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Introduction

Ibn Taymiyyah and Kitab Al-Iman

This volume is the first complete English translation of the important and well-
known Kitab al-Iman by the renowned thirteenth-century Muslim scholar Ibn
Taymiyyah. The Book of Faith was an attempt to explain the concept of Iman
which, throughout its history, has been one of the cornerstone aspects of Islam.
Iman has served to define the nature of Muslim life and the essence of the religion
as a whole. During Ibn Taymiyyah’s lifetime, and for a few centuries before, the
concept of Iman became a major point of controversy among rival Islamic sects,
each of which advocated their own interpretation of its nature. Ibn Taymiyyah’s
own deep conviction and understanding of this concept is based on the true
interpretation of the Qur’an, hadith, sayings and deeds of the Prophet Muhammad
peace be upon him (pbuh) and the conduct of the pious ancestors of the first three
Islamic centuries. Throughout history the concept of Iman developed into a major
undertaking theologically, linguistically, and even politically. From the beginning
Ibn Taymiyyah stated that he did not want to be involved in the dispute
concerning the concept of Iman that was raised and discussed by the various
Islamic sects. This introduction intends to give a brief and precise biography of
Ibn Taymiyyah to highlight the principle ideas presented in Kitab al-Iman, and to
identify its various recensions.

|BN TAYMIYYAH: His LIFE AND CHARACTER

Ibn Taymiyyah (Taqi al-Din Abu al-‘Abbas Ahmad Ibn ‘Abd al-Halim Ibn
Taymiyyah)' was born in Harrdn, Syria on 10 Rabi‘I 661/22 January 1263. When

' There are two references that attempt to explain the name Taymiyyah. Muhammad Ibn Ahmad
Ibn “Abd al-Had1 al-Hanbali, in his book a/-Ugiid al-Durriyyah, Cairo, 1983, mentioned that
the great grandfather of Ibn Taymiyyah, Muhammad Ibn al-Khidir, stopped at Tayma“ in
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he was about six years old, his family fled to Damascus as the Mongols were
preparing to invade his home town Harran. The family traveled at night with their
bare essentials, mostly books, and hid during the day. His father, Shihab al-Din
Abu al-Mahasin ‘Abd al-Halim (d. 682/1283), was a learned man from a family
that was long recognized as a house of learning and that traditionally belonged to
the: Hanbali Madhab, school of law. Upon arriving in Damascus his father
established himself as a respectable scholar and later became the Shaykh of hadith
studies at the renowned Sukkariyyah Madrasah, school, where he resided with his
son, Taqi al-Din. In addition to his father, Ibn Taymiyyah’s teachers included
Shams al-Din ‘Abd al-Rahman al-Maqdisi (d. 682/1283), who was the first
Hanbali to hold the prestigious position of Qadi al-Qudat, chief judge, in Syria.

The young Ibn Taymiyyah was blessed with a sharp memory and acute
intelligence “as if Allah had bestowed upon him the gift of fast and lasting
memorization.”zAt a very early age he memorized the Qur’an; he also studied and
memorized large portions of hadith with his father, who specialized in the subject.
Among the books of hadith he studied were the two Sahihs of al-Bukhari and
Muslim as well as other major collections, such as the Musnad of Ahmad Ibn
Hanbal. He also thoroughly studied the Hanbali Madhab and the doctrines of other
schools of jurisprudence. One subject in which he was especially interested was
the Arabic language, focusing on both prose and poetry. In addition, he was
guided by Sibawayh’s al-Kitab and also studied tafsir, interpretation, of the
Qur’an. Although he was particularly interested in the history and opinions of the
pious ancestors, especially those of the first four Orthodox Caliphs, he also
studied such diverse subjects as mathematics, Sufism, and different Islamic sects.

northwest Arabia on his way to pilgrimage. There he saw a baby girl. When he returned home
he found his wife had given birth to a baby girl and he said: "Ya Taymiyyah, Ya Taymiyyah,"
Oh Taymiyyah, Oh Taymiyyah, thus the great grandfather received the nickname Taymiyyah.
According to Ibn al-Najjar, another explanation of the name (on page 4 of the same book), is that
the great grandfather’s mother’s name was Taymiyyah. She was an elderly pious woman and thus
the family was named after her. The same information is related in a footnote by Muhammad
Abu Zahrah in his book Ibn Taymiyyah: His Life and Times (17). Reference will be made to this
book throughout the text as Abu Zahrah.

2 ‘Umar Ibn “Ali al-Bazzir, al-A“lam al-‘Aliyyah fT Managib Shaykh al-Islam Ibn Taymiyyah,(al-
A‘lam), edited by Salah al-Din al-Munajjid, Beirut, 1976, p. 22.
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Those early intellectual pursuits contributed a great deal to his future lectures and
writings.’

Ibn Taymiyyah remained close to the members of his immediate family, and his
father continued to be his mentor and teacher until his death. He was kind to his
mother, Sitt al-Mun‘im bint ‘Abd al-Rahman al-Harraniyyah, who was known for
her piety, and lived a long life after the death of her husband. She died in
716/1316. Ibn Taymiyyah’s affection for his mother is evidenced by several
endearing letters that he wrote to her while in Egypt. Her influence over her son
lasted throughout her long life. Ibn Taymiyyah’s brothers were also learned
scholars and remained close to him, especially during his several mihan, trials.
When he was in prison, in both Cairo and Damascus, one brother was always
there to take care of him.

After his father’s death, Ibn Taymiyyah, at the age of twenty-two, assumed the
respected teaching position formerly held by his father at the Sukkariyyah
Madrasah. Among those present at his first lesson at this renowned center of
learning were notable scholars such as the chief Qadi, Ibn al-Zaki al-Shafi‘i, and
Shaykh Taj al-Din al-Fazari, who was so impressed by the content and delivery
of Ibn Taymiyyah’s lesson that he recorded it in his own handwriting. From this
young age until his death, Ibn Taymiyyah’s scholarly contributions continued to
grow and resulted in numerous books and treatises. Many consider Ibn Taymiyyah
as the second most famous Hanbali theologian and jurisconsult after Imam
Ahmad Ibn Hanbal (d. 241/855), the founder of the Hanbali Madhab, school of
law.’ During his lifetime Ibn Taymiyyah adhered so strongly to his views and

3 See Abu Zahrah, pp. 20-28; al-Bazzar, pp. 21-22; and Victor E. Makari, /bn Taymiyyah's
Ethics: The Social Factor, Chico, California: Scholars Press, 1983, pp. 21-29.

* Henri Laoust, "Ibn Taymiyyah’s Academic Life and His Thoughts” (in Arabic), Mahrajan, in
Usbt “ al-Figh al-Islami, p. 832.

* The basic sources used in this work for the background of the life and character of Ibn
Taymiyyah are the following: Muhammad Abu Zahrah’s Ibn Taymiyyah; Mahrajan in Usbi* al-
Figh al-Islami; Muhammad Ibn Ahmad Ibn ‘Abd al-Hadi al-Hanbali’s al-‘Uqiid al-Durriyyah
min Manaqib Shaykh al-Islam Ibn Taymiyyah (al-‘Uqid); H. Laoust’s Essai sur les doctrines
sociales et politiques de Taki-D-Din Ahmad Ibn Taimi a, Cairo, 1939; also Laoust in
Encyclopedia o f Islam, 2d ed., Leiden, Brill (EL.2), vol. 3, pp. 951-55; ‘Umar Ibn °Alf al-
Bazzar’s al-A‘lam al-“Aliyyah fi Manaqib Shaykh al-Islam Ibn Taymiyyah,(al-Alam) edited by
Salah al-Din al-Munajjad, Beirut, 1976; and Ibn Kathir’s al-Bid3yah wal-Nihayah fi al-Tari kh
(al-Bidayah), vols. 13~14, Beirut, 1987. In addition, the introductions to the various copies of
Kitab al-Iman were also utilized. A list of these books appears at the end of this introduction.



4 INTRODUCTION

opinions that most of the people of his time in both Syria and Egypt, especially
scholars of the different sects and madhabs, became either ardent supporters or
staunch opponents. Included among the latter were some of the Mamlik rulers of
Egypt and Syria.

Ibn Taymiyyah’s style of teaching was intended to instruct the people about the
basic tenants of Islam, emphasizing the Qur’an and the Sunnah as the primary
foundation of the Islamic religion and the Shari‘ah. He thus had a large following
among the masses, both in Syria and Egypt. During the long period of his active
life he also gave special lectures to small groups of his followers. Two
distinguished students emerged from these groups. Perhaps the most celebrated
was Ibn Qayyim al-Jawziyyah (691/1292-751/1350), who was so close to Ibn
Taymiyyah that occasionally they were even imprisoned together. After the death
of Ibn Taymiyyah, Ibn Qayyim continued actively lecturing and writing in the
same basic manner as his teacher, but with a much calmer approach. He wrote
several important works, one of which is Madarij al-Salkin, in three volumes.*
This work is considered one of the best documents on Hanbali thought. The other
distinguished student was ‘Imad al-Din Isma‘il Ibn “Umar Ibn Kathir
(700/1300-774/1373), a good friend of Ibn Taymiyyah who, even though he was
a Shafi<, fell under the influence of his teacher. Ibn Kathir is considered one of
the greatest historians. This is clearly demonstrated by his renowned book al-
Bidayah wal-Nihdyah. The latest edition was published in 1987 in 14 vols.’

THE MIHAN, TRIALS, OF IBN TAYMIYYAH

The period in which Ibn Taymiyyah lived witnessed political, social, and religious
unrest. In fact, one of the greatest blows was directed against the institution of the
Caliphate, which emerged only a few years before the birth of Ibn Taymiyyah.
During the fall of Baghdad in 656/1258, the Mongols under Hulagu wreaked mass
destruction and brutal murder throughout the city and the area around it. This
calamity, which also brought about the death of the ‘Abbasid Caliph and the

¢ Laoust, EI 2 (Ibn Kathir), vol. 3, pp. 817-18 and Abu Zahrah, pp. 526-28.
? Laoust, EI 2 (Ibn Kayyim al-Djawziyya), vol. 3, pp. 821-22 and Abu Zahrah, pp. 527-28.
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suspension of the Caliphate for several years, brought chaos to the ummah,
Muslim community, throughout the lifetime of Ibn Taymiyyah.®

In his writing Ibn Taymiyyah followed the Hanbalite school of thought and many
times came into direct conflict with the prevailing religious scholars. “As a class
they [the religious scholars] were nearly all mainly interested in their own
promotion in their academic or judicial careers; and, since promotion was in the
hands of the rulers, they were subservient to the rulers. Ibn Taymiyyah, following
in the tradition of Ibn Hanbal, stood up for what he believed to be right, regardless
of the suffering it might bring upon him personally.”® Undoubtedly Ibn
Taymiyyah encountered more than his share of trouble throughout his active life.

In the year 693/1293 an unusual event took place. Ibn Taymiyyah took a public
stand against a Christian from Suwayda’ named Assaf al-Nasrani who, some
people testified, had cursed the Prophet Muhammad (pbuh). Ibn Taymiyyah’s
intransigence led to his imprisonment for a short period. Later that year “Assaf
became a Muslim and on his way to Hijaz, near Madinah, was killed by his own
nephew. Also in 693/1293, Ibn Taymiyyah wrote his book al-Sarim al-Maslil
‘ala Shatim al-Rasal."®

Some people in the city of Hamat in Syria asked Ibn Taymiyyah to write on the
question of the attributes of Allah and in 698/1298 he produced a treatise known
as al-Hamawiyyah al-Kubra. His ideas in this treatise apparently disagreed with
the position of certain scholars in Damascus, particularly the Ash‘arites, who
accused him of tashbth, anthropomorphism, with regard to his interpretation of
those attributes. The Ayytibids, who ruled over Syria and Egypt before Ibn
Taymiyyah’s time, were great supporters of the Ash‘arites, who based their
argument on philosophical reasoning, in contrast to Ibn Taymiyyah’s theology,
which was based more directly on the teachings of the pious ancestors. A council
of jurists, set up to examine the accusations against Ibn Taymiyyah, decided that

* Ibn Kathir, vol. 13, pp. 213-26, Laoust, (EJ 2) and Laoust’s Essai.

° Montgomery Watt, Islamic Philosophy and Theology. Edinburgh: Edinburgh University Press,
1985, p. 142.

' Ibn Kathir, vol. 13, p. 355 and Laoust (EL.2), p. 951.
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the Hamawiyyah contained nothing contradictory to the Qur>an or the Sunnah and
therefore vindicated him of any wrongdoing."

Some of Ibn Taymiyyah’s enemies, however, intensified their attacks and
succeeded in influencing the authorities in Damascus to hold a council on what
became known as the al-Wasitiyyah,'? a treatise that [bn Taymiyyah wrote on the
request of a man from the city of Wasit in Iraq. The treatise, as became obvious,
adhered to traditional Islamic teachings and, as a result, his enemies raised some
questions about his religious views. Two other councils were held on the same
account, but in both cases he again was vindicated. However, the matter did not
stop there and he was summoned to Cairo by the Sultan of Egypt.

Against the advice of his close friends and the viceroy in Damascus, Ibn
Taymiyyah was determined to go to Cairo and face the consequences. His trip to
Egypt in 705/1305 was full of the triumphs and tribulations that he experienced
throughout his life. Upon his arrival in Cairo the council of judges of the different
madhabs, schools, met with Ibn Taymiyyah at the Citadel. The Maliki, chief
judge, Tbn Makhlif, a strong opponent of Ibn Taymiyyah’s Hanbali way of
thinking and teaching, would not allow him to defend himself. A decree issued by
the council resulted in the imprisonment of Ibn Taymiyyah and two of his brothers
for almost two years. During this period the Hanbalis, in both Egypt and Syria,
were treated harshly and some were even imprisoned.

Upon Ibn Taymiyyah’s release from prison he was allowed to return to Syria on
the condition that he refrain from openly attacking rational thinking, Sufism, and
other nontraditional Islamic thinking. He declined this offer, however, and was
once again imprisoned several months later, this time in Alexandria, although he
was released and honored soon afterward when the Sultan, Malik al-Nasir

' Al-“Uquid, pp. 132-37; Watts, p. 143; Laoust (EL2), p. 951; and Qamar-ud-Din Khan, The
Political Thought of Ibn Taymiyyah. Islamabad: Islamic Research Institute, 1973, pp. 3-4.
Sherman Jackson, in an article entitled "Ibn Taymiyyah on Trial in Damascus,” translates a
"memoir written by Ibn Taymiyyah himself." This translation is a well-documented account of
the Damascus trial. Published in Journal of Semitic Studies, vol. 39.1, 1994, pp. 41-85.

2 For further details, see Merlin Swartz’s translation of this treatise, with brief introductory
remarks, entitled "A Seventh-Century (A.H.) Sunni Creed: The ‘Aqida Wasitiya of Ibn
Taymiya," Humanioura Islamica 1, eds. H. W. Mason, R. L. Nettler, and J. Waardenburg. The
Hague: Mouton, 1973, pp. 91-103.
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Muhammad Ibn Qalawiin, regained his authority in Egyptin 710/1311. The Sultan
had great respect for Ibn Taymiyyah as both a person and a scholar. The next two
years that Ibn Taymiyyah spent in Egypt were probably the happiest and most
productive of his life. During this period he wrote one of his most important
treatises, Kitab al-Siyasah al-Shar‘iyyah. In the year 712/1313 he returned to
Damascus."

In Damascus he continued writing, teaching, and issuing fatwas, formal legal
opinions. Some of these fatwas agitated Ibn Taymiyyah’s opponents and they
began to criticize him. Still, it was his fatwa on divorce, which contradicted even
the Hanbali’s prevailing doctrine on this matter, that landed him in prison again
by order of the Sultan. After about five months, again by order of the Sultan, he
was released from prison.

Other incidents occurred when Ibn Taymiyyah wrote his treatise concerning
ziyarat al-qubdr, visits to tombs. In 726/1326, because of this treatise and his
incessant issuing of fatwas on various matters, he was arrested and held in the
Citadel of Damascus without trial until his death on 20 Dhi al-Qa‘dah 728/26
September 1328. During the last few months of his life he was forbidden to have
paper, ink, or anything with which to write. However, his brother, Zayn al-Din,
was allowed to take care of him in prison. Ibn Kathir gives a detailed, emotional
description of Ibn Taymiyyah’s death and funeral in which he asserts that the
whole city of Damascus, even women and children, took part in the funeral
procession.'* Ibn Taymiyyah is buried in a small graveyard on the southern edge
of the campus at the University of Damascus. On his marble tombstone is written:
"Here lies Shaykh al-Islam Taqi al-Din Ibn Taymiyyah, 728 A.H.”'®

THE OBJECTIVES OF KITAB AL-IMAN

lbn Taymiyyah’s main objective in writing Kitab al-Iman was to explain the
concept of Iman and to correct its prevailing misconceptions. He wanted to
explain the concept of Iman in accordance with and on the basis of the Qur’an and

* The seven years that Ibn Taymiyyah spent in Egypt is fully detailed by Ibn Kathir, vol. 14, pp.
37-70; Abu Zahrah, pp. 49-75; and Laoust (EL.2).

* Ibn Kathir, vol. 14, pp. 141-45.
* Adnan al-Khatib, "Ibn Taymiyyah," Mahrajan 1963, p. 653.
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the Sunnah (the sayings and deeds of Prophet Muhammad). He also sought to
refute some of the popular ideas advocated by the various Islamic sects—such as
the Mu‘tazilites (Mu‘tazilah), Asharites (Asha‘irah), and Murgi’ites (al-
Murji’ah)—whose ideas, he believed, were primarily based on al-‘ulum al-
‘aqliyyah, rational thinking. Ton Taymiyyah was convinced that fundamental
Islamic concepts must be interpreted from the usill, 7oots, that are found in the al-
‘ulim al-naqliyyah and are traditionally based on the Qur’an and the Sunnah.
These concepts are also based on the understanding and interpretation of the al-
salaf al-salih, the pious ancestors. The doctrine of Ibn Taymiyyah is a “synthesis
of conciliation—the happy mean (wasat)}—which would accord to each school its
rightful place in a strongly hierarchical whole in conformity with the precepts of
the Kur’an and the Sunna.”' Thus he wrote Kitab al-Iman and most of his other
books and treatises as a means to explain Islamic principles and as a response to
the threats and challenges that faced the Muslim community. In addition he
wanted to expound on the concept of Iman and its relationship to Islam, lhsan,
perfection (in religion),"” and tasdiq, assent. He was especially interested in
explaining what constitutes Iman. He also wanted to make his own views clear to
both his supporters and opponents and was concerned about how Islam was
practiced during his lifetime and about the influence exerted by some of the
influential religious scholars. Ibn Taymiyyah believed that some members of the
Muslim community were under the influence of various Islamic sects that had
changed the practice of Islam from the ways of the Prophet (pbuh), the
Companions, their Successors, and the pious ancestors of the first three Islamic
centuries. All these issues were discussed, analyzed, and made abundantly clear
with supporting evidence and documentation from the Qur’an, the Sunnah, and
writings of the scholars from those first three centuries in which the Hanbali
school tradition was emphasized.

According to Ibn Taymiyyah, the discord among the Muslims, originated when
the Kharijites seceded from the other sects. This was the beginning of dissension
among the various Muslim sects—a dispute that included the Mu‘tazilites,
Murji’ites, Jahmites (Jahmiyyah), Ash<arites, Shi‘ites (Shi‘ah), and various Sufi
groups.

6 H. Laoust EI2, vol. 3, p. 953.

" The word Ihsan is better translated as perfection [in religion] rather than beneficence or
righteousness, as it usually is. See Izutsu, pp. 58-62.
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Of further concern to Ibn Taymiyyah were the political tensions and uncertainties
of the twelfth and thirteenth centuries. When Ibn Taymiyyah’s birthplace, Harran,
was threatened by the Mongols, his family moved to Damascus. He was directly
involved in defending the city and its people. Both the theological and political
problems were of immediate concern to a man of Ibn Taymiyyah’s status. As
noted above, in Egypt and Syria Ibn Taymiyyah challengéd both the religious
scholars of the various schools and sects as well as the ruling authorities. He was
convinced that the weakness and division in the Muslim community were the
result of a failure to observe Islam as it had been practiced by the Companions and
al-salaf al-salih, the pious ancestors.

Furthermore, Ibn Taymiyyah’s objective in writing Kitab al-Iman was to connect
the believer directly with the benefit obtained from the words of Allah and His
Messenger. Thus he was interested in restoring true Islam to the people. And
although he did not want to write about the controversies among the people of his
time, he admitted that he could not avoid doing so. The best way to resolve these
disputes, he felt, was through the correct understanding of the words of Allah and
His Messenger. Consequently, every issue Ibn Taymiyyah discussed was always
supported by quotes from the Qur’an and the sayings of the Prophet (pbuh).

MAJOR CONCEPTS AND THEMES OF KITAB AL-IMAN

A detailed account of all the concepts in Kitab al-Iman would constitute a book
by itself. Here it is only possible to highlight its most significant issues. The
central theme is the concept of Iman. One clear characteristic of the writings of
Ibn Taymiyyah is his repetitious style. This is probably due to his desire to make
sure that the points under discussion were fully understood. In reading Kitab al-
Iman, for example, one gets the impression that he did not just sit down and write
it, but rather that it is a collection of lectures and lessons once delivered to his
students and then organized in the form of a book.

The Concepts of Iman, Islam, and thsan

Ibn Taymiyyah believed that Islam and Iman constitute the Islamic religion as a
whole and that all disputes concerning the religion should be resolved primarily
on the basis of the Qur’an and the Sunnah of the Prophet Muhammad (pbuh). The
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disputes started with the Kharijites (Khawarij)'® and were later intensified with the
emergence of other Islamic sects, such as the Mu‘tazilites, Ash‘arites, and
Murji’ites. Also, the theological differences that existed between orthodox Islam
(i.e., the four major schools) and the Shi‘ites contributed to a growing division
among Muslims.

In addition to the concepts of Iman and Islam, Ibn Taymiyyah introduced the
concept of Ihsan, perfection (in religion). Of the three concepts he judged lhsan
to be the highest, followed by Iman and then Islam. In his discussion he did not
dwell much on the concept of Thsan; the main focus of his book is on the concepts
of Iman and Islam. He said that every Muhsin, man of Ihsan, is a Mu’min,
believer, and every believer is a Muslim, but the converse of both statements is
not necessarily true. Ibn Taymiyyah’s discussion concerning the difference
between Iman and Islam is essentially based on the Angel Gabriel’s hadith and the
Qur’anic verse about al-A ‘rab, the desert Arabs. Allah says: “Al-A‘rab say: ‘We
believe.” Say: ‘You have not yet believed; but only say: We have submitted [to
Islam] . . . (49:14). Numerous other Qur’anic verses and hadiths were also
utilized by Ibn Taymiyyah in his discussion on Iman and Islam.

Iman Is Both Saying and Work

Ibn Taymiyyah took issue with other Islamic sects on what constitutes Iman. He
affirmed that Iman, is both qawl, saying, or utterance, and ‘amal, work, or deed."”
He devoted almost two entire chapters to this issue as well as references to it
throughout the book. Among the adversaries with which he took issue were the
Murji’ite and the Jahmite sects.”” The Murji’ites believed that ‘amal, was not

'® Unlike the other sects, the Kharijites did not have any direct influence on these disputes during
the lifetime of Ibn Taymiyyah. However, they did play a very important role in the early
development of [slamic theology. See Watt, 1985, pp. 7-13.

' The term “amal, work, and it’s plural a‘mal, works, both occur frequently throughout the book
and are translated work and works respectively. They also have the sense of actions or deeds.

» The discussion presented here is not intended to give a detailed and thorough analysis of the
concept of Iman and other related issues. There are several studies that deal with this concept;
the most comprehensive is the work by the late Toshiko Izutsu which discusses the various
aspects of the theory of the Iman of Ibn Taymiyyah. Izutsu compares and contrasts the different
opinions of the Islamic sects on the concept of Iman. His book is entitled The Concept of Belief
in Islamic Theology: A Semantic Analysis of Iman and Islam. Yokohama: Yurindo Publishing,
1965.
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considered a necessary aspect of Iman. They stated: “Iman is tasdiq, assent, in the
heart and a saying of the tongue but does not include works.””! They further
asserted that Iman is mere tasdiq, assent, and ‘ilm, knowledge, without work.
Therefore if someone is judged to be an unbeliever who will abide in Hell for
eternity, it is because he lacked knowledge and assent in his heart. According to
the Jahmites, a person can commit all sorts of blasphemous acts and still be called
a believer as long as he has Iman in his heart. Jahm Ibn Safwan considered such
behavior as mere acts of unbelief that did not nullify Iman in one’s heart. On this
issue Ibn Taymiyyah was in complete disagreement with the Murji’ites, Jahmites,
and any other Islamic sects that agreed with them.

The Karramites views of Iman focused on gawl, saying, whereas the Jahmites and
Murji’ites emphasized knowledge. Both of these groups, however, did not
consider “amal, work, as an essential part of Iman. Ibn Taymiyyah argued strongly
against the view of the Murji’ites, who affirmed that Iman is mere tasdiq, assent.
He said that was one of the gravest errors they ever committed. The concept of
Iman is even more comprehensive and universal than most Islamic sects were
willing to consider or imagine. It includes work, saying, and intent, followed by
the Sunnah.

The Increase and Decrease of Iman

The issue of whether Iman can be increased or diminished was discussed by Ibn
Taymiyyah, and, as in his customary method, he cited Qur’anic verses and a
number of hadiths that supported his discussion. In this regard the Murji’ites
questioned how this issue applied to ‘amal, work. This is an important issue
because Ibn Taymiyyah considered work to be an essential constituent of Iman.
He judged the Murji’ites’ view of Iman as mere tasdiq, assent, and ‘ilm,
knowledge, without any reference to work, to be one of their gravest errors.
Another error, according to Ibn Taymiyyah, is that the Murji’ites judged someone
to be an unbeliever who abides in Hell forever if he lacks assent and knowledge
in his heart. The Murji’ites also believed that Iman, which lies in the heart,

* In regard to this sect, W. Madelung states: "The identification of faith with true belief to the
exclusion of acts, which later became the essential trait of irdja’, was clearly implied. though not
the central theme, in the earliest Murji’ite’s teachings." EI 2, vol. 7, pp. 605-7; also referred to
in Abu Zahrah, pp. 175-78, and in Izutsu, pp. 159-79.
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became complete with the revelation, and that no one’s Iman is greater than
anyone else’s.

Furthermore, Ibn Taymiyyah, taking a stronger position, challenged the
Kharijites’ claim that if the Iman of someone diminishes, that person should be
charged with unbelief. This contradicts the position of the Orthodox Muslims. In
this regard, the Prophet (pbuh) said: “He (Allah) will remove from Hell whoever
has an atom’s weight of Iman.” Another Islamic sect, the Mu‘tazilites, were also
challenged by Ibn Taymiyyah concerning their position with regard to Iman. They
were considered in a manzilah bayna al-manzilatayn, in-between state (i.e., they
were neither believers nor unbelievers). Ibn Taymiyyah emphatically opposed
their view.

This raises the question of tafadul, variation in degrees, with regard to Iman. In
discussing Ibn Taymiyyah’s thesis of increasing and decreasing Iman and its
varying degrees, Izutsu said: “The pivotal point of this theory is the inclusion of
‘work’ in the concept of Iman. The thesis that /man allows many degrees and
individual differences is but a natural consequence of this understanding of

Iman.”?

Literal and Figurative Meanings

Ibn Taymiyyah devoted a sizeable chapter to issues of language and linguistics,
with the main focus on the dichotomy between the concepts of haqiqah and majaz,
literal and figurative. These two terms, throughout their history, are almost
always treated jointly. In the opinion of Ibn Taymiyyabh, this division, which is a
terminological istilah, convention, was not alluded to by the Companions of the
Prophet, their Successors, or any of the well-attested religious scholars. He further
emphasized that the division between haqiqah and majaz was not even mentioned
by the early Arab philologists and grammarians. The division between these two
terms did not become an issue until after the third century of the Hijrah, when it
was adapted and debated by some Islamic sects. Ibn Taymiyyah said that the most
prominent among these sects were the Mu‘tazilites.

2 Tzutsu, p. 185. In addition to the discussion of increase and decrease of Iman in Kitab al-Iman,
see Izutsu’s analysis where he brings in the different points of view expressed by other scholars,
such as Ibn Hazm and Taftazani.
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The important issue regarding the dichotomy between haqiqah and majaz was
discussed by Wolfthart Heinrichs in an article entitled “On the Genesis of the
Hagqiqa-Majaz Dichotomy.” Heinrichs specifically traced the history of majaz
to the early Islamic period. He asserts that this term is not confined to the Qur’an
and the hadith but is also found in the poetry and speech of the Arabs. He
discusses this term as it was treated by the various religious scholars, notably Abu
‘Ubaydah in his book Majaz al-Qur’an.*

Inaddition to chapter eight of Kitab al-Iman, which Ibn Taymiyyah devoted to the
dichotomy of the terms haqiqah and majaz, he also wrote a treatise on the same
theme.”

Another linguistic issue discussed by Ibn Taymiyyah was the mabda’ al-lughat,
origin of languages.*® He raised the question of how language theories were
perceived by different scholars. Abu Hashim al-Jubba’i, al-Ashari*’ and other
scholars were of the opinion that language is istilahiyyah, conventional. However,
al-Ash‘ari later retreated from this position and disagreed with the Mu‘tazilites
on several fundamental issues, including the origin of language. He held the view
that language is tawqifiyyah which is based on learning and experience. The
language theory most favored by Orthodox Muslims is the revelationist theory,
which is based on the idea that language was originally revealed to man by Allah.
Thus Allah inspires human beings with speech just as He does other creatures.
Furthermore, as stated in the Qur’an, Allah taught Adam the names of all entities

* See Studia Islamica 59, 1984, pp. 111-40. Also, on this important topic, see John Wansbrough’s
book Qur’anic Studies: Sources and Methods of Scriptural Interpretation. London: Oxford
University Press, 1977 and his earlier article "Majaz al-Qur’an: Periphrastic Exegesis" in Bulletin
of the School of Oriental and African Studies, 33. London, 1970, pp. 247-66. Also see Ella al-
Magor, "The Early Meaning of Majaz and the Nature of Abu ‘Ubayda’s Exegesis," Studia
Islamica, 1979, pp. 307-26. All these studies emphasize the early history of the term ‘majaz.’

* Majaz al-Qur’an (2 vols.), Cairo, 1962, was edited by Fu’ad Sezgin.

* This treatise is inctuded in his Majmii Fatawa Ibn Taymiyyah, vol 20. Collected and edited by
‘Abd al-Rahman Ibn Muhammad Ibn Qasim with the assistance of his son Muhammad.
Published by Matba“at al-Ma“arif, Rabat, Morocco, n.d., pp. 400-97.

% This issue was discussed by Bernard G. Weiss in "Medieval Discussions of the Origin of
Language," ZDMG (1974): 33-41.

¥ Al-Ash‘ari, Abu al-Hassan “Ali Ibn Isma‘il (260-324 A.H), was a theologian and founder of the
school of orthodox theology that bears his name. He is a descendent of Abu Miisa al-Agh‘ar. [E/
2, p. 694 and al-ZirikIi, vol. 5, p. 69.]
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and presented those names to the Angels. Ibn Taymiyyah emphasized that Allah
did not teach Adam all the languages that everyone would ever speak. The
different languages of the world would, of course, be spoken by Adam’s
offsprings and they would only pass their own language on to their children.

The Semantic Theory of Absolute and Conditioned

Ibn Taymiyyah, in defining and analyzing the terms associated with key concepts,
introduced and applied a unique semantic theory that distinguished between what
he called the mutlaq, absolute usage and the muqayyad, conditioned usage. An
illustration of this approach is the difference between the terms ma“ruf, good, and
munkar, evil. When these two terms are used in a mutlaq, absolute, sense they
encompass everything morally good and evil, respectively. However, when they
occur in a mugayyad, conditioned, sense they indicate a restricted or qualified
context.”® Ibn Taymiyyah stated that to fully understand the shades of meaning of
words in the Qur’an and the Sunnah—especially between such polar opposites as
ma‘ruf and munkar—it is essential to analyze them according to the dichotomy
between absolute and conditioned usage. This theory was also rigorously applied
to the analysis of the concept of Iman.

The Concept of Exception

One of the issues debated in Islamic theology is whether or not to use the
conditional clause “In sha’a Allah,” if Allah wills, after the affirmative clause “ana
mu’min,” [ am a believer. Allah says: “Do not say of anything: ‘I shall do it
tomorrow’ except [with the saying] ‘if Allah wills’ . . .” (18:23-24). The
realization of actions and their execution in the future are dependent on Allah’s
will. This issue came to be known as istithnad’, exception. The Murji’ites,
Jahmites, and those who agreed with them considered Iman as an entity which a
person acknowledged in his heart. Thus, if one said that he uttered the Shahadah,
testimony, or “I am a believer,” he would need to say the exception as it is
acknowledged in the heart. Therefore they believed that those who use the

*8 This semantic theory of absolute and conditioned is briefly discussed in Izutsu, pp. 71-74.
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exception, with regard to Iman, have raised an element of shakk, doubt, about
their belief and are thus referred to as the al-shakkakah, the doubters.

The pious ancestors, such as Ibn Mas‘ad, used to make the exception “if Allah
wills” with regard to Iman. Their position was not that they had uncertainty about
their Iman but simply used it to affirm the statement “I am a believer,” and there
was no other connotation beyond that. As Ahmad Ibn Hanbal emphasized, Iman
is both a saying and work. The exception used by the pious ancestors was not
directed to the saying but rather to the element of carrying out the obligations
since absolute Iman includes the performance of all that Allah commands and the
abandonment of all that He prohibits. At the same time, Ahmad Ibn Hanbal
disliked the question, “Are you a believer?” because he thought that it was a
heresy introduced by the Murji‘ites to defend their position that Iman, particularly
absolute Iman, is mere tasdiq, assent. In this case, Ahmad, who represented the
orthodox Muslim position, refrained from using the exception.

One of the issues raised about the exception with regard to Iman is al-muwafat,
the state of belief at the time of one’s death.”® Ibn Taymiyyah explained the
position of the Kullabite sect with regard to al-muwafat as the state in which a
man dies. Every man is either a believer or an unbeliever at the time of his death
and nothing of essence prior to this time matters. In other words, if one’s Iman is
followed by a state of kufr, unbelief, and he dies suddenly, he dies as an
unbeliever. Ibn Taymiyyah opposed the use of exception in the state of the al-
muwafit because he believed that the Kullabite sect did not understand the view
of the pious ancestors concerning this matter.

EDITIONS OF KITAB AL-IMAN

Kitab al-Iman is a valuable and basic source on the topic of faith. It has a wide
readership and, as a result, there have been several Arabic editions published. The
accuracy of these editions varies from one edition to another, some are abridged
and others contain the full text. For the purpose of this translation seven different
editions were consulted, most based on what is usually referred to as the Indian
edition (1311 A.H.). Two of these were adapted as the main source on which this

¥ See Izutsu, chapter 10, "T Am A Believer, If God Wills," pp. 194-203.
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translation is based: the editions published by Dar al-Kitab al-Arabi (1st ed.) and
al-Maktab al-Islami (2d ed.). The seven editions of Kitab al-Iman utilized are
listed below by publisher and edition.

Al-Maktab al-Islami, 1sted., 408 pp., Damascus, 1381 A.H. (Referredtoas MI.1.)
This edition has a very brief introduction by Zuhayr al-Shawish and is based on
the Indian edition. Numbers for the Qur’anic verses appear in footnotes. However,
the numbering is not always accurate. The hadiths that occur in the text are
carefully edited by the well-known scholar of hadiths Nasir al-Din al-Albani. This
edition does not contain any chapter titles or subtitles and the divisions are
indicated only by the heading fasl, chapter. It contains a table of contents in which
detailed subheadings are given along with a brief table of errors at the end of the
book. Overall, the footnotes are brief and few in number.

Al-Maktab al-Islami, 2d ed., 455 pp., Beirut, 1392 A.H. (Referred to as MIL.2.)
This edition also features a brief introduction by Zuhayr al-Shawish. The volume
contains twenty-three chapters of varying lengths. For instance, chapter 22 is
about a hundred pages long. This edition is basically the same as the first, with
only a few improvements. For example, numbers for the Qur’anic verses appear
in brackets immediately following the quotation. The table of contents, placed at
the end of the text, does not correspond exactly with the titles and subtitles of the
first edition. Both of these editions are considered very reliable.

Dar al-Tiba‘ah al-Muhammadiyyah at al-Azhar, st ed., Cairo, n.d., 404 pp.
Edited by Muhammad Khalil Harras. (Referred to as MKH.) Basically the main
text is similar to al-Maktab al-Islami, 2d ed. However, the division of paragraphs
is different. The volume is clearly printed and has a short introduction by the
editor. No numbers are provided for the Qur’anic verses, but references for the
hadiths appear in parentheses. The editor provides notes, but for the most part,
they are not much help.

Dar al-Kutub al-“Ilmiyyah, 1st ed., Beirut, 1983, 398 pp.(Referred to as DKI.)
This edition contains a one-page introduction and a brief biography of Ibn
Taymiyyah with a list of sixteen of his well-known works. The Qur’anic verses
are enclosed in parentheses and their verse numbers are placed in the footnotes.
The references for the hadiths are in small double parentheses. Footnotes and
subtitles are limited and are not based on the style of the above editions. There is
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no index, but the volume does contain a table of contents that includes
subheadings.

Dar Thya> al-‘Ulam, Ist ed., Beirut, 1984, 350 pp. Edited by Shaykh Husayn
Yisuf al-Ghazal. (Referred to as GHA.) Shaykh Ghazal has heavily edited and
summarized some of the chapters. For instance, in the original edition chapter 8
is about thirty pages, but in this edition it is summarized into a little over three.
In all, the original text has been reduced by about seventy pages. Long notes have
been inserted into the text in brackets. In a lengthy introduction, Shaykh Ghazal
attributes his summarization and extensive abridgement to a desire to make the
language more accessible for the reader. The convenient and attractive
layout—including subheadings, footnotes, and numbering of Qur’anic
verses—will appeal to the reader.

Dar al-Kitab al-“Arabi, 1st ed., Beirut, 1993, 459 pp. Edited by Muhammad al-
Zabidi. (Referred to as MZ.) This edition, was received after the first draft of this
translation was completed, is by far the best and was used extensively in the
several revisions and refinements of the work. In the introduction, the editor
included a biography of Ibn Taymiyyah based on some of the basic original
sources. One attractive feature, not included in the other editions, is the volume’s
ten indices, including an index of the occasional verses of poetry that occur in the
text. The last chapter of the book contains a minor typographical error. A few
lines that should have appeared on page 378 were mistakenly switched with lines
on page 376. The editor also added subheadings. Compared to the twenty-three
chapters of MI.2, this edition contains only nineteen. The editor has taken the
liberty of combining some of the short chapters.

Kitab al-Iman is included as volume 7 in Majmua® Fatawa Ibn Taymiyyah,
collected and edited by ‘Abd al-Rahman Ibn Muhammad Ibn Qasim with the
assistance of his son Muhammad. Published by Matba‘at al-Ma“arif, Rabat,
Morocco. n.d., 460 pp. As indicated by the editors in the introduction, volume 7
includes only a running text with no footnotes, index, or references for Qur’znic
verses. The editors refer to it as Kitab al-Iman al-Kabir, The Major Kitab al-Iman.
This edition includes additional material that the editors have called Kitab al-
Iman al-Awsat, The Middle Book of Faith (pp. 461-686). Some of the topics
discussed in this section relate to the major theme of Iman and, of course, are not
included in this translation.



Chapter One

The Difference Between Iman, Islam, and Ihsan

In the Name of Allah
the Most Beneficent the Most Merciful

Praise be to Allah. We seek help and forgiveness from Him. We take refuge in
Him from the evils of our souls and from our bad deeds. One whom Allah guides
to the right path will never go astray and he who goes astray will never find the
right way. We testify that there is no god but Allah, and He has no associate; and
we testify that Muhammad (pbuh) and his family, is His servant and Messenger.'

Know that Iman, belief, and Islam combine to form religion as a whole.?
However, there has been much discussion, dispute, and confusion among people
about the essence of Iman and about Islam, and many volumes have been written
inregard to this. The dispute concerning this matter emanates from the time when
the Kharijites seceded from other sects.

We explain what may be applicable from the words of Allah, the Exalted, along
with the words of the Prophet (pbuh), so that the believer will arrive at the essence

" Ibn Taymiyyah, in his book Kitab al-Iman, did not use titles for the chapters, rather he used only
the word fasl, chapter. The different editors of the Arabic copies of this book used various
methods for chapter headings and subheadings. The approach adopted in this translation is
actually a combination of these methods together with some modifications. We have basically
used the chapter headings and subheadings from Kitab al-Iman MZ.

? Throughout the translation the term Iman is understood to mean faith in certain general contexts,
and belief in more specific contexts. However, the precise meaning of Iman, whether translated
as faith or belief, is determined in context. In the Qur’an there is more tendency for the word to
be understood as faith when it is used in a mutlaq, absolute, sense. This level of Iman is attained
when a person fulfills all the obligations that Allah commands. When the word is used in a
muqayyad, conditioned, sense it connotes a specific type of Iman.
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of the words of Allah and His Messenger. Indeed, this is the purpose. We do not
want to mention the disputes of the people at the beginning. Rather we address
that topic within the explanation of the benefits obtained from the words of Allah
and His Messenger. The best way to resolve the sources of the disputes is by
referring them to Allah and His Messenger, both in this world and in the
Hereafter.

We state that the Prophet (pbuh) differentiated among the concepts of Islam,
Iman, and lhsan, perfection (in religion), in the hadith of the Angel Gabriel. The
Prophet said: “Islam means that you must testify that there is no god but Allah and
that Muhammad is the Messenger of Allah, you must perform salah, prayers, you
must give zakah,’ you must fast during the month of Ramadan, and you must
make pilgrimage to the Sacred House, if you can afford it.” He [the Prophet] also
said: “Iman i1s affirming your belief in Allah, His Angels, His Books, His
Messengers, the Day of Judgment, and believing in qadar, predestination, both in
its good and its evil.” Indeed the difference between Islam and Iman, which is
mentioned in the hadith of ‘Umar,’ is recorded only by Muslim.®

" The word zakah is usually translated as charity, poor due, tithe, alms giving, and so on, but in
Arabic it suggests both growth and purification.

* The translators of this book find it useful to list the hadith of “Umar Ibn al-Khattab since the
author based his argument on it. “Umar Ibn al-Khattab, the Blessings of Allah be on him, said:
"Once we were sitting with the Prophet (pbuh) when there came upon us a man with snow-white
clothes and jet-black hair. There were no signs of fatigue from traveling, yet he was a complete
stranger to all of us. Then he sat before the Prophet with his own knees parailel to his knees and
his hands on the thighs of the Prophet.” Then he said: "Oh Muhammad, tell me about Islam.” The
Prophet said: "It is to testify that there is no god but Allah, to observe regular prayers, to give
zakah, to fast the month of Ramadan, and to perform Pilgrimage to the Sacred House, if you can
afford it." Then the stranger said: "You have spoken the truth." We wondered why he asked him
and then told him what he had said was true. Then again he asked: "Tell me about Iman." The
Prophet answered: "It is to believe in Allah, His Angels, His Books, His Messengers, the Day
of Judgement and to believe in predestination, both, in its good and its evil.” The stranger said:
"You have spoken the truth.” Then he asked: "Tell me about Ihsan." The Prophet replied: "It is
to worship Allah as if you were seeing Him, though you do not see Him, He sees you." Again
he asked: "Tell me about the Day of Judgement.” The Prophet answered that he knew no more
about it than his questioner. But when he asked him about its signs, the Prophet answered: "It
is when a slave girl gives birth to her own mistress and when you see the barefooted and tattered,
needy shepherds of goats vying with each other to erect high buildings.” When the stranger
departed, the Prophet (pbuh) was silent for a long while, and then said: "Oh “Umar, do you
recognize the questioner?” I [“Umar] replied: "Allah and His Messenger know best." Then the
Prophet said: "It is Gabriel: He has come to teach you your religion.” (Narrated by Muslim).

* Muslim, Abu al-Husayn (202-261 A.H.), was one of the most well-known collectors of hadith.
His collection, Sahih Muslim, is probably the most famous book of hadith after Sahih al-
Bukhari[EI 2, vol. 7, pp. 691-92].
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In the hadith of Abu Hurayrah,® reported by both al-Bukhari’ and Muslim, it is
said that the Angel Gabriel came to him [the Prophet] in the image of an Arab
person from the desert and asked him about Islam, Iman, and [hsan. But in the
hadith of “‘Umar he came in the image of an Arab from the desert.

Also, he [the Prophet] explained the meaning of Islam in the famous hadith of Ibn
“Umar. He said: “Islam is based on five pillars: testifying that there is no god but
Allah and that Muhammad is His servant and Messenger, performing prayers,
giving zakah, making pilgrimage to the Sacred House, and fasting during
Ramadan.”

THE THREE RANKS OF RELIGION: ISLAM, IMAN, AND IHSAN

Gabriel’s hadith indicates that Islam, built on five pillars, is the true Islam. In
other words, Islam is considered the structure upon which the five pillars are
based. The Prophet (pbuh) indicated that religion has three darajat, ranks, of
which the highest is IThsan, the middle is Iman, followed then by Islam. Thus,
every Muhsin, man of Ihsan, is a Mu’min, believer, and every believer is a
Muslim. However, not every believer is a Muhsin nor is every Muslim a believer,
as will be indicated in sha’a Allah, if Allah wills, later in the sayings of the
Prophet (pbuh). As in the hadith, narrated by Hammad Ibn Zayd® on the authority
of Ayyiib® on the authority of Abu Qilabah'® on the authority of a man from Syria
on the authority of his father, the Prophet (pbuh) said to him: “Embrace Islam and
you will be in peace.” The man then asked: “What is Islam?” The Prophet replied:

® Abu Hurayrah, al-DawsI al-Yamani (?-59 A.H.), was a Companion of the Prophet and one of
the most famous narrators of hadith. He narrated over 3,500 hadiths, many of which appear in
both the Sahths of Bukhari and Muslim. [E7 2, p. 129.]

7 Al-Bukhari, Abu ‘Abd Allah Muhammad Ibn Isma‘ll (194-256 A H.), was the most famous
collector of hadith and his book a/-Sahih, which is published in nine volumes, is the most widely
used book on hadith. [E] 1, vol. 1, pp. 1296-97.]

8 Hammad, Abu Isma‘il Ibn Zayd Ibn Dirham al-Azdi (98-179 A.H.), was one of the trustworthy
compilers of hadith who lived in Basrah. [Kitab al-Iman MZ, p. 29 and al-Zirikli, vol. 2, p. 301.]

° Ayyiib, Abu Bakr al-Sakhtiyani (66-131 A.H.), was a collector of hadith, a jurist, and a reciter
of the Qur’an. [Al-Zirikl1, p. 382 and Studies in Early Hadith Literature by M. M. Azami. Beirut,
1968, p. 81.]

' Abu Qilabah, ‘Abd Allah Ibn Zayd Ibn ‘Amr al-Basri (7-104 A.H), was a trustworthy man of
hadith and law. [Kitab al-Iman MZ, p. 29.]
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“The submission of your heart to Allah and the protection of Muslims from your
tongue and hand.” The inquirer asked: “Which Islam is the best?” He [the
Prophet] replied: “Iman.” The inquirer asked: “Which Iman is the best?”” The
Prophet answered: “To affirm your belief in Allah, His Angels, His Books, His
Messengers, and in life after death.” The inquirer asked: “What of Iman is best?”
The Prophet answered: “hijrah, forsaking.” The inquirer asked: “What is hijrah?”
The Prophet replied: “Forsaking evil.” The inquirer asked: “Which hijrah is the
best?” The Prophet replied: “jihad, struggle to attain the best.” The inquirer
asked: “What is jihad?” The Prophet answered: “To fight and battle against the
unbelievers wherever you find them and not to be unfaithful or cowardly.” Then
the Messenger of Allah (pbuh) said: “ Of all deeds, two deeds are the best, or
deeds of similar value.” He mentioned this three times. The two deeds that are
fully rewarded are performing hajj, pilgrimage, or ‘umrah, minor pilgrimage. It
was narrated by Ahmad [Ibn Hanbal]'' and Muhammad Ibn Nasr al-Marwazi."
That is why the Prophet mentions the four ranks in his saying: “A Muslim is one
who does not harm other Muslims with his tongue and his hand. A believer is one
people trust with their lives and property. A muhajir is one who abandons evil
deeds. And a mujahid is one who strives in the Cause of Allah.” This is from the
Prophet (pbuh) on the authority of ‘Abd Allah Ibn ‘Amr"’ on the authority of
Fudalah Ibn “Ubayd'* and others with a sound chain of transmission. It is also
mentioned in the Sunan, the books of hadiths, and a portion of it is narrated in the
two Sihihs [of Bukhart and Muslim)].

" Ahmad Ibn Hanbal, Abu ‘Abd Allah (164-241 A.H.), was a celebrated theologian, a jurist, and
a traditionalist. He was the founder of the Hanball School of law. [E7 2, vol. 1, p. 192.] He is
cited frequently in Kitab al-Iman and his name may appear either as Ahmad Ibn Hanbal, Ahmad
only, and sometimes Abu ‘Abd Allah.

' Al-Marwazi, ‘Abd Allah Muhammad Ibn Nasr Ibn al-Hajjaj (?-294 A.H.), was a preferred
disciple of Ahmad Ibn Hanbal. He played an important role in transmitting the hadiths that were
collected by Ibn Hanbal. [Kitab al-Iman MZ, p. 30.]

" “Abd Allah Ibn ‘Amr (Ibn al-“As) (?-63 A.H.) was a Companion of the Prophet and one of the
first compilers of hadith. His book is entitled al-Sahifah al-Sadiqah. Some people objected to his
collecting and writing hadith. He requested the Prophet’s permission to do so, and the Prophet
granted it to him. [M. M. Azami, p. 43.]

** Fudalah Ibn ‘Ubayd al-Ansari (?-53 A.H.) was one of the Companions of the Prophet,
participated in several of the expeditions, and was appointed Judge of Damascus during the
Caliphate of Mu‘awiyyah. [Kitab al-Iman MZ, p. 30.]
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It is also authentically narrated from the Prophet, through different chains of
transmission, that he said: “A Muslim is one who does not harm other Muslims
with his tongue and his hand and a believer is one in whom people entrust their
lives and property.” It is well known that whoever is trusted with lives and
properties the Muslims are surely safe from the harm of his tongue and hand—that
is, had one not saved the Muslims from the harm of his tongue and hand, they
would not have trusted him. Also, this is mentioned in the hadith narrated on the
authority of ‘Ubayd Ibn ‘Umayr'® through ‘Amr Ibn Absah.'®

In the hadith of “Abd Allah Ibn “Ubayd Ibn‘Umayr'’ on the authority of his father,
on the authority of his grandfather, the Prophet (pbuh) was asked: “What is
Islam?” The Prophet replied: “Providing food and saying gracious words.” The
inquirer asked: “What is Iman?” The Prophet replied: “Tolerance and patience.”
The inquirer asked: “Who among the Muslims is the best?” Upon this the Prophet
replied: “The one from whose tongue and hand the Muslims are safe.” The
inquirer asked: “Who among the believers possesses superior Iman?”’ The Prophet
answered: “The one with the best morals.” The inquirer asked: “Which hijrah is
the best?” The Prophet replied: “Forsaking what Allah prohibits.” The inquirer
asked: “Which prayer is best?” The Prophet answered: “Tal al-qunuit, a long silent
prayer in which one is completely devoted to Allah.” The inquirer asked: “Which
sadaqah, alms, are best?” Upon this the Prophet said: “Jahdu muqill, when a man
who possesses little property can afford to give in payment the poor rate as
required by law.” The inquirer asked: “Which jihad is best?” The Prophet replied:
“To strive in the Cause of Allah with your property and life until your horse is
wounded and your blood is spilled.” The inquirer asked: “Which of al-sa‘“at, (the
hours) the time, are best?” The Prophet answered: “The last part of the night.”

[t is well known that the various maratib, ranks, are arranged one above the other.
Thus, every muhajir, forsaker, is a believer and so is a mujahid, striver for the
sake of Allah. For the Prophet said concerning Iman: “It is tolerance and

¥ “Ubayd Ibn “Umayr (?-74 A.H.) was born during the lifetime of the Prophet (pbuh) and was
considered one of the trustworthy Successors. He was interested in hadith and tafsir, Qur’adnic
interpretations. [Kitab al-Iman MZ, p. 31.]

' <Amr Ibn “Absah (?-60 A.H.) was one of the Companions of the Prophet and one of the leaders
in the Yarmitk battle. (Kitab al-Iman MZ, p. 31.]

'" <Abd Allah “Ubayd Ibn ‘Umayr (?-113 A.H.) was a man of hadith and transmitted hadith from
Ibn ‘Abbas and ‘A’ighah. [Kitab al-Iman MZ, p. 31.]
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patience,” and concerning Islam: “It is providing food and saying gracious
words.” Indeed, Iman is considered a prerequisite of Islam but not the reverse.
Accordingly, a believer, as opposed to a Muslim, is patient and tolerant.
Sometimes a Muslim may pretend to behave like a believer, but his actual manner
is not tolerant and patient. The Prophet also said: “The best of Muslims is one
from whose hand and tongue the Muslims are safe.” He added: “The best of
believers is the one with the best morals.” It is well known that the latter [Islam]
implies the former {Iman], for if one has good morals, then other Muslims are safe
from his hand and tongue.

ExPLICIT DEEDS ARE PART OF IMAN

Al-Hassan al-Basri'® was asked: “What are good morals?” He replied: “Badhlul-
nada, generosity, kafful-adha, refraining from doing harm, and talaqatul-wajh,
cheerfulness.” Thus, he considers refraining from doing harm as a part of good
morals. The following are some of the ahadith sahihah, sound sayings, of the
Prophet in which he considered al-a“mal al-zahirah, explicit deeds or behaviors,
as a manifestation of Iman. He said, for example: “Iman has over seventy
branches, the highest of which is saying: ‘There is no god but Allah,” and the
lowest is the act of removing what is perilous from the road.” And the Prophet
said to a delegation of the people of ‘Abd al-Qays: “I command you to have Iman
only in Allah. Do you really know what Iman only in Allah is? It is testifying that
there is no god but Allah, that He is alone and has no partner, performing prayers,
giving zakah, and paying one-fifth of the spoils you acquire.”

It is well known that nothing has been reported to signify that deeds, tolerance,
and patience can constitute Iman in Allah unless one has a believing heart. For it
has been narrated, by many authorities, that having a believing heart is a necessity
for having Iman in Allah. In the Musnad of Anas {Ibn Malik]'® narrated that the
Prophet (pbuh) said: “Islam is explicit and Iman is implicit in the heart.” The
Prophet also said: “There is a mudghah, small piece, in the human body. If it is

'* Al-Hassan al-Basti (21-110 A H.), was a pious man of learning who was born in Madinah and
later settled in Basrah. He was one of the Successors and a brave and religious scholar. [E/ 2, vol.
3, p. 247 and al-Zirikli, vol. 2, p. 242.]

'* Anas Ibn Malik, Abu Hamzah(?-93 A.H.), was one of the Companions of the Prophet and a
compiler of hadith. [Al-Ziriklj, vol. 1, p. 365 and £/ 2, vol. 1, p. 282.]
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pure, the whole body becomes pure. However, if it is corrupt, the whole body
becomes corrupt. Indeed, it {the mudghah] is the heart.” Thus, he whose heart is
pure certainly has a pure body, but not the reverse.

Sufyan Ibn “Uyaynah® said: “Scholars used to write to each other the following
words of advice: ‘He who purifies his inner thoughts, may Allah purify his outer
thoughts and actions. And he who purifies the relationship between himself and
Allah, Allah may purify the relationship between him and other people; and he
who works for the Hereafter, may Allah reward him in his worldly affairs.” This
hadith was narrated by Ibn Abi al-Dunya” in the book of a/-Ikhlas.

Therefore it is well known that, if the heart is purified by Iman, then the body is
purified by Islam, which is part of Iman. This is indicated in Gabriel’s hadith
where the Prophet said {to his Companions]: “This is Gabriel, who has come to
instruct you in matters of your religion.” He [the Prophet] regarded religion as
Islam, Iman, and Ihsan. Thus, it is obvious that our religion is a combination of the
these three concepts. But they are arranged into three ranks: Muslim, Mu’min, and
Muhsin. As Allah, the Exalted, says: “Then We have given the Book for
inheritance to such of Our servants as We have chosen. But there are among them
some who wrong their own souls, some who follow a middle course, and some
who are, by Allah’s permission, foremost in good deeds . . .” (35:32).* He who
follows a mugqtasid, middle course, and he who is foremost in good deeds, but not
he who wrongs his own soul, will enter Paradise without punishment. Hence,
whoever applies the outward obligation of Islam with tasdiq, assent, of the heart
but fails to perform the obligation of al-Iman al-batin, inward belief, will be
subject to future punishment, as will be illustrated later, in sha’a Allah.

Thsan is a more inclusive concept than Iman, but it also has a more specific sense
than Iman. Iman, in turn, is a more inclusive concept than Islam. Thus, Ihsan
includes Iman, which in tumn, includes Islam. Consequently, al-muhsinin, the

0 Sufyan Ibn ‘Uyaynah, Abu Muhammad (107-198 A.H.), was a scholar of hadith. a jurist, and
a reciter of Qur’an. [Al-Zirikli, vol. 3, p. 159 and al-Fihrist, vol. 1, p. 547 ] .

' Ibn Abi al-Dunyi, Abu Bakr ‘Abd Allah Ibn Muhammad (208-281 A.H.). was an ascetic, a
scholar, and one of the compilers of hadith. [Kitab al-Iman MZ, pp. 32-33; al-Zirikli. vol. 4, p.
260; and al-Fihrist, vol. 2, p. 982.]

2 Ibn Taymiyyah often selects only a certain portion of a Qur’anic verse to document the point

under discussion. The quoted portion could be taken from the beginning, middle. or end of the
verse. In such cases the translators have inserted three dots to signify missing parts.
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people of Ihsan, are more distinguished than al-mu’minun, the believers, and the
believers are more distinguished than the Muslims. The same analogy can be
applied to the concepts of Message and Prophethood. Prophethood is
encompassed in the Message, when the term Prophethood isused ina generalized
sense. On the other hand, this term has more restrictive sense when it is used by
itself. Therefore every messenger is a prophet, but not the reverse. Prophets are
more generalized than messengers. Prophethood is part of the Message because
the Message includes Prophethood plus other matters, but not the reverse.

Indeed, the Prophet (pbuh) interpreted Islam and Iman through his answers to the
questions put to him. For example, when he was asked: “What is ghibah,
backbiting?” He replied: “Mentioning something about your brother in his
absence that he abhors.” The Prophet also said in another hadith: “Arrogance is
disdaining the truth and despising people.” Disdaining the truth means denying it,
and despising people means looking at them with disrespect and contempt. In
sha’a Allah, it will be reported later why the Prophet produces diverse answers to
suit different situations and why all of them are haqq, frue.

»
L)

However, what is meant by the Prophet’s saying: “Islam is built on five [pillars]
is similar to [the meaning of] his saying: “Islam is the five [pillars),” as indicated
in Gabriel’s hadith. Namely, if a matter is composed of parts, its collective
structure is naturally built on those parts and composed of them. That is, Islam is
built on, as well as composed of, these pillars. We will explain later, in sha’a
Allah, that these five [pillars] form the essence of Islam and Islam is built on
them. It will also be explained why