever happens to my children, good or bad, will
be their lot too.

“So Abl ‘Azza went off into the lowlands calling upon Banti Kinana and
reciting,

‘0 Banu ‘Abd Manat, brave men, you are fine warriors,
as were your fathers too.

Let not your help be promised a year from now; do not
let me down, for letting me down' is not right.’

“And Nafi‘ b. ‘Abd Manaf b. Wahb b. Hudhayfa b. Jumah went out to Banti
Malik b. Kinana haranguing them and saying,

‘O mal(ik), mal {possessed of) prominent repute, 1
appeal to ties and to covenants

Whether to relatives or to these not related, by the
alliance amidst the holy city,

At the venerated wall of the ks%a.’

“Jubayr b. Mut9m summoned an Abyssinian warrior slave of his, named Wahshi,
who could toss a spear in the Abyssinian manner, rarely missing, and rold him,
‘Go forth with our men; and if you should kill Hamza, the uncle of Muhammad,
in revenge for my uncle Tuf%yma b. ‘Adi, then you are a free man.””

“And so Quraysh went forth fully armed and accoutred and wiih their
Abyssinian mercenaries and clients from Banta Kinana and the lowlands. They
also took with them their womenfolk in Aowdahs (camel litter, sedan chairs) to
keep their spirits high and so that they would not take flight,

“Aba Sufyan, Sakhr b. Harb, he being their commander, went forth too,
accompanied by his wife Hind, daughter of ‘Utba b. Rabi‘.

“Jkrima b. Abii Jahl also went out with his wife, his cousin Umm Hakim,
daughter of al-Harith b. Hisham b. al-Mughira. His uncle al-Harith b. Hisham
also went, accompanied by his wife Fatima, daughter of al-Wakd b. al-Mughira.

“Safwan b. Umayya was accompanied by Barza, daughter of Mas<td b. ‘Amr
b. Wmayr, a lady of Thaqif; ‘Amr b. al-‘As had with him Rayta, daughter of
Munabbih b. al-FHajjaj, she being the mother of his son ‘Abd Aliah b. ‘Amr.”

Ibn Ishaq also mentioned other Quraysh men who were accompanied by their
womenfolk. '

He went on, “And whenever Wahshi passed by Hind, daughter of Utba or
she passed by him, she would say, ‘Go to it, Abli Dasma,* avenge us and help
yourself too!” That is, she urged him on to kill Hamza b. ‘Abd al-Muttalib.

“They advanced and made a halt at ‘Aynayn, on a mountain at the Sakhba
valley of Qanat, on the edge of the wadi facing Medina.

3. The poet uses the word islim, here connoting “abandonment”.
4. That is, “father of blackness”, a reference to his black Abyssinian colouring.
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“When the Messenger of God (SAAS) heard of this, he told the Muslims,
‘1 swear by God, I had a favourable vision! I saw a cow being slaughtered and
noticed a nick on the tip of my sword blade. Then I saw I had thrust my hand
through a strong coat of mail. This I interpreted to be Medina.””

This kadith was related by both al-Bukhari and Muslim from Abt Kurayb,
from Abti Usama, from Burayd b. ‘Abd Allah b. Aba Burda, from Aba Burda,
from Abu Musa al-Ashri, from the Prophet (SAAS) whom they quoted as
follows, “I saw in a dream that 1 was leaving Mecca for some land where there
were palm trees. I thought that it was either al-Yamama or Hajar, but then I
realized that it was the city of Yathrib (Medina). In that vision, I saw myself
wielding a sword, the middle of which broke. And that was what happened to
the believers at the battle of Uhud. I then wielded it again and it became better
than ever. And that was what happened when God gave victory and united
the believers. In the vision, I also saw a cow. And, by God, this was good, for it
represented the band of believers at the battle of Uhud. And the good was what
God brought forth from the good, and the reward of the truth that came to us
after the battle of Badr.” '

Al-Bayhagqi stated, “Abu ‘Abd Allzh al-Hafiz informed us, as did al-Asamm,
Muhammad-b. ‘Abd Allah b. ‘Abd al-Hakam and Ibn Wahb, while Tbn Abu
Zinad informed me from his father, ‘Ubayd Allah b. ‘Abd Allah b. Utba, from
ibn <Abbas, who said, “The Messenger of God (SAAS) took possession of his
sword Dhit al-Figar at Badr. And it was about that sword that he saw the vision
on the day of the battle of Uhud.

““When the polytheists came at the Messenger of God (SAAS), at Uhud, it
was his view that he should remain in Medina and fight them there. But people
who had not witnessed Badr told him, “Let’s go out, Messenger of God, to them
and fight them at Uhud.” They hoped to attain some of the credit that had
accrued to those at Badr. They kept on at the Messenger of God (SAAS}), until
he put on his chain-mail. Then they repented and told him, “O Messenger of
God, stay here. Your view must prevail.”

“‘He told them, “It is not proper for a prophet to take off his armour after
dressing in it until God decides between him and his enemy.”

“*Before putting on my armour that day,” he had been telling them, ‘I had a
vision of myself in stout armour — which I interpreted to be Medina — and that
I made the (squadron) leader ride behind me; this I interpreted as the leader
of the squadron. I also saw that my sword, Dh# a/-Figar, had been notched; this
I interpreted as a weakness in you. Then I saw a cow being slaughtered, its
stomach open. I swear by God, it was good.””” ,

Al-Tirmidhi and Ibn Majah related this from a kadith of ‘Abd al-Rahman
b. Abti al-Zinad, from his father.

Al-Bayhaqi related this kadith marfian, through Hammad b. Salama, from
‘Ali b. Zayd, from Anas, back to the Messenger of God (SAAS) who said, “I had
a vision as if I had made the (squadron) leader ride second saddle. And the blade
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of my sword seemed to have been damaged. This I interpreted as meaning that
I would Lill the enemy’s leader. I interpreted the damage to my sword’s blade as
being the death of a man from my own family.”

And Iamza was killed, while the Messenger of God (SAAS) Lilled Talha,
who was in charge of their banner.

Mausa b. ‘Uqgba stated, “When Quraysh returned (from Badr) they brought in all
the Arab polytheists whom they controlled. Abii Sufyan b. Harb then went forth
with a Quraysh force, it being in Shawwal of the year following the barttle of
Badr. They halted in the middle of the wadi across from Ubud. There were some
Muslims who had not been present at Badr and who regretted the distinction
that they had lost. They were eager to meet the enemy to attain what their
brethren had achieved at the battle of Badr.

“When Abu Sufyan and the polytheists halted at the base of Uhud, the
Muslims who had not attended Badr were delighted at the enemy’s approach to
them. They told one another that GGod had fulfilled their dreams.

“The Messenger of God (SAAS) received a vision on the Friday night. When
he arose néxt morning a group of his Companions came to him and he told them,
‘Last night in my sleep 1 saw a cow being slaughtered, and by God, it was good.
And I also saw that my sword, Dki al-Figar, had been notched on itg blade.” (Or
he said, ‘And it had notches in it, and I hated this. These were two disasters.”)
‘And I saw myself in stout armour and that I was making a (squadron) leader ride
second saddle’’

“When the Messenger of God (SAAS) told them of his visions, they asked,
‘O Messenger of God, what interpretation do you give your visions?” He replied,
‘T interpreted the cow I saw as one among us and among the enemy; I disliked
what I saw happen to my sword.’

“Some men say that what he saw in his sword was what was to strike his
face, for the enemy did wound him in the face that day; they broke one of
his front teeth and tore his lip. They claim that it was ‘Utba b. Aba Waqqas
who threw it. The cow represented those of the Muslims who were killed at that
battle.

“(The Messenger of God (SAAS) said) ‘I interpret the kabsh, to be the
{squadron) leader of the enemy,; God damn them, and the stout armour to be
Medina. So remain here, drawing the families into the citadels. When the enemy
attacks us through the alleys, we’ll fight them and fire down at them from on top
of the houses.” The Muslims had lined the alleys of Medina with fortifications so
that they had become like fortresses.

“Those Muslims who had not been present at Badr said, “We had been
looking forward to this day, and praying to God for it. God has brought it to us,
and made the outcome close at hand.’

“One of the ansar asked, “When will we do battle with them, O Messenger of
God, if not right here in our area?’
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“Orthers asked, “What about our people; what will we be able to defend, if we
can’t defend ourselves in war because of fear?’

“Others made statements agreeing with him or going even further. One of
these men was Hamza b. ‘Abd al-Muttalib, who said, ‘By Him who revealed the
Book to you, we shall take issue with them!”

“Nufaym b. Malik b. Tha‘laba, he being of Bana Silim, said, ‘O Prophet of
God, do not deprive us of paradise! By Him who holds my soul in His hands,
I shall enter it!’

“The Messenger of God (SAAS) asked him, ‘By what?’ ‘By my loving God
and His Messenger, and I will not run away on the day of war.’ ‘You have
spoken the truth,” commented the Messenger of God (SAAS) And the man did
die a martyr on that day.

“Many of the Muslims insisted on going forth to battle, refusing to accept
the words and views of the Messenger of God (SAAS). If they had been content
with what he had told them, it would have turned out so. But fate and destiny
were to triumph.

“Most of those advising him to go forth were men who had not been present
at Badr; they were aware of the credit that had earlier acerued to those who were
present at it

“When the Messenger of God (SAAS) made the Friday prayer, he preached
to the congregation and enjoined them to fight hard and well. Having finished
his address and his prayer, he called for his armour and dressed in it. He then
made announcement to the people that they were to go forth to battle.

“Aware of all this, some men of good sense observed, “The Messenger of God
(SAAS) ordered us to remain in Medina and he knows best about God and what
He wants; revelation comes to him from heaven.’

“They addressed him, ‘O Messenger of God, remain here, as you told us to
do.” He replied, ‘It is not fitting for a prophet who has put on armour for war and
given the order to proceed to battle the enemy to return without fighting. I did
call upon you to do that, but you insisted on going out to battle. You must fear
God and remain firm in the violence when you meet the enemy. Look for what
it is God has ordered you, and do it.>”

The account continued, “The Messenger of God (SAAS) then left with the
Mouslims. They tock the route through al-Bad®i¢ and numbered 1,000 men.
There were 3,600 in the polytheist force. The Messenger of God (SAAS) went
on till he reached Uhud.

“Then ‘Abd Allzh b. Ubayy b. Salul went back with 300 men, there remaining
700 with the Messenger of God (SAAS).”

Al-Bayhagqi stated, “This is what is widely known among scholars of early
military affairs — namely, that their force remained at 700 fighting men.”

Al-Zuhri, however, was of the opinion that they had 400 fighting men
left.
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Ya‘qob b. Sufyan related it thus from Usbugh, from Ibn Wahb, from Yinus,
from al-Zuhri; but by this chain of authorities the number was also given as 700.
God knows best,

Misa b. Ugba stated, “The polytheists’ cavalry was under the command
of Khialid b. al-Walid. They had with them 100 horses. Their banner was in
the charge of ‘Uthman b. Talba. The Muslim force did not have a single horse.”
He then related the battle, as will now be done in detail, if God wills it,

Muhammad b. Ishaq stated, “When the Messenger of God (SAAS) had related
his visions to his Companions, he told them, ‘If you agree to remain in Medina
and leave them where they have halted, that spot will turn out bad for them,
while if they come in after us, we will fight them in the town.’

“Abd Allah b. Ubayy b. Salul agreed with the Messenger of God (SAAS) that
they should not go forth to meet the enemy.

“Some Muslims, however, including some whom God granted martyrdom at
Uhud and others who had not attended at Badr, said, ‘Messenger of God, lead
us forth to our enemies so that they won’t consider us to be scared of them, or
too weak.’

“‘Abd Allah b. Ubayy stated, ‘Messenger of God, don’t go out to attack them.
Whenever we have left the town to do battle with an enemy, we have been
beaten, whereas whenever they came in we beat them.”

“People kept on badgering the Messenger of God {(SAAS) until he went in
and dressed in his armour. That was on Friday, after he had finished the prayer.
A man from Bant al-Najjar named Malik b. ‘Amr had died that day. He said
prayers for him and then went out to his men. They were now repenting their
attitude and saying, ‘We made him do what he did not wish, and we had no right
to do that,’

“When he came out to them, they told him, ‘Stay here if you wish, Messenger
of God.” He replied, ‘Tt would not be fitting for 2 prophet who put on armour to
take it off before he did battle.”

“The Messenger of God (SAAS) then went forth with 1,000 of his men.”

Ibn Hisham stated, “He left Ibn Umm Maktom in command of Medina.”

Ibn Ishiq stated, “He went on as far as al-Shawt, between Medina and Uhud,
and there ‘Abd Allah b. Ubayy withdrew back with one-third of the men. He
said, ‘He (the Prophet (SAAS)) agreed with them, but not with me. We don’t
know why we should kill ourselves out here, men!’

“He returned home with those of his tribe who were hypocrites and doubters.
‘Abd Allah b. ‘Amr b. Har#m al-Sulami, the father of Jabir b. ‘Abd Allah, went
after them, saying, ‘People, I enjoin you by God not to abandon your people and
your Prophet when their enemy is at hand? They replied, ‘If we knew that you
would do battle, we would not surrender you; but we don’t believe there will
be any fighting.’ '
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“When they disobeyed ‘Abd Allah and refused to change their decision to
retreat, he commented, ‘May God banish veu, you enemies of God; His Prophet
(SAAS) will do without you!’”

I comment that these people are those to whom reference is being made in the
words of the Almighty, “And so that He would know the hypocrites who were
told, ‘Come fight in God’s cause, or defend yourselves.” They replied, ‘Tf we
knew there would be fighting, we would have followed you.” On that day they
were closer to disbelief than to faith. They spoke with their mouths what was
not in their hearts. But God knows well what they conceal” (s@rar Al Imran;
II1, v.166).

This meant that they were lying in their statements, “If we knew there would
be fighting, we would have followed you.” This is because the occurrence of the
fighting was completely clear and evident, not something unknown or in deubt.

About them God also revealed, “What ails you then, that you have become
two parties about the hypocrites; God had subverted them because of what they
had earned” (s@rar ali~-Nisa@*i’; IV, v.88). This is because one group had said, “We
shall fight them!” while others said, “We will not fight them!” This is made clear
and is well-established in the sahik collections.

Al-Zuhri stated that on that day the Companions asked the Messenger of
God (SAAS) for permission to enlist the aid of their Jewish allies in Medina, but
that he replied, “We have no need of them.”

Urwa b. Musa b. ‘Ugba related that when “‘Abd Allah b. Ubbay and his men
withdrew, Bantu Salama and Banu Haritha were about to lose courage, so God
Almighty gave them strength. He therefore revealed, “When two of your parties
were about to lose courage, yet (God was the protector of them both, and it is
upon God that believers rely” (sirat Al Imyan; 111, v.123).

Jabir b. ‘Abd Allah stated, as is established about him in both sa##k collections,
“I would not have liked it if it had not been revealed, for ‘... God was the
protector of them both.””

Ton Ishaq stated, “The Messenger of God (SAAS) proceeded on, passing
through the stony tract of Banii Haritha. A horse swished its tail and caught
against the hilt of a sword and jerked it out. The Messenger of God (SAAS) then
told the man whose sword it was, ‘Sheathe your sword; I can see swords are to
be drawn today.’

“The Prophet (SAAS) then asked his Companions, ‘Who can take us close to
the enemy by a path that will not take us past them?’ Abti Khaythama, brother
of Banii Haritha b. al-Harith replied, ‘I will, Messenger of God.” He then led
them out into the territory of Banti Haritha, passing through their properties.
Eventually Abi Khaythama led him into the farm of Mirba¢b. Qayzi. This man
was a hypocrite and also blind. When he heard the sound of the Messenger of
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God (SAAS) and the Muslims with him passing by, he began tossing dirt into
their faces, saying, ‘If you are the Messenger of God, then I do not permit you
to enter my garden!’”

bn Ishag continued, “It was told to me that he then 100k up a handful of dirt,
saying, ‘By God, if I knew I’d strike no one but you, Muhammad, I’d hit you in
the face with this? The Muslims charged at him to kill him, but the Messenger
of God (SAAS) said, ‘Don’t kill him! This sightless fellow is blind both in
his heart and in his eyes!” But Sa‘d b. Zayd, brother of Bani ‘Abd al-Ashhal, had
already charged at him before the command of the Messenger of God (SAAS)
and had hit him with his bow in his head and split it open.

“The Messenger of God (SAAS) proceeded ahead and came down the defile
from Mt. Uhud, at the head of the valley, at the mountain. He positioned his
camels and his men towards Uhud and said, ‘Let no one begin fighting before T
give the order to attack.’

“Quraysh had released their camels and horses in the fields at al- Samgha, part
of Qanit that was Muslim territory. When the Messenger of God (SAAS) gave
the order not to attack, one of the Companions asked, ‘Are the fields of Banii
Qayla to be grazed without us going to battle?’

“Then the Messenger of God (SAAS) made ready for battle. His force
consisted of 700 men; he appointed ‘Abd Allah b. Jubayr, brother of Banii
‘Amr b. ‘Awf, in charge of the archers. He stood out by being dressed in white
clothing; the archers totalled 50 men. He (the Prophet (SAAS)) said ‘Fend off
the cavalry from us with your arrows, so that they don’t come at us from the rear.
Whether the battle goes for or against us, hold your position so that we can’t be
attacked from your direction.””

This statement will receive testimony in both sakik collections, if God wills it.

Ibn Ishaq stated, “The Messenger of God (SAAS) went out wearing two sets
of armour; that is, he wore one suit of chain-mail above another. He gave charge
of the banner to Musab b. Umayr, brother of Bani ‘Abd al-Dar.”

I comment that the Messenger of God (SAAS) had sent back a group of
young men from the battle of Uhud, not permitting them to be present at the
fighting because of ‘their youthfulness. These included ‘Abd Allah b. WUmar,
as is established in both sakik collections. He stated, “I was offered to the
Messenger of God (SAAS) for the battle of Uhud, but hé would net allow me.
I was later presented to him for the battle of al-khandagq, ‘the trench’, at a time
when I was 15, and he then did permit me to participate.”

On that occasion he also rejected Usama b. Zayd, Zayd b. Thibit, al-Bara@ b.
¢Azib, Usayd b. Dhahir and ‘Araba b. Aws b. Qayzi. Ibn Qutayba related this and
al-Suhayli also gave it. It is of the last-mentioned that al-Shammakh stated:

“If a banner be raised for glory, then ‘Ariba will take
it 1n his right hand.”
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Ibn Sa‘d b. Khaythama was also one of these. Al-Suhayli mentioned him too. He
(the Messenger of God (SAAS)) allowed all of these to participate at the battle
of al-khandag.

He had sent back from Uhud Samura b. Jundub and Rafi¢ b. Khadij, both of
these being 15 years of age. But someone told him that Rafi¢ was an archer, and
so he let him stay. Then someone told him that Samura could wrestle Rafi¢
down, and so he let him stay too.

Ibn Ishaq stated, “Quraysh positioned their forces. They numbered 3,000.
They had brought 200 horses with them which they positioned on the flanks,
with Khilid b. al-Walid in charge of the right flank of the cavalry and Tkrima b.
Abi Jahl b. Hisham in command of its left.” '

Ibn Ishaq went on, “The Messenger of God (SAAS) asked, ‘Who will take this
sword, along with its rights?’ '

“Various men arose, but he refrained from giving it to them. Then Abu
Dujana Simak b. Kharsha, brother of the Bant Satida, came to him and asked,
“What are its rights, Messenger of God?’

“‘For you to strike the enemy with it until it bends.’

“T will take it, Messenger of God, along with its rights,” he agreed, and the
Messenger of God (SAAS) gave it to him.”

Ibn Ishaq related this anecdote thus, mungati‘an.’

The Imam Ahmad stated, “Both Yazid and “Affzn related to us as follows,
‘Hammad, he being Ibn Salama, related to us, and Thabit informed us, from the
Prophet (SAAS) that at Uhud he picked up a sword and asked, “Who will take
this sword?” Some men began examining it and he then asked, “Who will take
it along with its rights?” The men withdrew, but Abii Dujana Simak responded,
“I will take it with its rights.” And he did take it and cleaved a path with it
through the middle of the polytheists.””

Muslim related this from Abii Bakr, from ‘Affan.

Tbn Ishdq stated, “Abt Dujana was a brave man who engaged in bravado when
he went into battle. He had a red headband he would put on to set himself apart
in battle and it would be known that he was preparing to fight.”

He went on, “When he took the sword from the hand of the Messenger
of God (SAAS), he took out the red headband and put it on. He then began
strutting about between the two lines.

“Ja‘far b. ‘Abd Alizh b. Aslam, the freed-man of ‘Umar b. al-Khattab related
to me, from one of the ansar of the Banti Salama, who related to me as follows,
“The Messenger of God (SAAS) said, when he saw Abti Dujana strutting, “That
is 2 way of walking that God dislikes except in circumstances like this!”””

Tbn Ishaq went on, “Abi Sufyan had told those of Banu ‘Abd al-Dar who were
in charge of the banner, inciting them to battle, ‘Banti ‘Abd al-Dir, you were in

5. This word indicates a kadith of which the line of transmission is incomplete.
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charge of our banner at the battle of Badr, and you saw what happened to us.
Men will only fight for their flags; if once they are lost, they withdraw. Either
take care of our banner for us, or give it over to us and we will relieve you of it.’

“They were angered at this and threatened him, saying, ‘We give over our
banner to you? You will learn tomorrow, when we meet in battle, how we will
behave!l’ That was the response that Aba Sufyan wanted.

“When the forces met and drew close to one another, Hind, daughter of
Utba, arose amidst the women accompanying her, and they took up tam-
bourines and began beating them, positioning themselves behind the men and
urging them on to battle. Hind spoke the following verses:

‘Go to it, ‘Abd al-Dir, go to it protectors of the
rear!
Strike with your sharp weapons!’

“She also said,

‘i you advance we will embrace and spread out
cushions;
But retreat and we’ll leave and love not!””

Tbn Ishaq stated, ““Asim b. Umar b. Qatida related to me that Aba ‘Amir ‘Abdu
Amr b. Sayfi b. Milik b. al-Nu‘man, one of Banti Dubay, had left for Mecca,
having disagreed with the Messenger of God {(SAAS); he was accompanied by
50 young men of Aws, though some say they were 15 in number. He had been
promising Quraysh that if he were to meet up with his people, no two men of
them would quarrel with him.

“When the sides clashed, the first to meet them was Abl ‘Amir with the
Abyssinians and the slaves owned by the Meccans. Abu ‘Amir shouted out,
‘Aws, I am Abu ‘Amir!” They responded, ‘May God grant you no ease, you
sinner!’

“Before Islam, Abu ‘Amir had been known as ‘the monk’; the Messenger of
God (SAAS) had renamed him ‘the sinner’.

“When Abt ‘Amir heard their reply, he shouted, ‘So, evil has befallen my
people since 1 lefi” He then engaged them in fierce battle, eventually casting
stones at them.”

Ibn Ishaq went on, “The sides advanced until the warfare grew intense and
Abii Dujana progressed deep into the enemy’s force.”

Tbn Hisham stated, “More than one scholar related to me that al-Zubayr b.
al-‘Awwam said, ‘T was offended when I asked the Messenger of God (SAAS)
for the sword and he refused it me and gave it to Ab@ Dujana, I told myself, “I’'m
the son of his aunt Safiyya, and of Quraysh. Also, I went up and asked him for
it before he did, yet he gave it to Ab@ Dujana, rejecting me. By God, I'll watch
what he does!”

“So I followed him. He took out a red headband and put it on his head. The
ansar then said, “Abt Dujana has put on the death headband!” This is what they
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would say to him whenever he did this, He then went forth to battle, reciting
the words,

“T am one with whom my companion made a pact, when we
were there on the hillside amidst the palm trees

I’ll never remain at che rear; Tl strike hard with
the sword of God and His messenger.”’”

Al-Umawi stated, “Abt “Ubayd related to me, quoting the Messenger of God
{SAAS) who said that a man had approached him while he was battling with it
and he had asked him, ‘If ] give it to you, you’ll probably fight at the rear.” ‘No,
I won’t,” the man replied. So he gave the man the sword, who then recited
the words,

‘I am one with whom my companion made a pact;
I’ll never remain at the rear!””

This is a kadith that is related from Shua. Isr#il also related it, both of them
quoting Ibn Ishag, from Hind, daughter of Khalid; others also give it, attributing
it directly to the Prophet (SAAS).

The word used in the above hadith interpreted as “the rear” is the noun
al-kayyil, a word I have not encountered elsewhere. It is said by some scholars
to mean “the ranks at the back™.

Tbn Hisham(s text) stated, “Every man he met, Abi Dujana killed. Among
the polytheists there was one man who executed every man he wounded. This
man and AbG Dujana came ever closer to one another, and I prayed to God to
bring them together. And they did meet. They exchanged a couple of blows. The
polytheist then struck at Abii Dujana, who fended off the blow with his shield
which trapped the man’s sword. Then AbG Dujana struck and killed him. I
next saw AbG Dujana aiming at the centre of the head of Hind, daughter of
Utba. But he turned his sword aside, and I commented, ‘God and his messenger
know best!’”

Al-Bayhaqi related this kadith in Dal@sl (The Signs), quoting Hisham b.
Utrwa, from his father, from al-Zubayr b. al-“‘Awwam, who gave it.

Ton Ishaq stated, “Abt Dujana said, ‘T saw one man who was giving great
encouragement to his side, so I headed for him. When I attacked him with my
sword, he let out a scream and [ saw it was a woman! { respected the sword of the
Messenger of God (SAAS) by refraining from striking 2 woman with it.””

Mauasa b. ‘Ugba related that the Messenger of Ged (SAAS), refused ‘Umar’s
request when he made it for the sword and when next al-Zubayr sought it he
rejected him too, This troubled them both. When he offered it a third time and
Abia Dujana asked for it, he gave it to him, and he did give the sword its rights.

He went on, “People claim that Ka%h b. Mailik said, ‘I was among those
Muslims who went forth to the battle. When 1 saw that the dead on both the
Muslim and polytheist sides were similar, I moved forward to participate. I then
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saw that one polytheist, heavily armoured, was striking the Muslims hard and
saying, “Come on then, you sheep gathering for the slaughter!” But then I
saw cne Muslim, fully armoured, waiting for him and I went on over behind him
and began comparing the Muslim with the polytheist. The latter was better in
equipment and in form. I kept on waiting until they met. The Muslim then
struck the unbeliever a blow with his sword on his shoulder artery. The sword
came right down through to his thigh, cutting him into two. Then the Muslim
uncovered his face and said, “What about that, Ka%! I’'m Aba Dujanal™’”

THE DEATH OF HAMZA, MAY GOD BE PLEASED WITH HIM.

Ibn Ishaq stated, “Hamza b. ‘Abd al-Muttalib fought on until he killed Artat b.
‘Abd Shurahbil b. Hashim b. ‘Abd Manaf b. ‘Abd al-Diar, who was one of those
bearing the banner. He also killed “Uthman b, Ab Talha while he was carrying
the flag and reciting,

‘Tt is the duty of those who bear the flag to keep up
tafl or to be struck down low.’

“Hamza then attacked and killed him.

“After that Siba‘b. ‘Abd al-“Uzza al-Ghubshani, who was commonly known
as ‘Aba Niyar’, passed him by and Hamza called out to him, ‘Come on over
here, you son of a female who does circumcisions!” The man’s mother was
Umm Anmar, a freed-woman of Shariq b. ‘Amr b. Wahb al-Thaqafi; she was
circumcisor (of women) in Mecca. When the two men met, Hamza struck and
killed him. ,

“Wabshi, the slave of Jubayr b. Mut4m stated, ‘I swear, I watched while
Hamza struck out at everyone with his sword, letting none escape; he was like
some gigantic camel. Sibac got to him before me, then Hamza said, “Come on
over here, vou son of a woman who does circumcisions!” He then strizck him so
fast that he seemed to have missed his head. So I readied my spear until sure it
was well aimed, then I let it fly at him. It hit him beneath his navel and came
out between his iegs. He advanced towards me, but collapsed. I ieft him till he
died, then I went, retrieved my spear and returned to the camp; my only business
was with him.’”

Ibn Ishiq stated, ““Abd Allah b. al-Fadl b. “Ayyish b. Rabi‘% b. al-Harith
related to me, from Sulayman b. Yasar, from Ja“ar b. ‘Amr b. Umayya al-Damri,
who said, ‘I and ‘Ubayd Allah b. ‘Adi b. al-Khivir, one of Banti Nawfal b. ‘Abd
Manaf, went out on a military expedition during the reign of Mu’iwiya. Having
served with the others, we passed by Hims, where Wahshi, the freed-man of
Jubayr, had taken up residence. When we got there, Ubayd Allih b. “Adi asked,
“Should we go to see Wahshi and ask him about the death of Hamza, and how
he killed him?” “If vou would like,” I responded.
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“‘So we went off and enquired about him in Hims. When we asked a man
about him, he told us, “You will find him in the courtyard of his house. He
has become addicted to wine; if you should find him sober, you'll find him to
be a true Arab man and you’ll get what you want from him and he’ll tell you
whatever you ask him about. But if you find him under the influence, you’d
better just leave him alone.”’

“He continued, ‘So we went off to visit him and found him in the courtyard
of his house on a rug. He was a large old man who looked like a bughaik, a
blackish bird.® He was sober and in good health and we greeted him when we
reached him.

“‘He raised his sight to ‘Ubayd Allah b. ‘Adi and asked, “Are you the son
of ‘Adi b. al-Khiyar?” “Yes, I am,” he replied. Wahshi commented, “Well, I
swear, I’ve not seen you since I handed you to your mother, al-Sa‘diya, who was
suckling you, at Dhii Tawa. T lifted you up to her as she sat on her camel. She
took hold of you around the waist and your feet shone as I handed you up to her.
I swear, I therefore recognized your feet as soon as you stood before me!”’

“He went on, ‘So we sat down with him and told him, “We have come to you
to ask you about the death of Hamza; how did you kill him?” ]

“‘He replied, “Shall I tell it to you just as I did to the Messenger of God
(SAAS) when he asked me about it? I was a slave of Jubayr b. Mutfim, whose
uncle was Tu‘ayma b. ‘Adi, who was struck down at Badr. When Quraysh
went forth to Uhud, Jubayr told me, ‘If you kill Hamza, Muhammad’s uncle, in
retaliation for my uncle’s death, then you will be a free man.’

“‘“So I went out with the warriors. I was an Abyssinian and could throw
the spear like my countrymen; I rarely missed with it. When the forces met in
battle, I went forth looking for Hamza to lie in wait for him. I found him right
amidst the fray, like an enormous camel, striking out viciously at our men with
his sword, nothing withstanding him. 1 made use of bushes and rocks to get
close to him, but Siba‘ b. ‘Abd al-“Uzza got to him before me. When Hamza saw
him, he said, ‘Come over here, you son of a woman who does circumcisions!” He
then struck him a blow so quickly that it appeared to have missed his head. I
aimed my spéar carefully, and when sure of it, I hurled it at him. It struck him
below his navel and emerged between his legs. He tried to move towards me, but
was overcome. I left him with the spear until he died. Then I went over to him,
retrieved my spear and returned to camp, where [ stayed. I had no business with
anyone other than him. I only killed him to gain my freedom.

“““When I reached Mecca, I was manumitted and remained there until the
Messenger of God (SAAS) conquered Mecca. I then fled to T®if, where I
stayed. When the T2if delegation left to see the Messenger of God (SAAS) and
to accept Islam, I didn’t know what to do. I told people, ‘Pll go to Syria or
Yemen or some other country!’ I was in this state of indecision and anxiety when

6. Ibn Hisham adds the comment to Ibn Ishiq’s account that the word stands for “a kind of
bird inclining to black in colour”. See Guillaume, ap. cit. p.753.
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someone told me, ‘Come on now! I swear, he’ll not kil anyone who has adopted
his religion and testified to the truth.’

“““When he told me that, I went to the Messenger of God (SAAS) in Medina,
surprising him by standing before him and speaking the testimony of the truth.

“““When he saw me, he asked, ‘Are you Wahshi?” I replied, ‘Yes, O
Messenger of God.” He then said, ‘Sit down and relate to me how you killed
Hamza.’

“¢«So I related it as I did to you both. When I finished my account, he said,
‘Remove your face from me; I’ll not see you!”

“¢“So T used to avoid the Messenger of God (SAAS) wherever he might be
so that he would not see me, and eventually God, Almighty and Glorious is
He, took him to Himself.’

“*“When the Muslim force went to war against that liar Musaylima,” who
controlled Yemen, I accompanied them, taking the spear with which T killed
Hamza. When the forces met, T saw Musaylima standing sword in hand, though
I didn’t then know for sure the man was him. T prepared to attack him, as did
another Muslim, an g#s@ri, coming from the other side. Each of us was heading
for him. I steadied my spear until I felt good about it and then let it loose at him.
It pierced him. The ansari then attacked him with his sword. So God alone
knows which of us kilied him. If it was I who killed him, then I killed the best of
men after the Messenger of God (SAAS), and also killed the worst of them!”””

I note that the ansari was Aba Dujana Simak b, Kharasha,

Al-Wagqidi stated in his account of al-ridda, “the apostasy wars”, as follows:
“He was ‘Abd Allah b. Zayd b. ‘Asim al-Mazini. Sayf b. ‘Amr stated, ‘He was
‘Adi b. Sahl. And it was he who spoke the verses,

“Do you not know that it was I and their Wahshi, who
killed Musaylima, who sowed dissension.

People ask me about his death and T reply, ‘I struck
and he pierced!”*”

What is well known is that it was Wahshi who struck him when he attacked and
that Abti Dujana finished him off when wounded. This is because of what Ibn
Ishaq related, from ¢Abd Allah b. al-Fadl, from Sulayman b. Yasar, from Ibn
Umar, who said, “T heard someone shout out at the battle of Yamama, ‘It was
the black slave who killed him!*”

Al-Bukhiri related the story of the killing of Hamza through ‘Abd al-‘Aziz b.
‘Abd Allzh b. Aba Salama al-Majishawn, from ‘Abd Allah b. al-Fadl, from
Sulayman b. Yasir, from Jafar b. ‘Amr b. Umayya al-Damri. He said, “T went
forth to battle with ‘Ubayd Allah b. ‘Adi b. al-Khiyar.” And he then related
the incident as given above. He recalled that Wbayd Allah b. ‘Adi was wearing a

7. A seclf-styled prophet of Yemen whose Bant Hanifa forces were defeated by the Caliph Abui
Bakr’s army under Khilid b. al-Walid at ‘Aqrabd” in 12 am.
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turban, and that all Wahshi could see of him was his eyes and his feet. And he
related as above from his knowledge of him.

This was a great piece of detection, comparable to Mujazziz al-Mudliji’s
noticing a similarity in the feet of Zayd to those of his son Usima despite the
difference in their complexions.

He (al-Bukhati) quoted Wahshi as sayinig, “When the men were lined up for
battle, Siba went out and said, “Will someone accept my challenge?” FHamza b.
tAbd al-Muttalib came forward and answered, ‘So Siba, it’s you, son of Umm
Anmar, the woman who doees circumcisions! Do you challenge God and His
messenger?” He then attacked him and it was all over for Siba.”

Wahshi continued, “I was lying in wait for Hamza beneath a rock. When he
came close to me I hurled my spear at him and it hit him beneath the navel and
emerged between his thighs. And that was the end of him.”

His account continued until he said, “And when God took the Messenger of
God (SAAS) unte Himself and the pretender Musaylima appeared, [ said, ‘Ul
go out after Musaylima in hopes of killing him to atone for Hamza.” So I did go
forth with our force and the warfare progressed. Then I saw a man standing in
a gap in a wall, looking like an enormous camel, rearing its head. I hurled my
spear at him; it struck him in the middle of the chest and emerged between his
shoulders. Then one of the Helpers charged at him and struck him with his
sword on the top of his head.”

‘Abd Allzh b. al-Fadl stated, “Sulaymian b. Yasar related to me that he heard
<Abd Allah b. ‘Umar say, ‘A girl at the back of the house screamed, “The
Commander of the Faithful! The black slave killed him!”””

Ton Hisham stated, “I have heard that Wabhshi continued being punished for
abuse of wine until he was eventually removed from the pension list. ‘Umar b.
al-Khattab used to say, ‘I always said God would not leave Hamza’s killer
unpunished!””

1 note that Wahshi b. Harb, Abii Dasma, known as AbG Harb, died in
Hims; he was the first person to wear his clothes madliika, rubbed clean and
hand-pressed.

Ibn Ishaq stated, “MusSb b. <Umayr fought on, protecting the Messenger of
God (SAAS), until he was killed. It was Ibn Qampa al-Laythi who killed
him, thinking that Mus%b was the Messenger of God (SAAS). He went back to
Quraysh and announced, ‘I have killed Muhammad!””

I note that Masa b. Ugba recounted in his work on the military expeditions,
quoting Sa%d b. al-Musayyab, to the effect that the man who killed Mus‘b was
Ubayy b. Khalaf. But God knows best.

Tbn Ishaq stated, “When Mus%b b. Umayr was killed, the Messenger of God
(SAAS) gave the banner into the charge of “Ali b. Abt Tialib.”

Yiunus b. Bukayr stated, quoting Ibn Ishaq, “The banner was first with <Ali b.
Abu Talib. When the Messenger of God (SAAS) saw that ‘Abd al-Dar had
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charge of the polytheists’ banner, he said, ‘We have a greater right to their
allegiance than they do!’ He then took the banner away from ‘Al b. Abu Talib
and gave it to Mus@b b. ‘Umayr. When Mus.ab was killed, he awarded the
banner again to ‘Ali b. Abn Tilib.”

Ion Ishaq stated, “And “Ali b. Abi Talib and Muslim warriors fought the
enemy.”

Ibn Hisham stated, “Maslama b. ‘Algama al-Mazini related to me, “When the
fighting grew fierce at the battle of Uhud, the Messenger of God (SAAS) sat
beneath the standard of the ansar and sent a message to ‘Ali, saying, “Bring the
banner forward!” Ali went forward, shouting, “I am Abti al-Qasm!” Abu Sad
b. Abii Talha, he being the standard bearer of the polytheists, called back, “Will
you accept single combat, Abti al-Qasm?” “Yes,” he replied. So they both went
forth between the opposing sides and cxchanged two blows. Then ‘Ali struck
him down, but left without killing him off.

“‘Some of the men asked him, “Why didn’t you finish him off?” He replied,
“He exposed his private parts to me and I had pity on him because of our ties
of kinship. And | knew that God had condemned him to death.”’”

‘Ali himself, may God be pleased with him, did this at the battle of Siffin.
When Busr b. AbQl Artat came up to kill him, he exposed himself to him and
Busr withdrew from him.

<Amr b. al-‘As acted similarly when Ali came over to kill him in one of the
battles at Siffin; he exposed himself and ‘Ali withdrew. On this subject al-Harith
b. al-Nadr spoke the following verses:

“Is there at every battle a knight not yet expired,
with his private parts visible amidst the dust?
Because of this ‘Ali holds back his spearhead, and

PJ

Mwawiya secretly scoffs at this!

Yunus related, from Ibn Ishaq, that Talha b. Abai Talha al-¢Abdari, standard
bearer of the polytheists that day, made a challenge for single combat, but
the men held back from him. Then al-Zubayr b. al-‘Awwam went out to
hirn and leapt up on to his camel with him. He then hurled him down from it
on to the ground and killed him with his sword. The Messenger of God
(SAAS) praised him, saying, “Every prophet has his disciple, and my disciple is
al-Zubayr.”

He then said, “If he had not gone out to fight him, I would have done so
myself, having seen how everyone held back!”

Ibn Ishaq stated, “Sa‘d b. Abii Waqqas killed Aba Sad b. Aba Talha.

“cAgim b. Thabit b. Abd al-Aglah fought and killed Nafi¢ b. Abai Talha and
his brother al-Hallis with arrows. One went to their mother Sulafa and laid his
head in her lap. She asked, “‘Who was it shot you, son?’ He replied, ‘As he shot
me, I heard a man say, “Take that; 'm Ibn AbT al-Aglah!’ She then swore that
if God gave her ‘Asim’s head, she would drink wine from it.”
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Asim had sworn to God that he would never touch a polytheist or have
one touch him. That is why God protected him at the battle of al-Raji¢, as will
be related hereafter.

Tbn Ishaq stated, “Hanzala b. AbG ‘Amir met in battle with AbT Sufyian Sakhr
b. Harb. Hanzala was known as ‘Amr; he was also known as ‘Abd ‘Amr b. Sayfi.
His father, Abt ‘Amir, was known in the jzhiliyya, as ‘the monk’, because he
prayed so much. The Messenger of God (SAAS) renamed him ‘the sinner’ since
he opposed the truth and those believing in it and fled from Medina abandoning
Islam and in opposition to the Messenger of God (SAAS). Hanzala was also
known as al-ghasil, ‘the washed one’, since he was washed by the angels, as will
be related.

“When Hanzala bested Abn Sufyan, Shaddad b. al-Aws, known as Ibn
Sha‘ab, saw this and struck Hanzala down, killing him. The Messenger of God
(SAAS) then said, “Your friend is being washed by the angels in heaven; ask his
family about his circumstances.’

“So they did ask his wife. According to al-Wagqidi, she was Jamila, daughter
of Ubayy b. Salliil; she had become his bride that night.”

Ibn Ishaq went on, “She replied, “‘When he went forth on hearing the call
to arms, he was in a state of ritual impurity.” The Messenger of God (SAAS)
commented, ‘And so the angels washed him.””

Masa b, Ugba related that his father struck him in the chest with his foot
and said, “T'wo sins you committed. I forbad you this fate of yours. And, by
God, now you’ve achieved mercy, thanks to your father!”

Tbn Ishaq stated, “Ibn Sha‘ab recited on this subject,

‘I guard my companion and myself with a thrust like a
flash of sunlight.””

Ibn Sha‘ab spoke the verse,

“Were it not for my defence, Ibn Harb, and my presence,
you would have been unresponsive at the mountain-slope
battle.

And had I not brought the colt back to the hilltop,
hyenas or jackals would have devoured it.”

Abii Sufyan spoke the verses,

“Had I wished, my red-black swift-footed horse would
have saved me and I would bear no debt of thanks to Ibn
Sha‘ab.

And my colt would have stayed a safe distance from
them, that morning and on till dusk,

While I fought them, crying, ‘Hail to the victor!’
fending them off with a stout arm.

Weep on, caring not for how others rebuke you, nor tire
of your tears and sighs, '
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For your father and his brothers who have passed away;
their fate deserves tears,

I am relieved of my earlier pain, now that I have
killed all the great chiefs of Banii al-Najjar,

And a fine leader of Hashim, and Mus@b too, 2 man who
was never timid in the fray.

Had I not relieved my mind by killing them, my heart
would have been hurt and scarred.

They withdrew, their jal/zbil® now dead, their wounds
gaping and oozing blood,

Struck down by men not equal to them either in descent
or in rank.”

tlassan b, Thabit answered him with the verses,

“You mention the fine leaders of Banti Hashim, and here
you are stating no lie.

Are you pleased at having struck down Hamza, a great
chief, as you yourself said,

And did they not kill ‘Amr, and Utba and his son,
along with Shayba, al-Hajjaj and Thn Habib,

That morning when al-‘Asi challenged ‘Ali and he scared
him with the blow of a blood-stained sword?”

Division.

Tbn Ishaq stated, “Then God sent down victory for the Muslims, fulfilling his
promise to them. They massacred them with swords, ultimately cutting thein
off from their camp. The enemy’s defeat was indisputable.

“Yahya b. ‘Abbad b. ‘Abd Allsh b. al-Zubayr related to me, from his father
¢Abbad, from ‘Abd Allah b. al-Zubayr, from al-Zubayr, who said, ‘I swear, 1
remember seeing the legs of Hind, daughter of WUtba and her companions, their
clothing tucked up as they fled. Almost nothing prevented them being captured
when the archers turned away to the camp after we had blocked the enemy from
reaching it. But this meant we had left our rear open to the cavalry, and they
came at us from behind, Someone yelled, “Muhammad has been killed!” So we
turned back, the enemy reeling back on us too, after we had killed their standard
bearers, preventing any of them from approaching it.

““And a scholar in the traditions told me that their standard remained down
until ‘Amra, daughter of ‘Algama, the Ilarith woman, raised it again for
Quraysh, and so they rallied back around it. The banner had been in the charge
of Sawab, an Abyssinian slave of Banu Abidi Talha. He was the last of them to
take it; he fought on with it until his hands were cut off. He then crouched down

8. Guillaume offers an interesting discussion of this word. Normally meaning “leather
smock”, it seems here to have a pejorative sense of “vagabond” or “tramp”. See op. cit. p.378.
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over it, holding the banner between his neck and chest. He was killed right
over it, and as he died, he said, “O God, have 1 *azartu” (for *adharta, improperly
pronouncing the dh sound) that is, ‘Am | absolved?”’

“Hassan b. Thabit spoke the following verses on this:

“You were proud of your flag, yet poor pride it was to
give it over to Sawab

You entrusted your pride in it to a slave, grovelling
in the dust on the ground

You thought — and a fool too has thoughts — though
rarely does he get them straight

That fighting us would be as when we would meet in
Mecca, with you selling us red leather bags.

It pleased us well when his hands turned red, though it
was not dye that made them so.’

“Hassan also spoke the verses that follow regarding how it was ‘Amra, daughter
of ‘Algama, who raised their banner for them:

“When the ‘Adl were led to us, like gazelles of Shirk,
their eyebrows prominent,

We set at them, thrusting at them from all sides,
destroying, punishing and aggrieving them,

Were it not for the woman of al-Harith having taken
their banner, they would have been sold in the markets
like slaves.””

Ibn Ishaq stated, “The Muslim ranks broke and the enemy gained advantage
over them. It was a day of trial and testing in which God honoured some with
martyrdom. At last the enemy broke through to the Messenger of God (SAAS);
he was hit with a rock and fell on his side, breaking his front teeth, slashing s
face and splitting his lip. The man who struck him was Utba b. Abni Waggas.

“Humayd al-Tawil related to me, from Anas b. Malik, who said, “The front
tooth of the Prophet (SAAS) was broken at the battle of Uhud, and he was
slashed in the face. Wiping off the blood, he said, “How could any people
prosper who would bloody the face of their prophet while he invites them to
come to God?” And so God sent down the verse: “You have no say in the matter;
He may indeed forgive them or punish them (though) they are wrongdoers™’”
(sarat A} Ymrin; 111, v.127).

Tbn Jarir stated in his history, “Mubammad b. al-Husayn related to us, as did
Ahmad b. al-Fadl, as did Asbit, from al-Suddi, who said, ‘Tbn Qampra al-Harithi
came up and cast a rock at the Messenger of God (SAAS) which broke his nose
and his front teeth, gashed his face and knocked him over. His Companions then
scattered away from him, some going back to Medina and others climbing up
the mountain to al-Sakhra. The Messenger of God (SAAS) began calling out to
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everyone, “Come to me, servants of God! Come to me, servants of God!”
Thirty men did gather around him, then began moving out ahead of him, only
Talha and Sahl b, Hanif staying. Tallia shielded him and was struck by an arrow
in his hand that became paralysed. Ubayy b. Khalaf al-Jumahi then approached;
he had sworn to kill the Prophet (SAAS). He said, I really will kill him!”
He (the Messenger of Goed (SAAS) responded, “You liar! Where will you
hide?” Ubayy then attacked, but the Prophet (SAAS) pierced him through the
chain-mail over his chest and Ubayy was slightly injured. He fell, bellowing like
a steer and they carried him off, telling him, “You’ve not been badly wounded;
what is upsetting vou so?” He replied, “Didn’t he say, “I shall certainly kill
you!” If all Rabi‘a and Mudar had assembled, he would have killed them!” And
it was only a day or so thereafter that Ubayy did die of that wound.

“‘Word spread that the Messenger of God (SAAS) had been killed. Some of
those up at al-Sakhra said, “We’d better send an envoy to ‘Abd Allah b. Ubayy
and have him get us a truce from Abt Sufyan. People! Muhammad has been
killed! Go back home before they get to you and kill you!”

“‘Anas b. al-Nadr responded, “People; even if Muhammad has been killed,
Muhammad’s God has not. Fight on for what Muhammad (SAAS) strived for.
O God, T apologize to You and seek Your forgiveness for what these people have
said.” He then gripped his sword and fought valiantly until he was killed.

““The Messenger of God (SAAS) hurried off to summon his men and reached
those at al-Sakhra. When they saw him coming, one of them put an arrow to
his bow to shoot, but he called out, “I’m the Messenger of God!” They were
ovérjoyed to see him and he too was delighted to have found some of his men to
protect him. When they gathered around the Messenger of God (SAAS) their
depression lifted, and they advanced, talking of victory, how it had escaped them
and making mention of their comrades who had been killed.

“*And so God, Almighty and Glorious is He, revealed the following verse
about these men who had said, “Muhammad is dead! So go back to your
people!” It was: “Muhamimad is only a messenger, and messengers have passed
away before him” (sirat Al Tmran; 111, v.144).

“*Abu Sufyan then advanced and took a position where he could look down
upon them. When the men looked up at him, they forgot their enthusiasm
and Aba Sufyan became their sole concern. And so the Messenger of God
{(SAAS) spoke the words, “It must not be that they overcome us: O God, if
this group of men are killed, then You will not be worshipped on carth.” His
Companions then repented and hurled rocks at the enemy until they forced
them down.

“‘Abt Sufyin said on that day, “Raise up Hubal! Hanzala for Hanzala! The
battle of Uhud for the battle of Badr!™”

He then went on to relate the rest of the story. This account is very strange
and objectionable in part,
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Ibn Hisham stated, “Rubayh b. ‘Abd al-Rahman b. Abu Sa‘d claimed, quoting
his father, from Aba Safd, that it was ‘Utba b, AbQl Waqqas who shot at the
Messenger of God (SAAS), breaking his lower right incisor and damaging his
lower lip. He stated further that ‘Abd Allah b. Shihab al-Zuhri wounded his
forehead, and that ‘Abd Allah b. Qamia cut open his cheek, making two rings
of his chain-mail helmet pierce it. The Messenger of God (SAAS) then fell into
one of the pits Abii “Amir had prepared for the Muslims. ‘Al b, Abti Talib took
him by the hand and Talha b. ‘Ubayd Allah raised him up till he could stand
straight. Malik b. Sinan, the father of Abli Sa%d, sucked the blood from the
cheek of the Messenger of God (SAAS) and swallowed it. He (the Messenger of
God (SAAS) then said, ‘Whoever has had his own blood touch mine will not
be touched by hell-fire.”

I comment here that Qatada related that the Messenger of God (SAAS) lost
consciotsness when he fell on his side. He stated that S3lim, freed-man of Abii
Hudhayfa, went over to him, sat himn down and wiped the blood from his face.
As he came to, he said, “How could any people succeed who have done this to
their prophet while he invited them to come to God?” And so God revealed, “It
18 not your business” (siraz A/ Tmran; 111, v.127).

Tbn Jarir gave this tradition, incomplete in its line of transmission; discussion
of this will come later, separately.

I would comment that early in the day the Muslims had the upper hand over
the unbelievers. As God Almighty stated, “God certainly made good to you His
promise when you killed them by His leave, until you failed and disputed about
what to do and were disobedicnt after He had demonstrated to you what you
liked. Some among you desire this world, while others of you desire the next. He
then put you to flight before them, to test you all. And He has now forgiven
you; God is generous to believers. Remember when you went rushing up. the
hill, while the Messenger called you from your rear. And so He exchanged for
you one sorrow for another” (siwrar Al Imran; U1, v.151, 2).

Imam Ahmad stated, “Sulaymian b. Da*tid related to us, ‘Abd al-Rahman b. Aba
Zinad informed us, from his fathér, from ‘Ubayd Allah, who quoted Ibn ‘Abbas
as saying, ‘God never had a victory anywhere as He did at Uhud.’

“He {‘Ubayd Allah) said, ‘We contradicted this’, and Ibn ‘Abbias responded,
“The Book of God stands between me and anyone contradicting that. God states
about Uhud, ‘God certainly made good to vou His promise when you killed
them by His leave.’” Ibn ¢Abbas then said, ‘In this text the word a/-kass means
“killing”. The text continues, “... until you failed” and so on till the words,
“... and He has forgiven you; God is generous to believers.” By this he was
referring to the archers. This is because the Prophet (SAAS) placed them in a
position and said, “Protect our backs. If you see us being killed, don’t come to
our aid. And if you see us winning, don’t join us.”’
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“But when the Prophet (SAAS) was winning and laid open the polytheists’
camp, all the archers lost control of themselves and went in for plunder; the
ranks of the Companions of the Messenger of God (SAAS) then met up with
them and intermingled with them in confusion.

“When the archers left the position they had had, the enemy cavalry attacked
the men of the Prophet (SAAS) from that spot. The forces engaged in a general
confused mélée, and many of the Muslims were killed. The battle had gone
to the Messenger of God (SAAS) early in the day, to the point where seven or
nine of the standard-bearers of the polytheists had been killed. The Muslims
went on, making a circuit towards the mountain; they did not reach the place
where people say is the cave, which was beneath the large hollowed-out rock.

“Then Satan shouted, ‘Mubhammad has been killed!’ It was not doubted that
this was true. And we went on believing that this was so until the Messenger
of God (SAAS) appeared amidst a group of men of Banii Sa‘d; we recognized
him from the distinctive way he walked. We were so overjoyed that it was as if
we had not suffered what we had. As he approached us, he was saying, ‘God will
be extremely angry with a people who have bloodied the face of the Messenger
of God!” He also said, ‘O God, it must not be that they overcome us!’

“Eventually he reached us and stayed awhile. Then Abu Sufyin lower
down on the mountain began shouting, ‘Raise up Hubal! Raise up Hubal!’ His
reference was to his god. (He also shouted), ‘And where is Aba Kabsha’s son?
And where is Abti Quhifa’s son? Where is al-Khattab’s son?’

“At this, ‘Umar b. al-Khattab asked the Messenger of God {(SAAS) ‘Shouldn’t
I answer him back?” “You should,’ the latter replied. And so when Abti Sufyin
next said, ‘Raise up Hubal” ‘Umar b. al-Khattdb responded, *God is far higher
and more Glorious!” Abii Sufyan then said, ‘Ibn al-Khattab, the war has favoured
us. Give it up!’

“He then said, ‘And where is the son of Abli Kabsha? Where is Abii Quhafa’s
son? And where is Ibn al-Khattab?” ®Umar responded, “This, here, is the
Messenger of God {(SAAS); this, here, is AbQi Bakr. And here am I, ‘Umar.’

“Abti Sufyin then said, ‘A battle for that of Badr. Battles move in cycles.
Warfare has its ups and downs.” ‘Umar replied, “They’re not equivalent. Our
dead are in heaven, yours in helll’

“He responded, “That’s what you claim! If that were indeed so, then it is we
who have failed and lost!” Abt Sufyin went on to say, ‘Regarding your discovery
of some mutilated bodies among your dead, this was not from a decision of our
leadership.’ But then his pagan fanaticism got the better of him, and he said,
‘However, if we had deliberated the matter, we might well not have decided
against it!’” _

Ibn Abu Hatim related this, as did al-Hakim in his compendium, Al-Bayhaqi
related it in his Dal@’s! (The Signs), from 2 hadith of Sulayman b. D@ud
al-Hashimi.
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This hadith is gharib, “unilateral”. It is one of the incomplete traditicns
ascribed to Ibn ‘Abbas. A variety of authorities testify to it, and we will quote
those we can, if God wills it. And in Him is all trust, upon Him all reliance. It is
He to whom one goes for help.

Al-Bukhari stated that Ubayd Allah b. Muosa related to him, from Isr@il,
from Abu Ishiq, from al-Bar?, who said, “It was on that day that we met
the enemy in battle. The Prophet (SAAS) positioned a contingent of archers,
placing ‘Abd Allzh b. Jubayr in charge of them, and telling them, ‘Don’t leave
here; if you see us defeat them, don’t leave. And if you see them defeat us, don’t
come to our aid.’

“When we met the enemy in battle, they fled in such disorder that T saw
their women scurrying up into the mountains raising their legs and exposing
their ankles. Our troops began calling for plunder, but ‘Abd Allzh replied, ‘The
Prophet (SAAS) charged me not to let you leave.” But they rejected this and no
sooner had they done so than they became completely confused.

“70 men were killed and then there was Abt Sufyan looking down on us and
asking, ‘Is Muhammad there among the men?’ He (the Prophet (SAAS)) told
us not to respond. Abti Sufyan then demanded, ‘And is the son of Abti Quhafa
among you?’ Again he told us not to reply. Now Abu Sufyan asked, ‘Is-Ibn
al-Khattab there?’ He then commented, ‘Well, these men have been killed; if
they were alive, they would have responded.’

“Umar could no longer contain himself. He shouted, ‘You lie, you enemy of
God! May God give you lasting torment!’

“Abt Sufyan now said, ‘Raise up Hubal!” The Prophet (SAAS) said, ‘Now
give him an answer!” ‘What should we say?’ the men asked. He replied, ‘Say:
God is far higher and more Glorious!’

“Abii Sufyan responded, ‘Consolation is ours; you have none.’

“The Prophet (SAAS) told them, ‘Answer him back!” “What should we
say?’ they asked. He replied, ‘Say; “God is our master, but you have no master.”’

“Abu Sufyan then said, ‘A battle for the battle of Badr. Warfare goes in cycles.
And you will find some bodies mutilated. We did not order that, but it doesn’t
bother me.””

And this is one of the traditions that al-Bukhari includes, but Muslim
does not.

Imam Ahmad stated that Misa related to him, as did Zuhayr and Aba Ishag,
that al-Baza> b. ‘Azib said, “The Messenger of God (SAAS) placed ‘Abd Allah
b. Jubayr over the archers, who were 50 men in all, at the battle of Uhud. He
positioned them in a particular site and told them, ‘If you see the vultures flying
off with us don’t leave until I send you a message. If you see us victorious
over the enemy and trampling them underfoot, don’t leave until I send you a
message.’

“Our forces defeated them and, 1 swear by God, I saw their women scurrying
up the mountain, their ankles and legs exposed as they raised their garments,
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“The men under ‘Abd Allah b. Jubayr asked, “The plunder! Let’s go for the
booty, men! Your troops have won, so what do you think?’

“tAbd Allah b. Jubayr replied, ‘Have you forgotten what the Messenger of
God (SAAS) said?”’ They replied, ‘By God; we should go and join our forces
and get some of the booty.’

“And when they did join them, everyone became confused and they suffered a
defeat and went on ahead, while the Messeniger (SAAS) called at them from behind.

“Only 12 men were left with the Messenger of God (SAAS). 70 of our men
were struck down; the Messenger of God (SAAS), and his forces had taken out
140 of the enemy at Badr, 70 being killed and 70 being taken prisoner.

“Abu Sufyan then asked, ‘Is Muhammad among the men?’ He said this three
times, but the Messenger of God (SAAS) told them not to respond.

“Then he said, ‘Is the son of Abti Quhiafa smong the men? Is Ibn al-Khattab
there?’ He then went forward to his own force and said, ‘Those people have
been killed; you have requited them.’

“©Umar could not restrain himself from saying, ‘You lie, you enemy of God.
Those you enumerated are all alive. And the living will bring your harm?’

“Abu Sufyin commented, ‘A battle for the battle of Badr! Warfare goes in
cycles. And you will find some bodies mutilated. We did not order that, but it
doesn’t bother me.’

“He then began chanting, ‘Raise up, Hubal! Raise up, Hubal!’

“The Messenger of God {SAAS) asked his men, ‘Aren’t you going to respond
to him?’ ‘But Messenger of God,” they asked, ‘what should we respond?’ He told
them, ‘Say: “God is far higher and more Glorious!”’

“Aba Sufyan then commented, “‘We have consolation, not you.”

“The Messenger of God (SAAS) asked them, ‘Won’t you respond to him?’
They asked, ‘What should we respond, Messenger of God?” He replied, ‘Say:
“God is our master and you have no master.”’”

Al-Bukhari related this in abbreviated form from a kadith of Zuhayr, he
being MuPawiyya’s son, in abbreviated form. His version has been related above
through Isr2’l, from Abn Ishagq. )

Imam Ahmad stated that ‘Affan related to him, quoting Hammad b. Salama,
quoting Thabit and ‘Al b. Zayd, from Anas b. Malik, who said that when the
polytheists overwhelmed the Prophet (SAAS) while he was in the company of
seven of the ansar and one man-of Quraysh, he said, “Whoever will repel them
from us will be my companion in paradise!” At this, one of the ansar came up
and did battle until he was killed.

The account goes on that when they next overwhelmed him, he again said,
“Whoever will repel them will be my companion in paradise!” And eventually all
seven were killed.

The Messenger of God (SAAS) then said, “Our forces have not treated us
fairly.” : :
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Muslim related this from Hudba b. Khalid, from an account of Hammad
b. Salama.

Al-Bayhaqi stated in his work Dal@il (The Signs), giving his chain of
transmission from Umara b. Ghaziyya, from Abit al-Zubayr, from Jabir, “The
men fled in defeat away from the Messenger of God (SAAS), at the battle of
Uhud. Eleven of the ans@r and Talha b. ®Ubayd Allah remained with him as
he climbed on up the mountain, but the polytheists caught up with them. The
Prophet (SAAS), asked, ‘Will no one take care of these?” Talha replied, ‘T will,
Messenger of God!” ‘You stay where you are,” he told him. One of the ansar
then said, ‘T will, Messenger of God!” and he fought hard in defence of him. The
Messenger of God (SAAS) climbed up higher, along with those men remaining
with him. Then the ansari was killed and the enemy again canght up with them.
Again the Messenger of God (SAAS) asked, ‘Will no one take care of these?’
Talha responded as before and the Messenger of God (SAAS) said as before.
Another of the ansar then said, ‘I will, Messenger of God!” And he fought on
while his companions went on up. Eventually he was killed, and the polytheists
caught up with them.

“The Messenger of God (SAAS) kept on saying as he had the first time, with
Talha always volunteering, but being restrained, and another of the ansar asking
permission to do battle. He would be permitted to do so and would fight on as
had thosc before him.

“Eventually only Talha was left with him. The enemy was again attacking
them, so the Messenger of God (SAAS) asked once more, “Will no one take care
of these?’ Talha responded that he would and he fought on as had all those before
him. He was injured in his fingertips and called out in pain. The Messenger
of God (SAAS) commented, ‘If you had called out the words, ‘In God’s name!’
the angels would have raised you up while everyone looked on at you, until they
carried you right on up into the air of heaven.” The Messenger of God (SAAS)
then climbed up to join his men who were gathered there.”

Al-Bukhari related, from <Abd Allih b. Abid Shayba, from Waki¢, from
Ismi4l, from Qays b. Abfi Hazim, who stated, “I saw Talha’s hand to be a
stump, and with it he defended the Messenger of God (SAAS), at the battle
of Uhud.”

In both sehik collections there is a padith of Miuisz b, Ismatl, from Mu‘tamir
b. Sulaymin, from his father, from Ab@i ‘Uthman al-Nahdi, who said, “During
some of those days when he engaged in battle, no one remained with the
Messenger of God (SAAS), except Talha and Sa‘d, according to their accounts.” .

Al-Hasan b. ‘Arafa stated that it was related to him by Marwan b. Mwawiyya,
from Hashim b. Hashim al-Sa‘di, who said, “I heard Sa%d b. al-Musayyab say,
‘I heard Sa‘d b. Aba Waqqas state, “The Messenger of God (SAAS), took the
arrows out of his quiver for me at the battle of Uhud and said, ‘Shoot, may my
father and mother be your ransom!””’”

Al-Bukhiri derived this kadith from ‘Abd Allah b. Muhammad, from Marwan,
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In the sakik collection of al-Bukhiri, there is a kadith traced from ‘Abd Allzh
b. Shaddad who quoted ‘Ali b. Ab@ Talib as follows, “I never heard the Prophet
{(SAAS) swear by both his parents to anyone except Sa‘d b. Malik. At Uhud 1
heard him say, ‘Sa‘d, shoot, may my father and my mother be your ransom!””

Muhammad b. Ishaq stated that it was refated to him by a member of Sa‘d’s
family, $alih b. Kaysan, from Sad b. Abia Waqqas., that at Uhud bhe shot his
arrows from directly in front of the Messenger of God (SAAS). Sa‘d said, “I
saw the Messenger of God {SAAS) say, ‘Shoot, may my father and my mother
be your ransom!” He even handed me arrows without points, saying, ‘Shoot
with this!’”

It is established in both sehif collections, from a kadith of Ibrihim b. Sa<d,
from his father, from his grandfather, that Sa‘d b. Abt Waqqas said, “At the
battle of Uhud 1 saw to the right and to the left of the Messenger of God
(SAAS) two men dressed in white who were fighting fiercely; I never saw them
before that, and I never saw them thereafter.” He was referring to Gabriel and
to Michael, peace be upon them both.

Ahmad stated, ““Affin related to us and Thabit recounted to us, from Anas,
that at the baitle of Uhud Abt Talha was shooting frem directly in front of the
Messenger of God (SAAS) who was shielding himself behind him. As he shot,
the Messenger of God (SAAS) would raise himself up to see where the arrows
would strike. At this Abii Talha would say, as he brought his chest up to its full
height, “Let it be so, may my father and my mother be your ransom, Messenger
of God; no arrow will hit you. My chest will be in the way of yours.” Aba Talha
would position himself directly before the Messenger of God (SAAS) and say,

‘I am sturdy, Messenger of God. Direct me accordmg to your needs and order
me to do whatever you want.””

Al-Bukhari stated that Abii Ma‘mar — ‘Abd Allah b. ‘Amr al-“Aqdi, that is
— related to him, quoting <Abd al-Warith, quoting ‘Abd al-‘Aziz (b. Suhayb),
from Anas, who said, “When the battle of Uhud occurred the men fled in defeat
away from the Messenger of God (SAAS). Meanwhile Abi Talha was directly
in front of him, protecting him with a leather shield be had. Aba Talha was a
marksman and a very vigorous man who broke two or three bows that day. As
the man with the leather bag of arrows would pass, he (the Prophet) would say,
‘Hand them over to Abn Talha.””

He went on, “The Prophet {SAAS) would rise up to observe the enemy and
Abii Talba would say, ‘May my father and mother be your ransom! Don’t stand
up! An enemy arrow may strike you. My body shields vours.” And I saw ‘A%isha,
daughter of Abt Bakr, and Umm Sulaym with their garments tucked up so that
I could see their anklets, carrying water containers on their backs that they would
empty into the mouths of the troops, return to refill them and empty them as
before. The sword fell from the hands of Abnl Talha twice or thrice.”

Al-Bukhir stated, “Khalifa told me, “Yazid b. Zari¢ related to us, quoting
Sa‘d, from Qatada, from Anas, from Abi Talha, who said, “I was one of those
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overcome by lassitude at the battle of Uhud, so that my sword kept falling
from my hands. It would fall and I would pick it up once more.”””

Al-Bukhari reported it thus, along with an affirmative commentary. In
testimonial of this there are the words of God Almighty, “Then He sent down
upon you, after sorrow, a sense of security, a lassitude overcoming a group of
you. Another group had been made anxious by themselves; they have incorrect
thoughts about God, thoughts of ignorance, saying, ‘Does the matter affect us at
all?’ Say: “The entire matter is in God’s hands.” They cenceal within their souls
what they would not reveal to you. They say, ‘Had we had any hand in this, we
would not have been killed here.” Say: ‘Even if you had stayed at home, those
destined for being killed would still have gone forth to the places where they
died. And so that God would test what was in your hearts and that He might
purge what was in your hearts. And God knows what is inside one’s heart. Those
of you who retreated on the day the two forces met were merely induced by
Satan who made them slip on account of some things they had done. God,
however, has pardoned them, for God is Forgiving, Merciful” (siras Al <Imran,;
11, v.153, 4). :

Al-Bukhari stated that ‘Abdan - ‘Abd Allah b. ‘Uthmin al-Marwazi — related
to him, quoting Abt Hamza, from Uthman b. Mawhab, who said, “A man
arrived to make the pilgrimage to the fa%%a. He saw a group seated and asked,
‘Who are those people seated?’ He (‘Uthman b. Mawhab) replied, “They are men
of Quraysh’ The man then asked, ‘And who is the sheikh, the elder?” ‘He’s Tbn
Umar,’ they told him. The man then went over to him and said, ‘T’d like to have
you respond to something I ask you. Please, I charge you by the sanctity of this
place, do you know if ‘Uthman b, ‘Affin fled from the battle of Uhud?’ ‘Yes,” the
sheikh replied. The man asked, ‘And do you know him to have been absent from
Badr, and not to have witnessed it?’ “Yes,” he rephied. ‘And do you know that he
missed the bay‘et al-ridwan, “the pledge of willingness”, and did not witness
it ‘Yes,” he replied again. The man then, in satisfaction, affirmed the greatness
of God.

“Ibn ‘Umar then said, ‘Come on over so I can tell you more, and explain
more about what you asked me. Regarding his fleeing at Uhud, I bear witness
that God forgave him. Regarding his absence from Badr, his wife was the
daughter of the Prophet (SAAS) and she was iil. The Messenger of God (SAAS)
told him, ‘You will receive the same full share of the spoils as a man who was
present at Badr.’

“Regarding his absence from the bay‘at al-rigwan, if there had been anyone
more respected in the valiey of Mecca than ‘Uthmin b. “Affin, he would
have sent him in his place. The bay‘at al—ridwan took place after Uthmin had
gone to Mecca. And the Prophet (SAAS) said, referring to his right hand, “This
is “Uthman’s hand.” He then clasped it to his other hand, saying, “This is for
Uthman.’

““Now take this information away with you,” Ibn Umar told him.”
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Al-Bukhari also related this in another place. Al-Tirmidhi’s hadith has a
chain of authorities from Abii ‘Awana, from ‘Uthman b, ‘Abd Allzh b. Mawhab,

Al-Umawi, in his military chronicle, quoted Ibn Ishaq as saying, “Yahya b.
‘Abbad related to me, from his father; from his grandfather, who said, T heard
the Messenger of God (SAAS) say, on the occasion when his men had fled
in defeat away from him, some of them going as far as the sandy hillock below
al-A%was, while ‘Uthman b. ‘Affan and Sa’d b. ‘Uthman, one of the ansar, had
fled and reached al-Jal%ab, a mountain near Medina, adjoining al-A%was. They
stayed three nights there, then returned. They claim that the Messenger of God
(SAAS) told them, ‘You went there by chance.””

All this shows that at Uhud some of the same things happened as at Badr. One
such is the occurrence of the #u‘as, the lassitude, amidst the warfare. This is an
indication of their security of mind in God’s help, and the totality of their
reliance upon their Creator and Exculpator.

Comment has been previously made conecerning the words of God Almighty
concerning the expedition to Badr: “When He made lassitude overcome you as
a security from Him” (siirat al-Anfif; VIII, v.11). Regarding Uhud, He stated,
“Then He sent down upon you, after sorrow, a sense of security, a lassitude
overcoming a group of you” (sirat Al-Imran; 111, v.153). The reference here is
to the perfect Muslims. As Ibn Mas‘d and others of the early authorities stated,
“Lassitude in war stems from faith, while lassitude in prayer stems from
hypocrisy. This is why God stated thereaftér, ‘another group had been made
anxious by themselves’” (sérat al-Anfal; VIII, v.11). And another similarity is
that the Messenger of God (SAAS) appealed for help at Uhud as he had at Badr,
saying, “If it is Your wish, You will no longer be worshipped on earth.”

As Imiam Ahmad stated, “‘Abd al-Samad and ‘Affan both related to us, as
foliows, ‘Hammad related to us, quoting Thabit, from Anas, that the Messenger
of God (SAAS) said at the battle of Uhud, “O God, if it is Your wish, You will
no longer be worshipped on earth.”’”

Muslim related it from Hajjaj b. al-ShaGr, from <Abd al-Samad, from
Hammad b. Salama. .

Al-Bukhari stated that ‘Abd Allzh b. Muhammad related to him, quoting
Sufyan, from ‘Amr, who heard Jabir b. ‘Abd Allgh say, “At the battle of Uhud
a man said to the Prophet (SAAS) “If T am killed, where will I then be?’ ‘In
heaven,” he replied. Thereupon the man threw the dates out of his hand and
fought until he was killed.”

Muslim and al-Nasa’1 related this from a kadith of Sufyin b. Uyayna.

And this is similar to the story of Umayr b. al-Humiam, which is given
above relating to the expedition to Badr. May God be pleased with both these
authorities.
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Section: Concerning the treatment received that day by the Prophet (SAAS)
from the polytheists, God damn them!

Al-Bukhari gives a section entitled: “On the injuries done to the Prophet
{SAAS) at the battle of Uhud.”

He went on, “Ishag b. Nasr related to us, quotmg ‘Abd al-Razzdq, from
Hammam b. Munabbih, who heard Abii Hurayra say, “The Messenger of God
(SAAS) said, “The wrath of God is great towards those who did this” (pointing
to his lower teeth) “to His prophet. Great is God’s wrath towards a man whom
the Messenger of God kills in God’s cause!”’”

Muslim related this through ‘Abd al-Razzaq. Makhlad b. Malik related to us,
quoting Yahya b, Sa%d al-Umawi, quoting Ibn Jurayj from ‘Amr b. Dindr, from
Tkrima, from Tbn “Abbas, who said, “Great was the wrath of God against those
whom the Prophet (SAAS) killed in God’s cause. Great was the wrath of God
against a people who bloodied the face of the Messenger of God (SAAS).”

(Imim) Ahmad stated that ‘Affan related to him, quoting Hammad, quoting
Thabit, from Anas, that the Messenger of God (SAAS} said at the batde of
Uhud as he wiped the blood from his face, “How could any people prosper
who struck their prophet and broke his front teeth while he called people to
God?” And God sent down, “It is not your business whether He forgives them
or punishes them; they are wrong-doers” (si#rat Al-Imran; I11, v.127).

Mouslim related this from al-Qamabi, from Hammad b. Salama.

Imam Ahmad related it from Hushaym and Yazid b. Hartin, from Humayd,
from Anas, who said that the Messenger of God (SAAS) had his front teeth
broken and was struck in the face so that his blood flowed, and that he said,
“How could a people prosper who did this to their prophet while he was cailing
them to their Lord?” And so God Almighty sent down, “It is not your business”
(sitrat AL-Fmran; UL, v.127).

Al-Bukhari stated that Qutayba related to him, quoting Ya‘qab, from Aba
Hazim, who heard Sahl b. Sa‘d being asked about the injuries suffered by the
Prophet (SAAS). He said, “I swear by God, I certainly do know who it was who
washed the wounds of the Messenger of God (SAAS), who poured the water and
with what he was treated. Fatima, his daughter washed him, and ‘Al poured the
water from a shield. When Fatima saw that the water was only increasing the
blood flow, she took a piece of matting, set fire to it, then attached it to the
wound; the blood ceased flowing. And his front tooth was broken that day, his
face was wounded, and his helmet was crushed on to his head.”

Aba D2ad al-Tayalisi stated in his Musnad kadith collection, that Tbn al-Mubarak
related to him, from Ishaq, from Yahya b. Talha b. Ubayd Allih quoting 9sa b.
Talha from ‘A’isha, umm al-mw’minin, the “mother of the believers”, as having
stated, “Abu Bakr would say, regarding Ulbud, ‘All credit that day was due to
Talhal He then would relate as follows, ‘I was the first one to return. | saw a man
fighting hard in front of him in God’s cause. I saw him shout, “To the defence!”
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I responded, “(Let it) be Talha!” having lost track of things. Then I told
myself, “T hope he is someone from my own people.” Between myself and the
polytheists there was a man I did not know. I was closer to the Messenger of
God (SAAS) than he was, but he walked faster than I did. Then I saw him to be
Abu Ubayda b. al-Jarrah. When we reached the Messenger of God (SAAS) his
front teeth had been broken and his face had been gashed. Two links from the
chain-mail of his helmet had pierced his cheek. The Messenger of God (SAAS)
said, “Both of you, take care of your companion!” meaning Talha. He was
bleeding profusely, but we disregarded his words.>”

He went on, ““I went over to pull it out of his face, but he (Abii Ubayda)
said, “T insist on my right of you letting me do it.” I left him to do it, but he was
reluctant to take it in his hand and so hurt the Messenger of God (SAAS). So he
put his mouth over it and drew out a link, one of the front teeth falling with it.
I then went over to do as he had, but he said again, “I insist on my right of you
letting me do it.” He then did as he had before and the other tooth dropped along
with the link. It turned out that Aba “Ubayda was great at tooth extraction!

“‘Having treated the Messenger of God (SAAS) we then went over to Talha
who was in one of the pits there. He had some 70 wounds, including spear
thrusts, arrow wounds and cuts. His fingers had been sliced off. We gave him
treatment.’”

Al-Wiagqidi recounted, from the son of Aba Sabra, from Tshaq b. ‘Abd Allzh b.
Abt Farwa, from Aba al-Huwayrith, from Nifi¢ b. Jubayr, who said, “I heard
one of the muhajirin saying, ‘1 was present at Uhud and saw the arrows coming
in from all directions, with the Messenger of God (SAAS) right in their middle,
but all of them were diverted from him. And T saw ‘Abd Allzh b. Shihab al-Zuhri
that day as he said, “Direct me to Muhammad; I’Il not survive if he does.” The
Messenger of God (SAAS) was right there at his side, with no one else with him.
He went on past and Safwan b. Umayya criticized him for that. ‘Abd Allah
responded, “By God, I didn’t see him! I swear by God, he is forbidden to us.
There were four of us who agreed together and made a pact to kill him, but we
couldn’t get to him.”””

Al-Wiqidi stated, “In my opinion, it is well established that it was Ibn Qami’a
who shot the Messenger of God (SAAS) in the cheek and ‘Utba b. Abii Wagqgqas
who hit him in the lip and struck his lower teeth.”

An account similar to this has been given above from Ibn Ishig; it states that
his front tooth that was broken was his lower left incisor.

Tbn Ishaq stated that Silih b. Kaysan related to him, from someone who
related it to him, on the authority of Satd b. Abu Waqqas, who said, “I was never
more determined to kill anyone than I was to kill ‘Utba b. Abii Waqqas; I knew
him to be a man of evil character and hated by his people. And the statement
made by the Messenger of God (SAAS) was enough for me — that ‘Great is
God’s wrath against those who bloodied the face of His messenger.’”
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‘Abd al-Razziq stated that Mamar related to him, from al-Zuhri, from
Uthman al-Hariiri, from Miqgsam, that the Messenger of God (SAAS) spoke a
curse against ‘Utba b. Abti Waqqas when he broke his lower teeth and bloodied
his face, saying, “O God, may change not come to him, so that he dies an
unbeliever!”

And no change did come over him, so that he did die an unbeliever, bound
for hell-fire.

Abu Sulaymiin al-Jawzajani stated, that Muhammad b. al-Tlasan related to
him, quoting Ibrihim b. Muhammad b. ‘Abd Allah b. Muhammad b. Abt Bakr
b. Harb, from his father, from Abli Umama Sahl b. Hanif, to the effect that the
Messenger of God (SAAS) treated his face at Uhud with a dried bone.

This kadith is gharib, “unilateral”; and I found it in the military chronicle of
al-Umawi regarding the battle of Uhud.

When he had done injury to the Messenger of God (SAAS), ‘Abd Allah b.
Qam#a went back and said, “I've killed Muhammad!” And on that occasion
that devil the %26’ of al-‘Agaba shouted at the top of its voice, “Hear this!
Muhammad has been killed!”

Consternation spread among the Muslims. Many people believed it, and yet
remained determined to fight on in defence of Islam until they died in the same
way as had the Messenger of God (SAAS). Anas b. al-Nadr and others of whom
mention will be made were among these.

Almighty God had sent down consolatory verses to deal with this eventuality.
He had stated, “And Muhammad is no more than a messenger; messengers have
passed away before him. And if he dies or is killed, will you turn on your heels?
Whoever should turn on his heels will do no harm to God thereby. And God will
reward the grateful. And no soul shall die except with God’s permission at a
specified time. And whoever desires the rewards of this world, those We will
give him; and whoever desires the rewards of the hereafter We will give him
those. We will reward the grateful. And many are the prophets who have fought
along with many worshippers! And they did not weaken because of what befell
them in God’s cause. They neither weakened nor abased themselves. God loves
those who stand firm. And what they said was merely, ‘O God of ours, forgive
us our sins and our excesses! Set our feet firmly and give us victory against the
disbelieving enemy!” And so God did give them the reward of this world and
the fine reward of the hereafter; God does love those who do good. O you who
believe, if you obey those who disbelieve, they will turn you back on your heels
and you will go back having lost. But God is indeed your master and He is best
of all helpers. We will cast terror into the hearts of those who disbelieve for their
having associated with God that for which He sent down no authority. Hell-fire
shall be their abode. And terrible is the abode of the unjust!” (s#rar AI-<Imran,
I, v.143-50).

9. Seeabove, Vol. I, pp.138 ref. “Azabb of al-‘Aqgaba”.
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Abt Bakr, “the trusting”, made an address at the first assembly he held
following the death of the Messenger of God (SAAS) in which he said, “O my
people, regarding those who worshipped Mubammad, Mubammad has died.
Regarding those who worshipped God, God is alive and shall not die!” He
then recited this verse: “And Mubhammad is no more than a messenger.” He
said, “It was as though the people had never heard this before, and so all, without
exception, recited it thereafter.” :

Al-Bayhaqi related in his Dal@il al-Nubiiwwa (Signs of the Prophethood),
through Ibn Aba Najih, from his father, who said, “At Uhud, one of the
muhajirin passed by one of the angar, a man who was covered in his own blood,
and asked him, ‘Are you aware that Muhammad has been killed?’ The ansari
responded, ‘If Muhammad (SAAS) has been killed, then he must have fulfilled
his mission! So fight on for your religion!’

“And so the verse was revealed, ‘And Mubhammad is no more than a messenger;
messengers have passed away before him.””

That ansari might well have been Anas b. al-Nadr, may God be pleased with
him; he was the uncle of Anas b. Malik.

Imam Ahmad stated, “Yazid related to us, quoting Hamid, from Anas, that
his uncle was absent from the fighting at Badr and said, ‘T was absent from the
first battle fought by the Prophet (SAAS) against the polytheists; if God should
have me witness a battle against the polytheists, T’ll certainly show him what I
can dol’ _

“When, at the battle of Uhud, the Muslims gave way, he said, ‘O God, 1
apologize to vou for what these men have done’ — meaning his fellow fighters
— ‘and I declare myself innocent of what these others’ — meaning the polytheists
— have done against You.” He then advanced and was met before Uhud by Satd
b. Mu%dh. Sa'd told him, ‘T am with you!” And Sa4 zlso said, ‘But I could net
do what he did.’

“Some 80 wounds were found on him, consisting of sword cuts, spear thrusts
and arrow punctures.”

He went on, “We used to say that it was about him and his Companions
that the verse was revealed, ‘and of them there are those who fulfilled their vow;
and of them there are those who wait™” (séirat al-Akzab, XXXIII, v.23).

Al-Tirmidhi related this from ¢‘Abd b. FHamid; al-Nas®i related it from Ishag
b. Rahawavh; both gave Yazid b. Haron as a link. Al-Tirmidhi stated, “This
tradition s kasan, ‘cood’.”

I would comment that this kadith conforms to the criteria of the sakih
collections, from this source.

Imam Ahmad stated that both Bahz and Hishim related to him that Sulayman
b. al-Mughira quoted Thabit as having said, “Anas (b. Malik) stated, “My uncle’
— Hashim gave his name as Anas b. al-Nadr — ‘was the one for whom I was
named. He was not present at Badr. This fact troubled him, and so he said,
“I was absent from the first battle fought by the Messenger of God (SAAS); if
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God allows me to participate with him later in another battle, then he will
certainly see what it is I can do?”*”

He (Anas b. Milik) went on, “He was too much in awe to say anything
different. And he was present at Uhud with the Messenger of God (SAAS). He
met up with Sa’d b. Mu%dh, and Anas asked him, ‘Ab@ ‘Amr, where to? How
wonderful is the fragrance of paradise I sense before Uhud!””

He (Anas b. Malik) continued, “He fought them until he was killed. Some 80
wounds were found on his body — sword cuts, spear thrusts and arrow punctures.
His sister, my aunt al-Rabi*, daughter of al-Nadr, said, ‘I only recognized my
brother by his fingertips.’ And this verse was revealed, ‘and of them are those
who fulfilled their vow, and of them there are those who wait — and they have
not changed at all'” (s@rat al-Ahzab; XXX, v.23).

He concluded, “They used to consider that this verse was revealed about him
and his Companions.”

Muslim related this from Muhammad b. Hatim, from Bahz b. Asad. Al-
Tirmidhi and al-Nas®1 related it from a hadith of ‘Abd Allah b. al-Mubarak.
Al-Nas21 added to this. Abt D2’ad and Hammad b. Salama also gave it, and all
four of these authorities quoted Sulayman b. al-Mughira as a source. Al-Tirmidhi
stated the tradition to be kasan sahik, “good and authentic”.

Abu al-Aswad stated, from ‘Urwa b. al-Zubayr, who said, “Ubayy b. Khalaf,
a brother of Bant Jumuh, had made an oath in Mecea that he would certainiy kill
the Messenger of God (SAAS). When news of the oath reached him, he said,
‘No; I will kill him, if God wills it

“When it was time for the battle of Uhud, Ubayy came forth armoured and
helmeted, saying, ‘I will not live on if Muhammad does!” He attacked the
Messenger of God (SAAS) trying to kill him, but Mus@b b. Umayr, a brother
of Bant ‘Abd al-Dar, met him in defence of the Messenger of God (SAAS).
Mus%ab b. Umayr was killed. The Messenger of God (SAAS) noticed that
Ubayy’s collarbone was visible between his helmet and his suit of chain-mail,
and so he thrust him there with his spear. Ubayy fell from his horse, though no
blood was coming from his wound.

“His companions came and carried him oft; he was bellowing like a buli, but
people told him, ‘He’s not harmed you; it’s just a scratch.’

“He then told them of what the Messenger of God (SAAS) had said, namely
that he would kill Ubayy. He then said, ‘I swear by Him who holds my soul in
His hand, if what afflicts me were to afflict all the people of Dhil al-Majaz, they’d
all die of it!’

“And he did die and go to hell; and damned be all the denizens of hell-fire!”

Muisa b. ‘Uqgba related this tradition in his military chronicle, from al-Zuhri,
from Sa‘d b. al-Musayyab, in similar terms.

Ibn Ishaq stated, “When the Messenger of God (SAAS) made his way up into
the defile, Ubayy b. Khalaf caught up with him and said, ‘I shall not live on if
you do!’
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“The Muslims asked, ‘O Messenger of God, should one of our men go for
him?* He replied, ‘Just leave him alone.’

“When Ubayy came close, the Messenger of God (SAAS) took 2 spear from
al-Harith b. al-Summa. Some people said, as I have been told, that when the
Messenger of God (SAAS) took it from him, he shook himself so hard that they
flew off away from him like a hair from the back of a camel stung by a fly! The
Messenger of God (SAAS) then went towards Ubayy and thrust him in the neck,
so that he swayed back and forth several times, then fell from his horse.”

Al-Wiqidi recounted much the same from Yinus b. Bukayr, from
Muhammad b. Ishaqg, from ‘Asim b. Umar b. Qatada, from ‘Abd Alish b. Ka‘b
b. Malik, from his father.

Al-Wagidi stated that Ibn ‘Umar used to say, “Ubayy b. Khalaf died in
the Ribigh valiey. I was once passing through the Rabigh valley late at night
when all of a sudden flames flared up, scaring me greatly. And there was a man
emerging from it, dragging a chain and with a raging thirst. Then another man
said, ‘Don’t give him anything to drink! He was killed by the Messenger of God
(SAAS); this man is Ubayy b. Khalaf>”

This kadith is fully authenticated in both sa#ik collections, as stated above,
through ‘Abd al-Razzaq, from Ma‘mar, from Hammam, from Abu Hurayra,
who said, “The Messenger of God (SAAS) stated, “Great is God’s wrath against
a man whom the Messenger of God kills in God’s cause.”

Al-Bukhari related this through Ibn Jurayj, from ‘Amr b. Dinar, from Tkrima,
from Ibn ‘Abbas, with the wording, “Great is God’s wrath against someone
killed by the hand of the Messenger of God {SAAS) in God’s cause.”

Al-Bukhari stated that Aba al-Walid said, quoting Shu%a, from Ibn al-Munkadir,
who said, “T heard Jabir say, “‘When my father was killed, I began to weep and to
uncover the shroud from his face. The Companions of the Messenger of God
(SAAS) stopped me, but he himself did not. Instead, he told me, ‘Don’t weep
for him; the angels kept him shaded with their wings until he was raised up.’”

This tradition is related here in this form with a full chain of authorities. In
the section {of his work) on funerals, he (al-Bukhari) gives its provenance as
from Bindar, from Ghundar, from Shu‘ba. Muslim and al-Nas2’i related it from
various paths, all quoting Shu‘ba.

Al-Bukhari stated that ‘Abdan related to him, quoting ‘Abd Allah b. Mubarak,
from Shuba, from Sa‘d b. Ibrahim, from Ibrahim’s father, to the effect that ‘Abd
al-Rahman b. ‘Awf was brought food while he was fasting. He then said, “Mug‘b
b. Umayr was killed, yet he was better than me. A cloak was used as his shroud.
If it was placed over his head, his feet were visible, while if his feet were covered
his head was visible.” He is also quoted as saying, “Hamza was killed, yet he was
better than me, while we have been granted carthly favours.” He is also quoted
as saying, “Things have been given to us here on earth, and we fear that the
favours have come prematurely for us.” He then wept, till the food was cold.
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Al-Bukhari is alone in giving this padith.

Al-Bukhari stated that Ahmad b. Yonus related to him, quoting Zuhayr and
al-A‘mash, from Shaqiq, from Khabbab b. al-Aratt, who said, “We went forth
with the Prophet (SAAS), seeking to work in God’s cause, and reward from God
was our due. Some of us passed away or left without enjoying any part of their
reward. Mus%b b. “Umayr was one of these; he was killed at the battle of Uhud,
leaving nothing but a woollen cloak. When we covered his head with it, his feet
emerged. When his feet were covered with it, his head emerged. And so the
Prophet (SAAS) told us, ‘Cover his head with it and place the al-idhkar, (an
aromatic rush), over his feet. Some of us have their fruit already ripened; he is
harvesting them.””

The rest of the authorities on traditions — with the exception of Ibn Maijah
— derive it through various paths from al-A%mash.

Al-Bukhari also stated that Ubayd Allah b. Sa4d related to him, quoting Abu
Usama, from Hisham b. ‘Urwa, from his father, from ‘A%isha, who said, “When
the battle of Uhud arrived, the polytheists were being defeated. So Satan, God
damn him, called out, ‘Worshippers of God, look to your rear!” At this the
forward lines turned around and began battling with their rear lines. IIudhayfa
saw his father al-Yaman right there and so he shouted, “Worshippers of God!
My father!’”

A%sha went on, “But, 1 swear by God they continued fighting until they
had killed him. And Hudhayfa said, ‘May God forgive them.’

“Urwa commented, ‘I swear that goodwill continued on in Hudhayfa until
he joined Almighty and Glorious God.””

I note thar the reason this happened was that al-Yaman and Thabit b. Waqsh
were back in the defences with the women because of their age and debility. The
two men had said, “There’s no more than a donkey’s life-span left for our
generation.” And so they had dismounted to be there at the fighting and their
course had taken them over towards the polytheists. Thabit was killed by the
polytheists, while al-Yaman was killed by mistake by the Muslims. Hudhayfa
gave up his claim against the Muslims to blood money for his father and blamed
none of them because of the obvious excuse for it.

DIiviISION,

Tbn Ishaq stated, “And Qatada b. al-Nu‘man was struck in the eye that day, so
that it fell out on to his cheek. The Messenger of God (SAAS) put it back in
for him, using his hand; it was thereafter always the better and sharper of
Qatida’s eyes.”

There is a hadith from Jibir b. ‘Abd Alfah that Qatada b. al-Nu‘min was struck
in the eye at Uhud, so that it slipped out on to his cheek. The Messenger of
God (SAAS) put it back in its place and it was thereafter the better and sharper
of his eyes. It did not become inflamed when his other eye was so inflicted.
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Al-Darquini related, with a hadith that was gharib, “unilateral”, from Malik,
from Muhammad b. ‘Abd Allah b. Abt Sa%a%, from his father, from Abu Sa%d,
from his brother Qatida b. al-Nu‘man, who said, “Both my eyes were struck at
Uhud and they fell out on to my cheeks. I went with them to the Messenger of
God (SAAS), and he returned them both to their places. He spat into them
and they regained sight.”

"The first version is the one generally accepted — that he was struck in the one
eye. This is why, when his son presented himself to Umar b. ‘Abd al-‘Aziz, and
the latter asked him to identify himself, he replied, in verse:

“Pm the one whose father’s eye slipped out on to his cheek

And it was replaced most effectively by the hand of the Chosen One.
It became again as it had been at first.

How fine an eye it became and how fine a cheek!”

Thereupon “Umar b. ‘Abd al-“Aziz responded with the line:

“Those noble qualities were not two cups of milk mixed-
with water that would later change into arine!”

‘Umar thenkwelcomed him and rewarded him richly; may God be pleased
with him!

Tbn Hisham stated, ““Umara’s mother, Nasiba, daughter of Ka% al-Maziniyya,
fought at Uhud. Sa%d b. Abii Zayd al-Angari recounted that Sa‘d’s mother,
daughter of Sad b. al-Rabi¢, used to say, ‘“Umara’s mother came in to me and 1
asked her, “Aunt, tell me your story.” She replied, “Farly in the day I went out
to see what our people were doing, bearing a water-skin filled with water. At the
time I reached the Messenger of God (SAAS), who was among his Companions,
everything was going in the Muslims’ favour, When the Muslims were defeated,
I stood near the Messenger of God (SAAS), engaging in the battle, defending him -
with my sword and shooting with my bow until T was ultimately wounded.”””
Umm Sa‘d went on, “And on her shoulder I saw a deep scar, so I asked her,
‘Who was it gave you this wound?” She replied, ‘It was Ibn Qam#2, God damn
him! When our men deserted the Messenger of God (SAAS), he advanced,
saying, “Direct me towards Muhammad; I will not live on if he survives!”
I blocked his way, along with Mus%b b. ‘Umayr and others who stayed firm
with the Messenger of God (SAAS). It was then that he gave me this wound; and
I struck him many times back, but that enemy of God was wearing double

armour.””

Ibn Ishaq stated, “Ab@ Dujana shielded the Messenger of God (SAAS)
with his own body. Theé arrows fell upon his back while Aba Dujana leaned
over him.”

He continued, “‘Agim b. Umar b. Qatida related to me that the Messenger
of God (SAAS) shot from his bow until its curved frame broke. Qatada b.
al-Nu%man then took and kept it.



48 THE LIFE OF THE PROPHET MUHAMMAD

“Al-Qasim b. ‘Abd al-Rahman b. Rafi€ related to me, he being a brother of
Bant ‘Adi b. al-Najjar, as follows, ‘Anas b. al-Nadr, uncle of Anas b. Milik,
reached Wmar b. al-Khattab and Talha b. Ubayd Allah along with some
muhagivin and angdr who wanted to surrender. He asked them, “Why are you just
sitting?” They replied, “The Messenger of (God (SAAS} has been killed.” “And
what will you do with your lives after he has gone?” Anas asked. “Get up and
die for the same cause as he has!” He then advanced to the enemy and fought
until he was killed. Anas b. Malik was named after him.””

Tbn Ishaq continued, “Humayd al-Tawil related to me, from Anas b. Malik,
who said, ‘That day we found 70 wounds on Anas b. al-Nadr. The only person
to recognize him, from his fingertips, was his sister.””

Ibn Hisham stated, “It was related to me by a scholar that ‘Abd al-Rahman b.
‘Awf was injured in the mouth and lost some teeth; he had 20 or more wounds,
including one in his foot, which made him lame.”

DivisIiON.

Ibn Ishaq stated that according to what he was told by al-Zuhri, it was Ka% b.
Malik who first reached the Messenger of God (SAAS) after the defeat and the
report of his death. Ka® said, “I saw his eyes gleaming from beneath his helmet.
So I shouted at the top of my voice, ‘Muslims! Rejoice! This is the Messenger of
God (SAAS).” But he signalled me to be silent.”

Ibn Ishaq continued, “When the Muslims recognized the Messenger of God
(SAAS) they and he moved on together up into the defile; with him went Abd
Bakr, ‘the trusting’, Umar b. al-Khattab, ‘Ali b. Aba Talib, Talha b. ‘Ubayd -
Allah, al-Zubayr b. al-‘Awwam, al-Harith b. al-Simma and a group of other
Muslims. When the Messenger of God (SAAS) had climbed up into the defile,
Ubayy b. Khalaf caught up with him.”

Tbn Ishaq then proceeded to relate how the former killed the latter, in an
account similar to that given above.

He then went on, “Ubayy b. Khalaf, so it was related to me by Salih b.
Tbrahim b. ‘Abd al-Rahman b. ‘Awf, used to tell the Messenger of God (SAAS),
when he met him in Mecca, ‘Hey, Muhammad, I've a horse, al-*Awdh, that I
feed every day with measures of corn. I'll be riding it when I kill you!’

“To this the Messenger of God (SAAS) replied, ‘No; it is I who will -kill
you, if God wills it.’

“When Ubayy was taken back to Quraysh having suffered a small injury in his
neck, the biood having stopped flowing, he said, ‘By God, Muhammad has killed
me!” They told him, ‘Yow’ve lost your courage! Youw’re not badly hurt.” He
replied, ‘But he told me in Mecca that he was going to kill me. And, I swear, he’d
have killed me if he’d only spat on me!” And that enemy of God did die, at Sarif,"
while they were transporting him to Mecca.”

10. A place some six miles from Mecca.
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Tbn Ishag went on, “Hassan b. Thabit spoke the following verses on this:

‘He inherited evil from his father, did Ubayy, the day the Messenger engaged him
in combat.

You came at him, Ubayy, bearing a rotting bone, threatening him, unaware who he
was;

Bani al-Najjar killed Umayya from among you as he called for aid, *“<4gi//”

Abii Rabi%’s two sons died when they obeyed Aba Jahl, bereaving their
mother. .

Harith escaped when we were diverted by our work in taking prisoners; capturing

him was a trivial matter.’
“Hassan also composed:

‘Who will be my messenger to Ubayy? You have been tossed into deepest hell.

You longed for evil from afar and swore oaths that you were all-powerful.

Your designs subverted you from afar, but stating disbelief resulis in delusion.

You were struck by a thrust from a man with divine protection, of noble lineage,
no sinner he.

He has precedence over all others alive when disasters occur.””

Tbn Ishaq further stated, “When the Messenger of God (SAAS) reached the
start of the defile, “‘Ali emerged and filled up his shield with water from the well
al-Mihras. He brought it to the Messenger of God (SAAS) so that he would drink
from it. But the latter found it had an unpleasant odour and declined to drink
it. But he did wash the blood from his face and poured it over his head, saying,
‘Great is God’s wrath against whoever bloodies the fice of His prophet!””

Sufficient authentic akadith have been given above to testify to this quotation.

Ibn Ishaq went on, “While the Messenger of God (SAAS) was there in the
defile, along with some of his Companions, a band of Quraysh warriors climbed
on up the mountain.”

Ibn Hisham added, “Khalid b. al-Walid was among them.”

Ibn Ishiq continued, “The Messenger of God (SAAS) then stated, ‘O God,
it is not fitting for them to be above usl’

“Umar b. al-Khattab, along with a group of muhajirin, fought on until
they forced the enemy down from the mountain. The Prophet (SAAS) arose
to climb upon a rock but, since he was heavy due to his age and the fact that he
was wearing a double chain-mail, he could not. Talha b. ‘Ubayd Allah then bent
beneath him and lifted him up upon it.

“Yahya b. ‘Abbad b. ‘Abd Allah b. al-Zubayr related to me, from his father,
from ‘Abd Allah b. al-Zubayr, from al-Zubayr, who said, ‘T heard the Messenger
of God {(SAAS) say that day, “Talha earned his place in heaven for what he did
that day for the Messenger of God.”’”

Ibn Hisham stated, “@Umar, the freed-man of €Afra, related that the
Messenger of God (SAAS) remained seated for the noon prayer the day of
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the battle of Uhud because of his wounds, while the Muslims remained scated
behind him.”

Ibn Ishaq stated, ““Asim b. ‘Umar b. Qatada related to me as follows, “There was
with us a man none of us knew who went by the name of Quzman. Whenever he
was mentioned, the Messenger of God (SAAS) would say, “He will go to hell!”

“‘At the battle of Uhud he fought very fiercely, himself killing some seven or
eight of the polytheists. He was a man of great courage. Eventually his wounds
disabled him, and he was carried off to the Banu Zafar quarter.

“‘Some of the Muslims told him, “You fought superbly, Quzman, cheer up!”
“Why should I?” he replied. “It was only for my people’s account that I fought;
otherwise, I would not have.” When the pain from his wounds became extreme
he took an arrow from his quiver and used it to kill himself.’”

A story simnilar to this is also given regarding the fighting at Khaybar, as will
be told hereafter, if God wills it.

Imam Ahmad stated, ““Abd al-Razzaq related to us, quoting Ma%mar, from
al-Zuhri, from al-Musayyab, from Abii Hurayra, who said, ‘We were present
along with the Messenger of God (SAAS) at Khaybar, and there was one man
claiming to be a Muslim of whom he said, “He’ll go to hell.”

““When the fighting began, the man fought most bravely and he was
wounded. Someone told the Messenger of God (SAAS), “The man you said was
going to hell fought most bravely, but now he’s dead.” The Prophet (SAAS)
said, “He’s gone to hell.”

“‘Some of our men were almost sceptical about this, and while they were
in this state it was announced that he had not died, though he was gravely
wounded. That night he could no longer stand the pain of his injuries and so
he killed himself.

“*When the Prophet (SAAS) was told of this, he proclaimed, “Alzhu Akbar!
God is Most Great! I testify that I am God’s servant and His messenger!”

“‘He then ordered Bilal to call out among the Muslims, “Only a Muslim soul
shall enter paradise! And God even aids this religion by using sinners!”>”

The compilers of both sakik collections gave this tradition from one of ‘Abd
al-Razzaq.

Ibn Ishaq stated, “At Uhud, one of those killed was Mukhayriq. He was of Banu
Tha9aba b. al-Fityawn. On the day of the battle of Uhud he proclaimed, ‘O
Jews, you have learned, I swear by God, that it is your duty to help Mubammad
to victory.” They responded, ‘But today is the sabbath.” ‘You shall have no
sabbath,’ he insisted.

“He then took his sword and equipment saying, ‘If T should fall, then my
wealth goes to Muhammad to do with as he wishes.

“He then went to the Messenger of God (SAAS), and fought along with him
until he was killed.
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“The Messenger of God (SAAS) stated, so I have been told, ‘“Mukhayriq is
the very best of the Jews.””

Al-Suhayli stated, “The Messenger of God (SAAS) converted Mukhayriq’s
property, consisting of seven orchards, into a wagf, a charitable endowment, in
Medina.” ; _

Muhammad b. Ka‘% al-Qurazi stated, “This was Medina’s very first wagf.”

Ibn Ishaq stated, “Al-Husayn b. ‘Abd al-Rahman b, Wmar b. Sad b. Mu%dh
related to me, from Abi Sufyan, the freed-man of Abi Ahmad’s son, from Aba
Hurayra, that the last-mentioned used to say, “Tell me which man it was who
entered paradise without ever having performed the prayer?’

“If those there did not know who it was and asked him, he would reply,
‘Usayrim of Banii “‘Abd al-Ashhal, ‘Amr b. Thabit b. Wagsh.””

Al-Husayn went on, “I asked Mahmud b. Asad, “Tell me about al-Usayrim.”
He replied, ‘He used to deny Islam despite his own people’s acceptance of it
But when the day for Uhud arrived, he accepted Islam. He then took his sword
and piled into the thick of the fray, fighting on until overcome by wounds. When
some of Bant ‘Abd al-Ashhal were searching out those of them killed in the
battle, they came upon him. They commented, “By God, this man is al-Usayrim;
what brought himn here? When we left him he was against this event.,” They
asked him, “What brought you here, ‘Amr? Was it your concern for your
people, or a desire for Islam?”

“¢“Tt was my desire for Islam,’ he replied. ‘I have come to believe in God and
His messenger and I have accepted Islam. I took my sword and joined the
Messenger of God (SAAS) and fought unti! I was injured.’

“‘Soon thereafter he died in their arms. When they told the Messenger of
God (SAAS) he said, “He has gone to paradise.”””

Ibn Ishiq continued, “My father related to me, from elders of Banti Salama,
who said, ‘““Amr b. al-Jamiih was a man who was exceedingly lame. He had four
sons who fought battles like lions alongside the Messenger of God (SAAS).
When it came time for the battle of Uhud, they wanted to restrain ‘Amr, saying
. that God had excused him. So he went to the Messenger of God (SAAS) and
said, “My sons want to restrain me from going forth to battle with you. But, by
God, 1 hope to set foot in paradise despite my laméeness!”

““The Messenger of God (SAAS) told him, “Regarding yourself, God has
indeed excused you; it is not your duty to fight.” Then he addressed the
sons, saying, “It is your duty not to restrain him; God might well grant him
martyrdom.”

“*And so al-Jamuh did accompany him to battle and he was killed at Uhud.
May God be pleased with him.””

Ibn Ishaq stated, “As Szlih b. Kaysan related to me, Hind, daughter of Utba,
along with other women, mutilated the bodies of the dead Companions of the
Messenger of God (SAAS), cutting off their ears and their noses. Hind would
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make the noses and ears of the men into anklets, necklaces and pendants and
then give them over to Wahshi. She also cut open Hamza’s liver and chewed
it. But she couldn’t swallow it and so she spat it out.”

Misi b. ‘Uqgba related that it was Wahshi who cut open Hamza’s liver
and then took it to Hind who chewed it but was unable to swallow it. But God
knows best.

Ibn Ishiq stated, “Hind then climbed upon a rock overlooking the place and,
at the top of her voice, spoke the following verses,

‘We've now repaid you for the battle of Badr and terrible is the warfare that follows
warl

I could not stand the loss of ‘Utba, of my brother, of his uncle, and of my first-born
son. '

Now I have assuaged myself and fulfilled my vow; you, Wahshi, have relieved my
burning breast.

My thanks to Wahshi will be due for all my life, until my bones rot in my grave.””

Ibn Ishaq went on, “She was answered by Hind, daughter of Athatha b. ‘Abbad
b. al-Muttalib, who recited,

“You were dishonoured at Badr and after Badr too, you daughter of a worthless
fellow extreme in his disbelief!

God brought against you in the early dawn talI fit Hashimite warriors

Each man wielding his sharp sword, Hamza, my lion, ‘Ali, my falcon.

When Shayb and your father sought to deceive me, they put sacrificial blood upen
their chests;

Your oath was evil in the exireme.””

Ibn Ishaq went on, “Al-Hulays b. Zabban, a brother of Bant al-Harith b. <Abd
Manat, who was at that time commander of the Abyssinian levies, passed by Aba
Sufyan while he was striking the jawbone of Hamza b. €Abd al-Muttalib with the
tip of his spear and saying, “Taste this, traitor!”

_“At this al-Hulays asked, ‘Bant Kinzna, tell me, can this really be, as you see,
the Lord of Quraysh mutilating the flesh of his cousin?’

“The reply came, ‘Confound you, keep quict about this; it was done in error.””

Ibn Ishiq stated, “When wishing to depart, Abtu Sufyan ascended the mountain
and shouted at the top of his voice, ‘A splendid achievement! Warfire goes in
cycles. This day for that at Badr! Arise, Hubal!” By this he meant, ‘Hubal, your
religion triumphs.’

“The Messenger of God (SAAS) said to Umar, ‘Get up, Umar, and respond
to him. Say, “God is far higher and more glorious! There is no equlvalence our
dead are in paradise, yours in hell.”’

“Abt Sufyan then said, ‘Come on up to me, Umar!’ The Messenger of God
{SAAS) told “Umar, ‘Go to him and see what he wants.”
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“Umar did so and Aba Sufyan told him, ‘T adjure you by God, Umar, have
we killed Muhammad?’ “Umar replied, ‘I swear by God, nro; he is listening now
to your words.” Abll Sufyan commented, ‘I consider you more truthful and
artless than Ibn Qamva.’”

Ton Ishiaq continued, “Then Abt Sufyan called out, ‘Some mutilation was
done to your men. I swear this neither pleased nor angered me; I neither ordered
nor forbad it.’

“As Abu Sufyan moved off, he called out, ‘We have an appointment with you
next year, at Bade!

“The Messenger of God (SAAS) told one of his men to reply, ‘Say: “Yes there
is indeed an appointment we have with you.”’”

Ibn Ishag went on, “The Messenger of God (SAAS) then despatched ‘Al b.
Aba Talib saying, ‘Follow after the enemy and see what they do and plan. If
they lead their horses and ride their camels, then they will be heading for Mecca.
If they ride the horses and lead the camels, they will be heading for Medina. By
Him in whose hands is my soul, if they head for Medina, I’ll fight them there
and annihilate them? :

“Ali said, ‘So I followed them to see what they would do; they led their
horses and rode their camels and headed for Mecca.’”

An Account of the prayers that the Prophet (SAAS)
spoke afier the battle of Uhud.

. Imam Ahmad stated that Marwan b. Mw’awiya al-Fazari related to him, quoting
¢‘Abd al-Wiahid b. Ayman al-Makki, from Ibn Rifa% al-Zurqi, from his
father, who said, “When the polytheists withdrew after the battle of Uhud, the
Messenger of God (SAAS) said, ‘Stand up, so that I may give praise to my Lord,
Almighty and Glorious is He.” The Muslims assembled behind him in ranks
and he then said, ‘O God, to You is due all praisc. O God, there is no grasping
what You have dispersed, nor dispersing what You grasp. There is no guiding
aright those whom You have led astray, nor any lcading astray of those You have
guided. There is no giving of what You have prevented, nor any prevention of
what You have given. There is no drawing close what You have distanced, nor
any distancing what You have drawn close. O God, spread forth Your blessings,
Your mercy, Your generosity and Your favours upon us.

““0 God, I ask of You those enduring blessings that never change nor cease.
O God, I ask You for blessings at a time of deprivation, and security at a time of
fear.

“‘O God, I seek refuge with You against the evil of what You have given us,
as well as from the evil from which You have saved us.
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““0 God, have us view faith with favour, and endear it to us well. Have us
view disbelief, immorality and disobedience with antipathy. Place us among
those who are well-gutded.

““0 God, take us to Yourself as Muslims and give us life as Muslims. Place
us among the virtuous, not the shamed or the demented.

“*0 God, do battle with those disbelievers who give the lie to Your messengers
and who oppose them. Torment and punish them. O God, do battle against
those disbelievers who were given the scripture, O God of the Truth!’”

Al-Nas#1 related this in his work al- Yawm wa al-Layla (Day and Night) from
Ziyad b. Ayyiub, from Marwan b. Mwawiya, from ‘Abd al-Wahid b. Ayman,
from “Ubayd b. Rifia, from his father.

Chapier,

Ibn Ishaq stated, “The Muslims looked for their dead. Muhammad b. ‘Abd
Allah b. ‘Abd al-Rahmin b. Abt Sa%sa% al-Maizini, a brother of Banti al-Najjar,
related to me that the Messenger of God (SAAS) said, “Who will find out for me
what became of Sa‘d b. al-Rabi®, whether he is alive or dead?’ One of the ansar
said he would.

“He searched and found him wounded and barely alive amidst the dead. The
ansari told him, “The Messenger of God (SAAS) ordered me to find out whether
you are among the living or the dead.” Sa‘d replied, ‘I’'m among the dead; inform
the Messenger of God (SAAS) of this: “Sa'd b. al-Rabi¢ says to you: ‘May God
reward you on our account better than He ever rewarded any prophet on account
of his nation.” And greet your people from me and tell them: ‘Sa‘d b. al-Rabi
says to you, ‘You will find no excuse with God if harm comes to your prophet
while you still have one eye to blink!>?

“Thereupon he died. I went to the Prophet (SAAS) and told him what had
happened to him.”

I would observe that the ansar who found Sad among the dead was
ZMuhammad b. Salama, according to Muhammad b. Umar al-Wigqidi. He related
that he called out to him twice without him replying, but that when he said that
the Messenger of God (SAAS) had ordered him to locate him, he responded to
him in a very weak voice.

Sheikh Abtt “Umar stated in his work al-ZIstit@h, “The man who located Sa’d
was Ubayy b. Kab.” But God knows best.

Sa‘d b. al-Rabi¢, God be pleased with him, was one of the leaders at the pledge
of al-‘Aqgaba. It was he whom the Messenger of God (SAAS) established as the
brother of ‘Abd al-Rahman b. ‘Awf.

- Ibn Ishag continued, “The Messenger of God (SAAS) set off, so I have been
told, to locate Hamza b. ‘Abd al-Muttalib. He found him in the middle of the
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valley, his liver having been cut from his mutilated body, from which his nose
and ears had been removed.

“Mubammad b, Ja%ar b. al-Zubayr related to me that the Messenger of God
(SAAS) said, when he saw the sight, ‘If it were not for the sorrow it would cause
Safiyya and become a tradition after myself, I would leave him here to find his
way into the stomachs of wild beasts and the crops of birds. And if God gives
me victory over Quraysh anywhere else, I will have 30 of their men mutilated!’

“When the Muslims saw the sadness of the Messenger of God (SAAS} and his
anger at those who had done this to his uncle, they determined to mutilate their
enemy as no Arabs had ever done if God one day gave them victory over them.”

Ibn Ishag went on, “Burayda b. Sufyan b. Farwa al-Aslami related to me,
from Muhammad b. Ka‘, and another reliable source related to me from Ibn
‘Abbas, that in that regard God revealed the verse, ‘If vou inflict punishment
then do so in the like manner that you were punished; but if you are patient,
it is indeed better for those who are patient’ (s#rat al-Nakl; X VI, v.126).

“And so the Messenger of God (SAAS) forgave, was patient and forbad
mutilaton.”

1 observe that this verse was revealed in Mecca. And the battle of Uhud
occurred three years after the Hijra. How, then, could this relate? But God
knows best.

Ibn Ishiaq continued, “Humayd al-Tawil related to me, from al-Flasan, from
Samura, who said, “‘Whenever the Messenger of God (SAAS) made a stop
somewhere he would always before he left enjoin charity and forbid mutilation,””

Ibn Hisham stated, “When the Messenger of God (SAAS) stood over Flamza,
he said, ‘I shall never be afflicted as you have been; I have never experienced
anything that has angered me more than this!” He then said, ‘Gabriel came to me
and told me that Hamza’s name is written in the seven heavens in the words,
“Hamza, the son of ‘Abd al-Muttalib - lion of God and lion of His messenger.”’”

Ibn Hisham also said, “Both Hamza and Abi Salama b. ‘Abd al-Asad were
foster-brothers of the Messenger of God (SAAS). All three were suckled by
Thuwayba, the freed-woman of Abii Lahab.”

An Account of the Prayers said for Hamza
and the Dead at Uhud.

Tbn Tshaq stated that he was told by a reliable source, from Migsam, that Ibn
‘Abbas said, “The Messenger of God (SAAS) ordered that ITamza be covered
with a cloak and he then prayed over him. He spoke the words, Allzhu Akbar,
‘God is most Great’, seven times. The other dead were then placed next to
Hamza and he prayed over them and him together, so that a total of seventy-two
prayers were spoken over him.”
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"This kadith is gharib, “unilateral”, and its line of transmission is weak.

Al-Suhayli stated, “None of the scholars at the major centres of learning
support this tradition.” '

Imam Ahmad stated that ‘Affin related to him, quoting Hammad, quoting
At® b. al-S#ib, from al-Shahi, from Ton Mas%d, who said, “At Uhud the
women were following behind the Muslim fighters finishing off the polytheists
who were wounded. If I had sworn an oath that day that T would have hoped
to fulfil, it would have been that none of us desired this world. But this was
before God sent down the verse, ‘Some of you desired this world, while others
of you desired the hereafter; then He turned you away from them, so that he
might test you’ (si#rar Al Imran; 111, v.151).

“When the Companions of the Messenger of God (SAAS) disobeyed the
orders they-had received, he was left with only nine men about him. Seven of
these were ansar, two were of Quraysh; with himself added, they totalled ten men.
When the enemy set upon him, he said, ‘May God have mercy upon any man who'
repels them from us!” He continued saying this until all seven had been killed.
Then he said to his two Companions, ‘Our comrades did not treat us fairly!’

“Then Abtu Sufyan came and said, ‘Arise, Huball’ The Messenger of God
(SAAS) told his men to respond, ‘God is far higher and more glorious!’

“To this Abii Sufyan replied, ‘We have (the goddess)} al-Uzz3; you have no
Yzza, “consolation”! '

“Abi Sufyan then called out, ‘A battle for that of Badr. One for us, one against
us. One gave us distress, one pleasure. Vit for tat. Man for man.’

“The Messenger of God {SAAS) replied, “T'here’s no equivalence. Our dead
live on and are rewarded; your dead are in hell being tortured.’

“Then Abt Sufyin said, “There has been some mutilation engaged in by our
people, though not the result of any decision by us. I neither ordered nor forbad
it, liked nor disliked it. It neither annoyed nor pleased me.’

“When they searched, they found Hamza. His liver had been cut out and
chewed by Hind, but she had been unable to swallow it. The Messenger of God

" (SAAS), asked, ‘Did she eat any of it?* ‘No,’ they told him. He commented, ‘God
would never have allowed any part of Flamza to enter hell-fire?’

“The Messenger of God (SAAS) positioned Hamza and one of the dead ansar
was brought and placed beside him. When he had prayed over them both,
Hamza was left there, that ansédri was lifted away and another was brought in his
place. This was repeated so that he ultimately said 70 prayers over Hamza.”

Ahmad is alone in giving this kadith. And there is some weakness in its chain
of authorities, namely relating to ‘Atz b. al-Sa@ib. But God knows best.

- The account given by al-Bukhari is more solid. He stated, “Qutayba related to
us, quoting al-Layth, from Ibn Shihab, from ‘Abd al-Rahman b. Ka‘b b. Malik,
(who said) that Jabir b. ‘Abd Allah recounted to him that the Messenger of God
(SAAS) would place one piece of clothing over each two of the men killed at
Uhud and then would ask, ‘Which of these had a better knowledge of the
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Qur’an?’ He would then place the one indicated in the grave first, saying, ‘I will
testify for these at Judgement Day.” He ordered that they be buried in their
blood; he did not pray over thern, nor were they washed.”

Al-Bukhiri alone gave this; Muslim did net. Other scholars relate it from a
kadith of al-Layth b. Sa‘d.

Ahmad stated, “Mubammad — meaning Tbn Ja%far — related to us, quoting Ibn
Jatfar, quoting Shu‘ba, having heard ‘Abd Rabbihi relate from al-Zuhri, from
Ibn Jabir, from Jabir b. ‘Abd Allah, that the Prophet (SAAS) said about those
killed at Uhud, ‘Each wound, each drop of blood will exude musk at Judgement
Day.” And that he did not pray over them.”

It is well established that he did pray for them some years thereafter, shortly
before his death. As al-Bukhari stated, “Muhammad b. ‘Abd al-Rahim related
to us, quoting Zakariyy® b. ‘Adi, and Ibn al-Mubarak recounted to us, from
Haywa, from Yazid b. Abu Habib, from Abu al-Khayr, from ‘Ugba b. ‘Amir,
who said, “The Messenger of God (SAAS) delivered a prayer for those killed at
Uhud eight years thereafter, just as though he were saying farewell to the living
or the dead. He then mounted the minbar and said, “I shall stand before you,
having preceded you, and will be a wimess for you. Your appointment is at the
al-hawd, ‘the celestial pool’, and I look at it now from this position of mine. I do
not fear for you that you will (later) become polytheists. What I do fear for you
is the influence of this world, that you will compete with one another over it.””*”

‘Ugba concluded, “And that was the last time I saw the Messenger of God
(SAAS)”

Al-Bukhari also related this elsewhere, as did Muslim, Abo D#ud and
al-Nas2’i, from a fadith of Yazid b. Abii Habib in similar words.

Al-Umawi stated, “My father related to me, quoting al-Idasan b. Umira,
from Ilabib b. Abu Thabit, who said, ‘“A’isha said, “We went forth from
al-Sahar, the place through which the Messenger of God (SAAS) had lefi for
Uhud, secking news. When dawn arose, there was a man barring our way and
reciting insistently:

“Stay awhile. A load will bear witness to the battle.”

“‘We then saw him to be Usayd b. IIudayr. We stayed where we were after
that and then saw a camel approaching, being ridden by a woman seated between
two loads.

“‘We approached her and found her to be the wife of ‘Amr b. al-Jamih. We
asked her for news and she replied, “God protected the Messenger of God
(SAAS) while some of the Muslims have been martyred.” “God turned back
those who disbelieved, in all their anger, and they did not achieve advantage.
God sufficed for the believers in the fighting, and God is mighty and powerful”
(s@irat al-Ahzab; XXX, v.25).

“‘She then told her camel to kneel, and she dismounted. We asked her about
her loads, and she replied, “My brother and my husband.”’”
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Tbn Ishaq stated, “Saftyya, daughter of ‘Abd al-Muttalib had come forward to
see him (Hamza), who was her full brother. The Messenger of God (SAAS) told
her son al-Zubayr b. al-‘Awwim, ‘Go and meet her and take her back so that she
does not see her brother’s state,” Al-Zubayr told her, ‘Mother, the Messenger
of God (SAAS) orders you to go back.’ She replied, “‘Why? I have been told
how my brother has been mutilated; that was in God’s cause. And that fact has
comforted us. I will keep myself under control and remain caim, if God wills it.”

“When al-Zubayr went back to the Messenger of God (SAAS}) and reported
this, he said, ‘Let her through.” When she came, she looked at him (Flamza),
said a prayer over him, asked forgiveness for him and spoke the words, “Te God
we belong, and to Him do we return.’ *

“The Messenger of God (SAAS) then gave orders that he be buried, and this
was done. With him was buried his cousin “‘Abd Allah b. Jahsh, whose mother
was Umayina, daughter of ‘Abd al-Muttalib. He too had been mutilated, though
his liver had not been cut out. May God be pleased with them both,”

Al-Suhayli stated, “He was later known as al-mujaddaS, ‘he who was mutilated
in God’s cause’. And Sa’d related that he and ‘Abd Allah b. Jahsh had said
prayers, both of which had been answered. Sa‘d had prayed that he meet a
polytheist horseman whom he would kill and rob, and that came true. ‘Abd Allah
b. Jahsh had prayed that a horseman would meet and kill him and cut off his
nose in God’s cause. And that came true.”

Al-Zubayr b. Bakkar related that his sword broke at Uhud, and that the
Messenger of God (SAAS) then gave him the bough of a palm tree, which when
in the hand of ‘Abd Alkih b. Jahsh turned into a sword with which he fought. It
was later sold in the estate of one of his sons for 200 dinars.

This is also what had happened earlier to “Ukiisha at the battle of Badr.

It is also given in, as above, al-Bukhari’s safik collection that the Messenger of
God (SAAS) used to bury two or three men in one grave, and even in one
shroud.

He permitted this because of the wounds the Muslims had that would have
made it hard for them to dig a grave for each individual. And he would position
first in the grave whichever dead Muslim had had a greater knowledge of the
Qur’an.

He would join in the same grave two men who had been close friends, as he
did ‘Abd Alish b. ‘Amr b. Haram, Jabir’s father, along with ‘Amr b. al-Jumih.
This was because they were friends.

They were not washed, the wounds and blood being left untouched.

Ibn Ishaq also related from al-Zuhri, from ‘Abd Allah b. Tha9aba b. Su‘yr,
that the Messenger of God (SAAS) said as he was leaving the dead at Uhud, “I
shall bear witness for these men; every man wounded in God’s cause will be
raised by God on Judgement Day, his wounds still bleeding. The colour shall be
that of blood, the fragrance that of musk.”
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